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BLACKFOOT TEXTS

FROM THE SOUTHERN PEIGANS BLACKFOOT RESERVATION TETON COUNTY
MONTANA WITH THE HELP OF BLACK-HORSE-RIDER
COLLECTED AND PUBLISHED WITH AN ENGLISH TRANSLATION

BY

J. P. B. DE JOSSELIN DE JONG.

INTRODUCTION.

The texts and other linguistic and ethnological materials laid
down in this book were recorded by me during the summer of
1910, while accompanying Prof. Unrensrck on his first visit to
Montana. All the texts, names and other ethnological communica-
tions and most of the stories in English T received from Sikimidy-
kitopi (Black-horse-rider), commonly known as Walter Mountain-
chief, son of Ninaisteku (Chief-mountain), called Mountain-chief.
Only two of the last-mentioned, viz. the story about ,,Clot-of-blood”
and the one entitled ,,The deserted children” were told to me by
Louis PemBrance, a half-breed Peigan, who died some months after
we left. But these too I afterwards read to Black-horse-rider, who
corrected and completed them.

Those who have read my article on Prof. C. C. UnrLesBrek’s
latest contribution to Blackfoot ethnology (Internationales Archiv
fir Ethnographie XXI 105 sqq.) and who remember how, in that
article, I insisted on the desirability of recording myths and sto-
ries, if possible, in the vernacular, will perhaps be rather astonished
to find me guilty of the very proceeding disapproved by me in
that paper. For excuse may serve the fact that I recorded those
stories as a pastime during moments of rest. For one reason I do
not regret it — though, if T had been able to work harder than
I did, I should certainly have confined myself to the recording
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2 BLACKFOOT TEXTS.

of Peigan texts —: T have learned much from experiencing all
the drawbacks connected with this way of working. No Indian, at
least no old-fashioned Indian, is sufficiently conversant with English
to render his ancient lore in it, nor does he possess any objective
insight into his own inner life, enabling him to express his emo-
tions, his beliefs, his very soul in the matter-of-fact idiom of the
white man of his immediate environment. Only think of terms
like ,,spirit”, ,,ghost””, ,,powerful being” and such like, which
occur every now and then and often seem to be used indiscrimi-
nately! So long as we do not know their Peigan aequivalents,
which, in their turn, have to be studied together with the original
context, these expressions do not teach us anything about the con-
ceptions to which they — clumsily — refer. And who can render
in English the spirit of this native lore, the deeply-felt solemnity
pervading so many an Indian story, lending a wonderful charm to
its short, childlike phrases without any literary artificiality?

As regards the texts it should in the first place be noted that
they are to be considered as forming one continuous series with
those recorded by Prof. Unrenseck. And since in both his col-
lections references have been given to variants occurring in the
works of other ethnologists, 1 have deemed it sufficient to confine
my own references to these two collections. It is true I recorded
a few stories of which no variants are to be found either in the
,,Original Blackfoot texts” or in the ,,New series’”’, but in these
few cases too I have refrained from referring to other authorities,
because it is extremely easy to find one’s way in the recent lite-
rature on the Plains tribes.

As to the spelling-system it will be sufficient to refer the reader
to the ,,Explanation of the graphical system” given in Prof. Unrex-
Brck’s ,,Original Blackfoot texts”. In two respects only my system
differs from the one used there. The sound of German c¢Z in ick
I indicate — as Prof. UnrenBeck does in his grammatical writ-
ings — with the character 2 instead of x” and for the e of
German Messer 1 use d instead of ¢. Consequently the character
@ in my texts has the value of both the long and the short open e.
Moreover, in a few cases, 1 have made use of the character o to
indicate the perfectly colourless vowel. In three cases I even re-
corded 2°, which seems strange, considering that this 2 in Peigan
is nothing but a fully-coloured vowel negligently pronounced. How-
ever, in these three instances even an accentuated vowel seems
to have lost its colour in fast or mnegligent speech. That, never-
theless, many words will be found to be spelled differently by
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Prof. Unrenseck and by me, will not surprise anybody who is
familiar with the sounds of Peigan as it is actually spoken. Vacil-
lations between @« and «, « and @, o and #, e and 7, d and a
as well as many others are very common so far as one can judge
by hearing. And I do not think that, even if the sounds were
experimentally registered, these vacillations would disappear alto-
gether. In recording my texts I made a point of writing down
every word exactly as I heard it. In this respect I even went so
far as, in most cases, to attach the conjunction Zi to the following
word, although this conjunction is by no means to be considered
as a prefix. Since it, however, often sounded as one to my hearing,
which impression was still strengthened by cases in which 47 be-
came £y before the initial vowel of the next word, I have not
changed my original spelling.

In many other cases in which my way of spelling considerably
deviates from Prof. Unressrck’s, my friend Black-horse-rider is
responsible for it. It is a curious fact that his speech unquestionably
differs from that of all the other informants Prof. Unrensrck has
been working with. The truth of this statement can quite easily
be ascertained by comparing the stories told by Black-horse-rider
to Prof. Uurensrck (published in his ,,New series”) with those
the author got from other informants. One of the most striking
peculiarities of his pronunciation is his liberality with apparently
superfluous «’s and #’s, which come limping behind, separated from
the word proper by a glottal stop. And there are many other
points on which his speech is rather peculiar, which, however, need
not be enumerated here. |

Nor is this the place to discuss morphological questions. To two
interesting facts only I beg to draw the reader’s attention. In the
,, Preface” of Prof. Unruxseck’s ,,New series”” we read (p. VII):
»- . .. 1 have now preferred to write the ending of the inclusive
first person plural of -e- stems without an o, because in most cases
it is mnearly inandible. So T would rather write dksipasiaup,
axhkunoytapavavaykaup, dkotoistoksiskimaup, daykpitoy poksotsikaup
instead of d@hsipaskanop (obt pp. 20 and 46), dykunoytapauavay:-
kauop (obt p. 20), dkotoistoksiskimauop (obt pp. 34 sqq.), daxkipi-
loy poksolsikauop (obt p. 47).... But in the corresponding forms
of -0- stems and -u- stems I continue to write -auop. ... because
there the -0- is nearly always clearly pronounced.” It will be no-
ticed that many forms in my texts confirm this observation, a fact
that neither Prof. Unrexsrck nor myself were aware of when he

yublished his ,,New series””. The second point regards the ending
I g e
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4 BLACKFOOT TEXTS.

of forms of the type #4ifanist(v) (1 tell thee). Setting aside the
special groups of verbs in which the -0 of these forms is constant
(kitsikstakiatso, kitakitapipio, kitsino), the form ending in a consonant
is doubtless the most common but still the form in -0 occurs in
my texts three times. Now in Prof. UnrnenBuck’s texts likewise a
few of such forms in -0 occur. At first hearing he in two or three
of these cases recorded forms without an -0, but when asking whether
these forms should not properly end in -0 he received an affirmative
answer from his interpreter. So, judging by our joint results, we
may be pretty sure that in most cases the forms in -0, though
still lingering on in actual Peigan, are about to disappear.

Before finishing this Introduction I wish to express my gratitude
to those who have in any way assisted me daring my stay in
Montana. To my friend Black-horse-rider T owe a great debt of
gratitude for the zeal and willingness with which he acquitted
himself of his twofold task as a narrator-interpreter. We were work-
ing together for many weeks, day after day, often from morning
till night, T writing and asking, he narrating and explaining —
surely not an easy thing for a healthy, strong, young Indian whose
abhorrence of a chair is only equalled by his innate fondness of
a Tunning horse.

In the second place I gratefully remember many pleasant and
instructive hours spent with Joseen Tarsey, while verifying certain
grammatical communications received by Prof. UnrLeNsEck from the
Mission boys.

When I think of this, more images and figures come thronging
my mind with vivid clearness. Holy Family Mission with its
various 1inhabitants: pious priests, devoted young teachers, an
attractive lot of boisterous Indian boys — and those other Indians,
young and old, too many to be enumerated here, who often
cheered us with their company.

Finally, will it be necessary to mention the name of him to
whom I owe more than to any one of these — a white man?
If these texts, if any work I undertake be found to be of any
value, it will be chiefly owing to his constant help and guidance.



The Old Man and the bullberries.

Stamatoyto Népiuaa ketsend’-
yeua améksema meksinitsemea
neétaytal etsiyenoyeuiks. Etdso-
meneeua  ketsistaiskoytuyeuiks.
Matoykonuyéuatsiksiiks. Otaisau-
oxkototofl ysiiks ketsksinneme otii-
miytakykototoay piks. Etotakeua
Oxkotoki. Ixtatsépsseua kimityty-
punneua oxkotoki. Ki matyty-
kinneua dykotoki.  Oxkdtsists
metsitsipsksipistaki oxkotoki.
Matsistsistaie ketsetipoykotxkeua
stéytsima fykéea améma otsitsi-
nauzypia améksema meksinitse-
miks. Otaisaitdykonozysiks keet-
stiua  mdykykotsiypiazniséa.
Maté y kotsiy pauanéuatsiks: amés-
tse Gxkotokistsea istsokdykyaua.
Ki atemaksiniitseua. Ketsitstyak y-
kapiksimists. Ketsauatsstzmopi-
tsoo. Nétsaukaixtscua ketsikamis-
psapiua ketsind’yeua amékse mek-
senitsemiks otsitotaixtsissiiks. Ke-
tanéua: Amoksaukyaua tsématfiy-
tsinitsana.  Kitakapayaksistatiy-
puana. Ketseptiaua ketomdtapssin-
neuiks  ketomdtapsfitsipékeuiks
ketanistseuiks: Kinnd nistainak !

Then the Old Man went on
again and he saw some bullberries,
he saw them in the river. Then
he undressed and dived after them.
He could not find them. [But]
when he could not get them, he
found out by what means he
would be able to seize them. He
took some stounes. He put some
stones round his waist and round
his wrists. And some (stones) he
put round his neck. And some
(stones) he tied round his legs.
Then he dived again and felt
around under the water where
he saw the bullberries. When he
could not find them, he tried to
get out of the water. [But] he
could not get out of the water:
those stones made him heavy.
And he was almost drowned. Then
he broke the rope with which
they were fastened in the water.
Then he got out of the water
again. He lay down flat on his
back and he happened to look
up and [then] he saw that he
was lying under those bullberries.
And he said: These are the ones
because of whom I was almost
drowned. I shall thoroughly pun-
ish you[?]. And he got up and
began to break them and (he
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began) to thrash them and then
he told them: Look like this
from now !

[Cf. Um.ensrck obt 64 sq.]

The Old Man and the elk-head.

Hautoa Napi etsitoto kiniskina
aipaska, ponokii'toka etsipaipas-
kayiiks. Btanistseuiiks: Anni ni-
koykauanists. Otsitanikiiks: Oke,
Napi, matakakumapéoatsiks: kiné
kakiykoytsipstauanatoykyiuanit.
Etsitsapoykyikeauaiea anéma po-
nokf‘toka. Etomitanciks: Kdnis-
kena auapinaysi, Otseistsi, ma-
stoksiistsii. Skatamipistsikkaudua-
toxkyanani. Ketsokauna. Kyotsita-
matapepoyksistsksinipokiiks. Oto-
kini etsiniipoykstsimiks. Ketapi-
nako. Ketsipokakeua. Ketsiptau.
Matsapiuatsiks: améa #nneauka
ponokd’tokani  etsipoykyakeua.
StZmiksistiytaudnaykaua. Ned-
taytayi etsitsoyiiypena. Keetsi-
nnapests keetd ykumiu. Amdksi
akéks  otsitdytok  otfi"ykumise.
Kéetancuiiks: 4nikaye ponokd-
stamik ixtsinapautsimma. Etsé-
ikiiykiimeua otiiyoytoaysiks oto-
anisiks:  anikayl ponokiistamik
istsinapautsimma. Ketokétaua.
Ketopitsiskapataua.  Otdinoisiiks
ketanéiks: Napiuaa #nnauk, mi-
tsikeuaytautsiks, «nnéa miuke-
tsitsepoykyikena ponokf tokani.
Ketsautomoaudiyea. Nistsautsisayea

ketsistokipikssativa. Ketikskasi-
tscuiks. Ketaugnneua: Annak

#nnaka nandna. Matséks dyitse-
piksistséuiks.

The Old Man was travelling
and came to some dancing mice,
in an elk-head they were dancing.
He said to them: Let me do in
that way. They told him: Well,
Old Man, it is not hard to do:
just put your head into the elk-
head and shake it. He put his
head there into the elk-head. They
began to sing: Mice, swing the
eyes, penis-hairs, very many penis-
hairs [?]. Then he was shaking
his head very slowly. And then
he slept. And then they began to
gnaw off his hair. They gnawed
off all the hair from his head.
By that time it was morning.
And he woke up. And he got
up. He did not see anything [lit.
he did not look]: he wore that
elk-head still on his head. Then
he wandered about at random.
Then he fell into the river. And
he floated down and bellowed
like an elk. There were some
women who heard his bellowing.
And they said: There comes an
elk-bull swimming down the river.
When he heard them say: there
comes an elk-bull swimming down
the river, he bellowed again. Then
he was roped. Then he was pull-
ed ashore. When they saw him,
they said: That is the Old Man,
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[T wonder] whether there is some-
thing the matter with him, why
he put that elk-head on his head.
And they took it from his head.
When 1t was taken off, the people
ran away from him. And he chased
after them. And he said: Here
goes the terrible-looking man.
He was having his leggings down.

[Cf. Unrensrck nsht 192 sq.]

The Old Man and his brother-in-law’s leggings.

Kénnauk Nipiuaa ostzméi is-
pukikatséme. Etanistseua: Nfy-
kiixkokit Gmiks katséks. Otsita-
nikaie : Matakapixkauiks tséksik-
imimayaua. Kékanistsiksimistaua:
Nitiksikamositayaua  aikdkosea.
Stémikoko. Ayokainia ostaméi.
Napiuaa ketsikinapoaua ketsits-
poa  ostaméi  otoykiskaneaie.
Etstséeaie matséksaie. Stdmikin-
nautuyeuiks kixpitsaksoitks ke-
tapayakomopistséuitks  ketdksista-
meéuiiks ketomdtaptioa. Omayka-
kokuixk etakauato. Kiyiksipioo.
Ketastseua mikapinakuyea. Ke-
toykiskatseuiks. Stémeoka. Ota-
pinakuysea otsipokaksea etimi-
soketsipstsipokakeua ostamoi.
Okdnistd ykiskatoypia ~ amékse
atsékse. Ostamoyi otsitanik : Ki-
mokétoykiskataisks matséks ?
Etanistseua: Natoykoykiskataya.
Otsitanikaie: Matsitstsésana. Mat-
sitskitstseuiks. Matsikokuyi std-

matsikomositscuiks. K#nneaie
ayiksipiooa. Stdmistaua: Kiin-

niykaie nimatakeatoykusksinokat-

There the Old Man was camp-
ing with his brother-in-law. He
said to him: Give me those leg-
gings of yours. [ But] he was told:
I shall not give them away, I am
fond of them. He [the Old Man]
thought: I shall steal them to-
night. Then it was night. His
brother-in-law was asleep. Then
Old Man got up slowly and went
to his brother-in-law’s pillow.
[There] were his [ brother-in-law’s |
leggings. Then he took them
slowly and went out with them
and rolled them up and carried
them on his back and began to
walk. He travelled all night. He
went very far. Then it was to-
wards morning. He had them
[the leggings] for a pillow. Then
he slept. When he woke up in
the morning, he woke up in his
brother-in-law’s lodge. He still
had those leggings for a pillow.
His brother-in-law said to him:
Why do you have my leggings for
a pillow? He [Old Man] said to
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siks. Ki matsitsok. Ki#nnikse-
aukeiiks amékse atséks, matoy-
kiskatseuiks. Otitapinakuysitém-
saukatsitsipstauykoniyseua osta-
moyi okoayi. Otsitanikayi: Kita-
toxkiskataya, matsitskixtsésaua.

Matsépuyeuatsiks. StZmatsits-
kixtseuiks améma otsékatotoay-
piks. Kyotatsikokoysi matsitsike-
mositseudks. Kiinneayi auautsitsk-
sipiova. Matsitsokaua. Otatapina-

kuysea  etémsokatsitsipstoyko-
niysetua  ostamdyi  okoayea.

Otsitanikaie: Matsitsipotos nixk
kitsékaitotoay pyana. StZmatsitsk-
sipotityeuitks. - Kiinneayi otatsiko-
koysea matsitsikamositseuiks.
Kiinneayi auautsitsksipiooa. Api-
ni’kuyea etemsokatsitsipstoyko-
niyseua ostamoyi okdai. Kiinne-
ayl otsitanik ostamdyi: Napi,
kitaksistoykotana kitomaukoasky-
sak&mosatayaua. Otsitanikaie :
Amid’yk,  Napi, kitakenistu
nitimdytananistsixpiaua. Ayotsa-
peséa nitsitayakoauatiayaua. Nitsi-
tapasapi ¢nnema komiketua. Nit-
sitautakokskasatiiypa ketistokiniit-
seua. Kiitsinitsisea astamsoketaxt-
seea auakasiks. Nitsitasautoayaua.

Tastamakixtsayaua. Okyapests
nimatsitauanatauiksiua.  Stdmo-
tuyeuiks ~ Napiuaa.  Ostamoyi

otaiksistaistematsesiks ketsestapu.

him: I just had them for a pillow.
Put them back! [his brother-in-
law said]. He put them back. The
following night he stole them
again. Now he went very far.
Then he thought: Now he will
not find me out again. Then he
slept again. And he again had
those leggings for a pillow. When
it was morning again, he again
found himself in his brother-in-
law’s lodge. [His brother-in-law]
told him: You have them for a
pillow again, put them back.
This time he did not say any-
thing. He put them back again
[in the place] whence he had
taken them before. And when
it was night again, he stole them
again. This time he went still
farther. Then he slept again.
When it was morning he again
found himself in his brother-in-
law’s lodge. [His brother-in-law ]
said to him: Put them back [in
the place] whence you took them.
Then he [Old Man] put them
back again. [But] then, when it
was night again, he stole them
again. This time he went still
farther. [But] in the morning he
again found himself in his brother-
in-law’s lodge. Now he was told
by his brother-in-law: Old Man,
I shall give them to you because
you always steal them from me.
[And] he told him: Now, Old
Man, I shall tell you how I use
them. Whenever there is a famine
1 put them on. [Then] I look
where there i1s a round bunch
of trees. I run around it and
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Stamapssepeua moyéa. Kiipiooa
ketoyktimima améstsema moyést-
sim.

Ketstaua: Takoytaksinausana
amokse natséksea. Ketdapayakoaua-
yeua; nitakoytsitoy kuixtseemok-
yeaua Kiiksitikoayeaua kiinne-
auk otsistsitsiyistapiksikaisea kéts-
tsitseua améma otsitsiksikaixpima.

Ketskétsaua.  Ketamatapuikska-
seua. Mdanistzpokskasspia neta-

paipuyinitstua. Kimdma matd-
piuzma manistssiips énnak mati-
peua manistZpokskasspists neta-
pastsoyend, ksdykum etoykdnis-
tokixpikséni. Ketsitsipaipeniutii-
yeuilks amékse matséksea. Kétay-
tseuaie. Ketoykdnaskiyinea a-
moya Otapesinnea. Otsitanikiiks
Népivaa:  Matsikeuaytautsiks.
Ketanistseuiks: Natséks &nniksi-
mauki iststiyeeaua.  Nistzmoa
nitoykokitks. Nitinik naykuy-
tanistsixpiks kenomatanistsetau-
auatsiks. Kiinnixkaie ixtstsuyeana.

then 1t burns. When 1t 1s all
burned up, then there will lie
deer. Then I take them
[the leggings] off again. Then
I put them away. At other times
T never wear them. Then the Old
Man took them. When his brother-
in-law had given his advice about
them, he walked off. Then he
[Old Man] looked for lodges.
He went far and then he found
(there were some) lodges.

e thought: I shall dress up
with these leggings of mine. Then
he began to put them on; so
everybody will be gone on me
[he thought]. After he had put
them on, then, at the first step
he made, it began to burn where
he walked. He got scared. Then
he began to run away. Wherever
he ran it began to burn. When
the people saw that there was
a person who caused the ground
to burn wherever he ran, they
all ran away. Then he tore those
leggings off. And then the fire
went out. Then those people all
went back [to him]. They asked
(lit. told] Old Man what was
the matter with him. Then he
told them: My leggings, those
are the ones [that] burn. My
brother-in-law gave them to me.
He told me how to use them
and I did not mind him. That’s
why they burn.

some
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The Old Man, the gophers, the bob-cat and the birches.

StZmatoyto Nipiuaa. Etset6to
amékséma dmaykokataie, iistsits-
autseeea. Ketanistseuiks: Anni
nkoykauanists. Otsitanikiks:
Auke, Nipi, mitakakumapeu.
Otsitanikiiks: A')Ckumiskaup ,
etaupitsaptapiksiststeopa.  Keta-
nistseuiiks:  Matomistsitsaukika.
Otsitsistsitsaukiiks. Mdtomasopok-
sekyauatsiks  ketoykdmisoyeua.
Ketopitsatapiksistiua. Ketanists-
euiiks:  Niskoaki, kitGmanfiy-
katsimiypuaua, kitakstaméyka-
nistsitsi " ypuaua.  Kimdtukskem
omeykokataua ekds. Etanistseua:
Napi, nisd, nistéa nimdtaksists-
itsokoa,  nykitsitsipaksénisiyi.
Ketanistseua: I'sistapaupaumay-
kokatiskfiysi, stimestaput. Kii-
mekse istsékeks  omeykokatiks
etoykéniistsitseuiiks. Stomasekay-
keuiks. Etséstapu. Ketikoyku-
misoyeiiks; miskskapasoixtatskaua.
Skatamd ykanaisoyeuiks. Meka-
pikssoyi iséixtatskaua. Kditskoto
ketaupitsotuyeuiiks. Ketomitape-
poxksistokinniuiks. Ketomatap-
yoina. Otaukois ketsistfiykitseua.
Ketapatakeua Gos, etanistseua:
Paykapiiyapini, nitaksok, -
kumit ketsindaa distuyea. Ketsok.
Mitsisemoa ketfiykminaie. Keta-
néua: A, omayayks peksé ix-
tauxneua. Ki matsitsokana. Mats-
isamoa matsityktminaie Gos ki
matsitznneuna: Odmayaie apési.

Ki matsatsokaua. Ki matsatiy-

kamenaie 6os. Matsipokakeunatsiks.
Ketakdykuaminaie, matiskaksipo-

Then the Old Man set out
again. He came to some gophers,
they were burying each other
[in hot ashes]. ITe said to them:
Let me do in that way. They
told him: Come on, Old Man,
it is not ditficult to do. They
told him: We squeal, then we
throw each other out [of the
ashes]. Ile said to them: Bury
me first. They buried him. He
was not yet covered and then he
squealed [already]. Then he was
thrown out. He said to them:
My brothers, it is too much
trouble [to bury] every one of
you [separately], T shall bury
vou all at once. One of the
gophers was pregnant. She said
to him: Old Man, my elder
brother, T myself will [lit. shall]
not be buried, my belly might
burst from the fire. And he said
to her: You may spread gophers
in the future, now go away.
And those other gophers he buried
all at the same time. He covered
them. Then he went away. Then
they squealed; [but] he was
breaking willows to make a plate.
So they were all cooked. He had
a plate from the red willows.
Then he came back and pulled
them from [the fire]. And he
began to scrape the hair off them.
Then he began to eat. When
he had his fill, he lay down.
Then he hit his anus, he told
him: You, bright eye, I am
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kakeuatsiks.  Skatomditispéypiua
manistaiekfiykumixpyayi. Matsi-
nuaipokakeuatsiks. Kimak natiyo
itsitotoa.  Ketomdtepinatsenaie.
StZmoykanixtsistameniiiks.  Ket-
sistaptiyind.  Mitsepiooatsiksini.
Kaitsistokixtseni.

Napiuaa etsepokakcéua. Mafist-
saps dkaisauainakilyimya otoyto-
nimaniks. Ketanistseua dos: Niik-
saua? Ketanistseua 6os: Patséik-
sipeykuysinixkaypayi, kitanist
kdykasameysaua. Fkskauket-
keua Nipiua otsitsitoksscua otsls-
tsitaniks. Etotsim amék atotanek
ki ixtsitsimsisauayea. StZmoyka-
naisoyenea  Gos.  Ketipssameua
natayoyisk. Ketoykiino-
yeuaie. Ketsinneunaie. Ltanistseu-
aie:  Aiyl, kdyksitapakamotay-
pia! Ketsetauapatskiminaie améma
oy kotokinea. Ki mitsitsipskape-
tsenate.  Kixpitsskouaie améma
potini. Etsitsoyapiksistseuaie. Ki
matsitsinneuaie.  Ki  omistaists
"ixtsitsistuyeniuasts. Oysuyisi dt-

amésk

going to sleep, make noise when
you see anybody come. Then he
slept. After a short while [his
anus| made noise. He said: A,
that is the one [he is making
noise for|, a bird is flying by.
And he slept again. After a short
while his anus made noise again
and again he said: 1t is a coyote.
Then he slept again. And again
his made noise. He never
woke up. And [his anus] kept
making noise [but] he could not
wake up. That [the anus] was
making such a violent noise, that’s
why he [the Old Man] bounced
up from the ground. [But still]
he could not wake up. Then
there came a bob-cat. Ile began
to eat [the gophers]. Then he
ate them all up. Then he went
away. He did not go far. Then
he lay down.

Then the Old Man woke up.
When he looked; his food was
gone. Then he said to his anus:
Where are they? And he told his
anus: You son of a bitch! [7] I
told you to watch them. He was
very angry, the Old Man, because
he was done out of his roasts.
Then he took (there) a fire-stick
and wiped his anus with it. Then
his anus was all burned. Then
he looked for that bob-cat. And
he found him. And he got hold
of him. Then he said to him:
Ha, ha, [I do not see] how you
can save your life! Then he be-
gan to knock [the bob-cat’s] face
against a rock there. Then he
stretched him. Then he went back

anus
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sitsautomuyend. Ketsepitiyeuaie.
Ketanistsenaie: K&nnaie nistainek.
Ketsistapukskasenid. Kyamé oti-
moytotsopopi etsetapesaki. Ke-
taudnni: Kéksd puys. Ketémata-
peiksopo. Ki auanncua: Eikso-
puyses. Ketsétapeiksopu. Keta-
moypapok. Kiméstsisk otGmoy-
topapukayispistsk aitapoykitsikso-
tsimasts. K#nnimaie etsetotoy;pa-
pokayeua améstsema sekokénisea.
Ki métsitsinimasts. Ketsetikota-
poxpapokayeuists.  Kaisitksopu.
Ketanéua, ketanistomiists: Etse-
papokapoypupokaiyopa, etskdyex-
tseiyana. Ketsautuyeua otodnni.
Etdksiksemasts. Ketanistomiists :
Kéinnaie nistainek.

BLACKFOOT TEXTS.

with him to the fire. He threw
him in (the fire). Then he took
hold of him again. And his [the
bob-cat’s] penis-hairs he put on
for whiskers. His tail he pulled
out. Then he let him go. And he
told him: Look like this in the
future. Then [the bob-cat] ran
away. Then he [the Old Man]
held his hind-part to the side
whence the wind blew. And he
was saying: Blow hard. Then it
began to blow hard. And he kept
saying: Let it blow hard. Then
it began to blow very hard. And
he was carried away by the wind.
He would tear out the roots of
anything that came in his way
[lit. towards which he was blown].
Then he came (blown) to some
birches [that were standing] there.
And he got hold of them. Then
he was blown around them. Then
the® wind stopped blowing. Then
he said, he told them [ the birches]:
I was having a good time, being
blown about, then you were solid
[that means: by your standing
firm my flight was ended]. Then
he drew his knife. He cut not-
ches in them. And he said to
them: Look like this henceforth.

[Cf. Unrunsrek nsht 174 sqq.]

The Old Man, the elks and the coyote.

Kiénnauk  Napiuaa etsetdto
amékse ponokiyea dipekanipeot-
seeea. Etanistseuiks: A4nni na-
koykauanists. Otsitanikiks: Oke,
Napi, mitakekumapiua. Etanist-

Then the Old Man came to
[a place where] there were elks
who were running in a long row.
He said to them: Let me do in
that way. He was told by them:
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seuitks: Takotomo. Kiaméa istséua,
expotomo. Ketomatapepekanepiot-
seeana. Ketsetoto amé  spakéks-
zykoa. Ixtsitsinnapiksim améa
istséea. Kimé otsitsikakixpl ix-
tsitsinniypaipeina.  Ketotsimme
améea Istséea. Ketanistseua amé
etomipuyei: Mitspeuatsiks, std-
mixtiypaipeit, eiksikiniseua an-
noma nitsitiy paipeixpima. Ketéy-
piipieua ama etomepuyeua. Stém-
oxsinniseua. Kimékse stsikiks
etanistseua: Auke, stemi y pai-
peik. Otsitanikiks: Mamasauy-
koduatstsei? Ketanistseuiiks: Ata-
maksinisseua ixtsiuauatstseua.
Ketoypaipeeni stsiki. Stématoy-
sindseni. Kimdtsitanistseua amékse
stsikiks: Atomaksinisseua. Amékse
stsikiks stamdnypaipieea. Stam-
4"y kanaitsiniypaipiceaua. Kima-
tokskam etanistseua: Nipi, nisd,
nitsékos, matakoytoypiipeixpit-
siks, ndykitsitsipaksénis. Keta-
nistsenaie: Tséstapaupuanakasis-
kuys. Ketomiatapinnautaua. Kék-
sistsinnautaua. Ketiuapeémaua.
Ketomatapiksistipaua. Ketsinne-
Kinaua.

Kima apési oxkatsea ixkin-
natoma. Etanistseua: Nisd, ndy-

All-right, OId Man, it is not
difficult to do. He told them: I
shall be the leader. There was a
fire-stick, he took it with him
[lit. he went with it]. Then he
began to play [the game the elks
are playing consists in jumping
down with a fire-stick from a
cliff or a high bank]. Then he
came to a hard cliff. He threw the
tire-stick down. Then he jumped
down from where the cliff was
lowest. Then he took the fire-
stick. Then he said to the leader:
It is not hard, just jump down
from it, here where I jumped it
is a very soft place. Then the
leader jumped down. Then he fell
dead. And to the rest of them
he said: Come on, jump down.
They said to him: Why does not
he move? He told them: The rea-
son why he does not move 1s that
he is almost dead with laughter.
Then the next one jumped down.
He too fell dead. Then he again
told the rest of them: Ie is al-
most dead with laughter. Then
the others jumped down. They
all jumped down. One of them
said to him: Old Man, my elder
brother, I am with child, T shall
not jump down, my belly might
burst. He told her: You may
spread elks in the future. Then he
began to butcher. He had done
butchering. Then he began to
make a shelter. Then he began to
chop the bones. Then he boiled
them.

And there was a coyote [who]
wore his leg mnear his neck [as



14 BLACKFOOT TEXTS.

ksésaukit, tsekinauts. Népiuaa
etanistsenale: Annayi koykinna
otsistséuaie nykipuytsimisik.
Otsitanikaic: Nis, nend ykatoa-
poxkinna. Niapiuaa etanistseuaie:
Kydysikaksikiyayiskatséyopa.
Sketsimokenik kitakitséso. Otsi-
tanikaie: Nisd, niykdtsea eksist-

seua,  nimatakoykotd kskasspa.
Ketanistseuaie:  Kimdtaksisuyp

saékaiskatstaukea. Kyotsitanikaie:
A kyaksikiiskatseiopa kenduksi-
kaumetstakit.
Napiuaa aitapaspiksikuy paipecua.

Stéméstapliyaua.

Sotgmeta upipinoyaua. Ketanist-
seua amé apése: Kdnnaumaie
stapuyvit. Kyostoyl stémistapu.

Képiuoa, kétsipuyeua. Ketanist-
seua: Kdnnamaie dkoytakaipiopa.
Ketomstapukskastaua. Kima apé-
stua stzmayiksistsekayiua. Kiipi-
okskascaua,  ketaudpapiksimmi
oxkdtsea. Asecpitsiua otistseka-
isea. Ketsétapukskaseua. Napiuaa
otsinduaysaie  nétsestapaiputan-
ammini  ketanistsenaie: Nisko,
ndykiytd yksistokit  netsenduk-
sests.  St&mitautaipiini  okoaiea.
Ketatoyinaie niséea. Kandumye-
nistsipekseks stamitiiykanautoyia.
Saut&mistsisteypia  tsinduksests.
Niykitsitoto. Matsitstsixpa -
kiiystsixpia.  Kiméstse matsiné
spoxts etiytoma. Etanéua: Kyo-
mists takoyksoatdypia. Tokskayi
stémotsima. Py tsakakatokini-
seuaie. Kaniskeniks ixtsistamiks.

if it was broken]. He said to
him [the Old Man]: My elder
brother, give me something to eat,
I am very hungry. The Old Man
told him: Let me use that neck-
lace of yours to scoop out grease
with [?]. He was told by [the
coyote]: My elder brother, that
is my medicine-necklace. The Old
Man told him: We shall run a
race. If you beat me I shall feed
you. Then he was told by [the
coyote]: My elder brother, my
leg hurts me very much, 1 shall
not be able to run. He [the Old
Man] said to him: I shall not
feed you if we do not run a race.
Then [the coyote] said to him:
Yes, we shall run a race, [only]
let me start ahead [as an advan-
tage]. Then they started. The Old
Man was jumping up cheerily.
Then they went very far. Then
the coyote said to him: Stand
right here. And he himself went
on. He went far, then he stopped.
Then he told him [the Old Man]:
From these points we shall start.
Then they began to run. Then
the coyote was pretending to be
very lame. They had run very
far, then [the coyote] untied his
leg. It was a lie [lit. he lied]
that he was lame. Then he ran
with all his might. When the
Old Man saw that [the coyote]
went ranning away as if he was
flying he said to him: My younger
brother, leave me some of my
choice pieces. Then [the coyote]
came to his [the Old Man’s]

lodge. Then he howled four times.
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All different animals then came
to his camp. Then all his [the
Old Man’s] choice pieces were
eaten up. At last [the Old Man]
came there. Nothing was left.
There were [only] some tongues
[that] were hung up. He said:
Those there I shall eat. Then he
took one of them. It was hollow.
The mice had eaten them all up.

[Cf. Unresseck nsbt 171 sqq. ]

The Old Man, the rock and the night-hawks.

Kiénnauk Napiuaa hauto, amé-
ma Gykotoki etsetito. Ixpokome
sinopayin. Etanistseua améma oy-
kotoki: Oke, amistémi Oy kotoki,
amoi nfyksatsis. Ixtsitokskopaau-
aie. Ketséstapu. Mitomaipiooat-
siks. Etsenimma amdéa maksotaua.
Etanistseua amé senopayi: Nisko,
matsitzpsskota amame oxkotoki
stanistsis: Nisaa madye akoyke-
toxtsotameixkaie. Stématssko ami
senopaua. Ketanistseua améma
Oxkotoki: Nésaa madyi &ykipuy-
katoytsautameixkaie.  Kaipdniis
kitakotomatskoykokixkaie.  Ki-
miama Gykotoki etanistseua amé
senopayi: Kskasksinauzypa amo-
maye Oxkotoki #ipauatomoana.
Anistsis  anugyk Napiuaa mita-
ketiykotauatsiksi. Kimd senopiua
stZmitapu. Nipi ketanistseuaie :
A'nni duaneua  anndyk 6xko-
tokyk. Ketanéua Napiuaa: Ki-

matsitgpsskota,  nisko.  Kimd
senopa sténmtsitnpssko améma

oxkotoki. Mdtsitananistseua : 4n-

(And) there the Old Man went,
he came to a rock. [He travel-
led ] together with a kit-fox. Then
he said to that rock: Well, poor
rock, have this here for a robe.
He spread [his robe] out over
[the rock]. Then he went away.
He had not yet got far. He saw
there was a shower of rain com-
ing. Then he said to the kit-
fox: My younger brother, go back
again to the rock and tell him:
My brother wants his robe just
for the rain. Then the Kkit-fox
went back. Then he said to the
rock: [I am to tell you] that
my brother wants to use his robe
just for the rain. And when it
clears up he will bring it back
to you. Then the rock told the
kit-fox: We do not know yet
that there is taken back anything
from a rock. Tell the Old Man
there that I shall not give it back
to him. Then the kit-fox went
back. Then he said to the Old
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nayk nésa magyi md ytsautemsda.
KaipZnnesea  kitakeatsitskoyko-
kayi. Kimama 6ykotoki etenéua:
Matakeatsitskoykotauatsiksaie. Ki-
ma senopa stemitapi Napi eta-
nistseuaie: Auaneua: Matakat-
sitskoykotanatsiksaie. Ketaneua
Napiuaa : Nitdkatskototoaua kya-
ksikéuzytantsiks. 4 nniyka etse-
taitskanauatsoatsiks etdstsimatseu-
aie. Stomatsitapsskoaie. Ketdto-
moyeunaie amé magyl. Etanistseua:
Auanistana nykipuykatuyksot-
ami. Kéannd“yk ketsitsoaiskakoy-
kuki. Kiannd'yk nitiketskotoa.
StZmistapu. Kiistanisooa ety tsi-
meua améyk iskiutzkoa. Etanist-
seua amé senopayi: Iskétamissi-
pit, nisko, dystaua améyk Ais-
tdytaklixk. Kéma senopa manist-
skotamissapssea etsini’yeua amé
Oxkotoki otsitapanakaseua. Kéts-
kokskiseua. Ketanistsena Napi:
Amokauk amima éykotoki Auk-
skasakeua. Ketotsimotayaua. Napi
Otskssxpsea etsend’yeua otatema-
kitsik amék dxkotokek. Otsitani-
kaie: Kdykstsitapaikzmotaykpia.

Man: This he says, that rock
there [of course after repeating
the message the rock had given
him]. Then the Old Man said:
Go back to him again, my
vounger brother. Then the kit-
fox went back to the rock again.
Again he said to him [the rock]:
[Give me] my brother’s robe,
[he wants to use it] only as long
as 1t rains. And when it clears
up he will give it back to you.
Then the rock said: I shall not
give it back to him. And the
kit-fox went to the Old Man
and told him: He [the rock]
says: I shall not give it back to
him. Then the Old Man said:
I shall go back and take it my-
self and [see] what he will do.
He, who has always been staying
out in the rain [he means: though
he must be used to getting wet |
he now does not want to give
it back. Then he went back to
him [the rock]. And then he took
his robe away from him. Then
he told him: I was telling him
[i. e. you] that T want to use his
robe just for the rain. Now you
do not want me to use it. Now
I shall take it back. Then he
went away. And when he had got
out of sight he heard, there was
a roaring noise. Then he told the
kit-fox: Go back and look over the
hill, my younger brother, [T won-
der] what that noise means that
is coming this way. Then, as he
looked over the hill, he saw that
the rock came rolling fastly towards
them. Then he ran back. He said
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etskétsana.  Kima
senopa  etsistapeksena, cmatdy-
sineaua.  Napiuaa  eksékakima
meayksikemotanea. Ketsendyeua
amékséa  pistoyea  ixtaudneea.
Etanistseuitks: Aiya, nfiykspimo-
kik, amok 6ykotokak tatomakitsik.
Kemékse pistd’yiks etipistdykito-
yeeauaie amck Gy kotokek. Etiu-
minituyeeauaie.  Ketaksepistoy-
ketuyeeauaie.  St&metsiniumini-
tuyeeyanaie. Kinnimaie Napiuaa
dikemotana. Stamestapu. Etsetito
amékse  pistiyiks  Gkosoauiiks.
Etanistseuiiks: Kayéuaakeksistcau-
iiks? Otsitanikiks: Tsétapyoyeko-
kinnanaua. Etanistseuiiks: Tse-
kikimayaua anéksisk keksistéau-
iks. Ketaupasknyineuiks néto-
miykaunyakeiks.  Etanistseuiiks:
Netsitsepapaupaskokinea anuésk
Oxkotokesk. Etiminitiiyeeyiuaie.
Ketanistseuiiks: 4 nnaye nistiinzk.
Ketséstapu. Amékse pistiyiks
étskitotoyana oOkosoaudks. Btand-
eaua: Kokosinnauniiks £ykaukoy-
kuyesoayaua, netuméykauya-
keaua. Etanistseauiks: Teyki
anngyk  kind yksisokoauzyk?
Ketanéeaua: Napinaa taupasku-
yinnaukinnana. Ketapssameauaie.
Ketoykonauyeeanaie. Ketiksista-
pikssatseeanaie maZyayl. Napiuaa
nanauaitsimepényautiiyeua mayi.
Stamitsitikséua madyi.

Népiuaa

to the Old Man : There comes that
rock running after us. Then they
fled before him. When the Old
Man looked back he saw that he
was almost overtaken by the rock.
He was told by [the rock]: [I do
not see | how you can save your life.

The Old Man got frightened.
Then the kit-fox ran into [a hole],
he was nearly killed. Then the
Old Man tried his best to save
his life. Then he saw, there were
night-hawks flying past. e told
them: Come, help me, this rock
has nearly overtaken me. Then
the night-hawks began to fart
at the rock. They just broke it
to pieces. And they kept on farting
at it. So then they broke it all
to pieces. And so the Old Man
saved his life.  Then he went
away. He came to the young
ones of the night-hawks. He told
them: Whither [?][did] your
mothers [go]? They told him:
They went to get something to
eat for us. Then he said to them:
1 am very angry with those moth-
ers of yours. Then he stretched
out their mouths [until] their
mouths were bloody. Then he
told them: T was happily chased
by that rock. Then they [i. e.
your mothers] broke it all to
pieces. And he said to them:
Look like this henceforth. Then
he went away. The night-hawks
came back to their children.
They said: Our children must
have been fed by somebody, their
mouths are bloody. They [the
old ones] told them: Who is it

Verhand. der Kon. Akad. v. Wetensch. (Nieuwe Reeks) DI X1V N°, 4, 2
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An adventure of the Old

Istzmatoytoa. EBtsitéto amék-
sema akéks duseiks. Otsitsinokiks
etenéeiiks: Nikduk Nipivaa, dy-
kuniksaskoytoayi. Etsistoykixtsee-
iiks. Etsekipayinixkaseiks. Ketseto-
toitks. Ketsen'yeuiks. Ketanéua:.
Kayéuytaua amistoksema akék-
sima, kaikimatapspaiksiua. Ay-
stana  otomoytsenixpéaua. Nita-
koykosksinoayaua otiméytsenix-
piaua. T'ékskzmi ketspinamoyeuaie
osOkasimiaie, Ketsotomoyeuaie
Opestanani. Ketsimatsiua okétsis.
Ketanéua: Nétoimo amomayks
ixtsénena,  kaikimatapspiksaua.
Kiméma stsikima netdyi mats-
nistotoyeuaie.  Ketamistsimeuaie
kixpitséstapoauaie. Otsisaie etse-
kipayayekanatoypiuiyeakiméoy-
ksisisea etapfypeuayea otsiseayi.
Unetumokautsikinokaie. Kaitapi-
peuaie améma stsikaeykoa. Et-
setsipotoyenaie. Ketsskéa améma
stsikim akéima. 4 nnimaie
tautotoyiuaie. Otaitotdysaie etdm-
sauksayinakoyimind. Stamistiua:
Kamistama taikatsitapsska, sdkixt-

? 4
ma-

BLACKFOOT TEXTS.

who fed you? Then they [the
young ones] said: The Old Man
stretched out our mouths. Then
they [the old night-hawks] looked
for him [the Old Man]. Then
they found him. Then they began
to defecate on his robe. The Old
Man finally tore his robe all up.
Then he was done out of his robe.

[Cf. Uhlenbeck nsbt 187 sqq.]

Man with some women.

He went on again. He came to
[a place where] there were some
women picking berries. They saw -
him, they said: There comes the
Old Man, let us hide from him.
Then they lay down. They played
dead. Then he came to them. He
saw them. Then he said: [T won-
der] what is the matter with those
women, they are to be pitied.
[ wonder] what caused their
death. T shall find out myself
what caused their death. Then he
lifted. up the dress of one of
them. Then he fingered her vulva.
Then he smelled his finger. He
said : It smells like having been
shot, that is what she died from,
they are to be pitied. To the
next one he did the same thing
again. e then put her on his
back and walked away with her.
Then she pretended her hand to
be swinging hard and so she hit
his nose with her hand. That
made his nose bleed awfully. He
took her somewhere to a secret
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seua. Omatsitotdysaic akatsoana-

koyimind. Ayaketsestapepokska-
seitks.  Stamitsistoyisitokseuiks.

Ketsiksistoisykoaniaua: Amdksisk
akéuaki, kanistsixpuauaie mata-
niststsik.

place. Then he laid her down. And
then he went back to [the place]
where the other woman was. He
was going after that ome too.
When he came to her [i.e. to
the place where he expected to
find her], then she was gone.
Then he thought: 1 shall go
back to the other one, she is
there yet. [But] when he came
to lLer again, she was gone too.
They had both run away. Then
he was done out of both of them.
Then he said, soliloquizing aloud :
Those women [i.e. you women |
lie down again in the same way
as you were lying down before.

The Old Man, the musk-rat and the sleeping beaver.

Etsetoto Napineéteytai. Etsend’-
yeuaie amé ksiskstakén ayokayin.
Ketanistsena amé mésiypskéini:
Nisk6, améma nopanni popamot-
sit  oma ksiskstakéua ayaukana.
Otikaye stétoytot amoma nopen-
ni. Aiotsoykoytominiki stsikstsi-
nixtsit.  Kinitaketapiks.  Kima
mésoypskeua ixpitopamotsimaie.
Kamid  ksiskstake — anistapoytsi
ksisiskuyl etsétoytomaie. Ama
mésoypskeéna ketsikstsinixtsimaie.
Ki Népiua etapiks nétapoykitsik-
sémaie améma ksisiskuyima. Ke-
tsinni amé mésoypskel  ketani-
stseua: Spamokit keyKitsikso-
moki. Ketumatapsiksimmoa. Eki-
yiksistsiksimmaua.

The Old Man came to a river.

He saw, there was a beaver
sleeping. Then he said to a

musk-rat: My younger brother,
take my penis here and swim
across to [that place] over there
where that beaver is sleeping.
Then put my penis to her vul-
a. When you are putting it to
her vulva, then bite 1t. And
[then] I shall push. Then the
musk-rat swam across with it.
And then he put it to a thorn-
bush on the opposite side, where
the beaver [was lying]. Then the
musk-rat bit it. And the Old
Man pushed [and] broke down
that thorn-bush there. He got

hold of the musk-rat and said
2*
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The Old Man and

Kénnank Nipiuaaitiukunnaie.
Otoxkéman ki madys ixpotokat-
semeuaie. Ketsestapu. Ketomata-
papotakeua. Ketomatapiysokuis-
kaua. 4'mnea akaitapiiea netdy-
sokuiska. Ketsko. Otaipis matsi-
noaipuyoatsiks. Otsitanik oty ké-

man:  Kitsikixp  kémauksauai-
puisks? Etanistseua: S84, tseksé-
matayea amoyayi ixtékeuoa[?]

sauda; madysiks ixkend ypokso-
meua. Amf apamiiytsi etoykd-
naukekaua. Anistsis annd keksi-
staa ngkoyketoypoksoma. 'I'sek-
sémataua amaya ixkand ypokso-
meuaie magysiks. Stamoypok-
someuaie. Ketsetotoyauna améstse-
ma akékanists. Matsikikitapisko-
aistsaua. Ketanistseua madysi:
Axkaikiykenaumato annayk
sobayk. Annéma Zykuniskitso-
kaupi. Kyotsitanikaie: 4 ykuni-
tsokaupi. Stamitsokayaua. Stamk-
ixtsceaua, Matomaisimiaukauik-
saua. Napiuaa etomatapencpitoy-
komena. Otsitanik magysi: Népi,
ketsinepitsp? Etanistseuaie: A,
tseksénepits. Etanistseuaie Népi-
uaa  mazysi: Axkinoypoksau-
kaapi. Takoytsitsikinixts pukso-
kaukea. Ketanénii: A. Ketdy-
piksokameuaie. Ketayksistseuaie.
Apind’kuyea etanistseuaic: Ayki-

BLACKFOOT TEXTS.

to him: Help me pulling out the
thorns. Then they began to pull
out the thorns. They have had
a hard time pulling out thorns.

his mother-in-law.

There the Old Man was camp-
ing. He was camping with his
wife and his mother-in-law. He
went away. He began to pitch
camps. Then he hegan to make
tracks. He made tracks as if lots
of people [had been] there. Then
he went back [to his own camp].
After coming in he did not say
anything for a long time. He
was told by his wife: Is there
anything the matter with you
that [lit. why] you do not speak?
He said to her: No, I wish very
much [to be with] those people,
who went to the war; with their
mothers-in-law they all went to
the war. "There, on the other
side of the creek, they all camped.
Tell your mother to go to the
war with me. I wish very much
[to be with] those people, who
went to the war with their
mothers-in-law. Then he went to
the war with her. Then they
came to those camps. There was
not a single person. Then he
said to his mother-in-law: They
must have gone away all, those
who went to the war. Let us
sleep here. And she said to him:
[Yes,] let us sleep .here. Then
they slept there. They went to
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niskatskiuaupi. Stématskeykaye-
aua.

bed. They did not sleep long.
The Old Man began to cry as
if he were cold. He was told by
his mother-in-law: Old Man,
are vou cold? Then he said to
her: Yes, I am very cold. Then
the Old Man said to his mother-
in-law: Let us sleep together. I
shall sleep warm if you sleep
with me. She said: Yes. Then he
slept with her. He had sexual
intercourse with her. In the mor-
ning he told her: Let us go back.
Then they went back home.

The Old Man and the spring-birds.

Stamatoyto Napiuaa. Etsetéto
1,00 ’ N T ’
amckséma népumakeea. Etanist-

seuiks:  4nné  ndkoykoanists.
Otsitanikitks: Auke, Nipi, mito-
kakidimapeuatsiks.  Otsitanikiiks:

Netiyl mataitixtauanisttsopa, Ai-
piuiaua  etodniopists. Otsitanat-
sikskoypists etaudniopa. Stimes-
taptia.  Matsipioatsiks. Ketsetito
améma séksikskiyi. Etomdtapeni:
Népumaki, matskspoypiit. Ofps-
spiks ditsistapispaixtseeiiks, mat-
sitiskitsapoypéeitks.  Kiinnimaie
ateneua: Matsksiapoypeik. Etse-
kétsisiksisedks. Ketikanena: Mats-
ksapoypeik. Skitamitspikasiyeiks
okanikse. Kiiisistsikueiiks.
Etsitskitscuitks  odpsspiks. Btsik-
sistuitapastoa. Kimd akéua extsi-
Atsitsinokayi.  Etsetipoyi-
nayl. Stamistiayini: Naykapastok
naykitapuys. Ltsetétoyinaie. Ot-
sitanikayi: Aysaa? Ketanistseu-

amé

toua.

Then the Old Man went on
again. He came to some spring-
birds. He said to them: Let me
do in that way. IHe was told by
them: Well, Old Man, it is not
hard to do. He was told by them:
Nor do we often do it, once in
a while we say it. Where there
are smooth willows we say it.
Then he went away [after having
been told what he is to say]. He
had not gone far. Then he came
to some willows. He began to say:
Spring-bird, fall back'in [the same
place]. His eyes would go up in
the air, [then] they would fall
back in [the same place]. Then
he said again: l'all back in [the
same place]. Then they stuck fast
on a branch of a willow. So he
kept saying: Fall back in. His eyes
dried up there on the branch.
Then he got tired saying it. He
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ayi: Kenatiykanist. Ketanistseu-
aie: Axykianitapauopi atsinaskuyi
axkitapimaupi.  Stamitapiyaua.
Etomatapapemaua. 4 nnima kseis-
tapimatosi ketsd“ykunimayi. Kyo-
tsitanikaie: KemaukstZmitokyau-
apiemays? Ketanistseua: 84, na-
tiytanists ketiysetsixpia kiinni-
maie aykitsitsipstaupaupa. Toks-
kayima stamitsipstaupeua. Amék-
seeave oxkinna oysistsinni, etoy-
kinneudiks. Amé akéi otsitauto-
nokayi. Etsikamenoyinid o "ps-
spiks. Etskétseuaie. Ketsistapuks-
kaseni. Ketikskasatstuaie. Amék-
seyi alfiytoyeun oysistséks otdi-
sitsikfiytasta. Oysistséks etandpa-
piksistseniiks. Kiméma otsitomai-
mixpia néetzytal etsitapsoyapiks-
istséniiks.  Stamistauva: A4 nnay-
kauk. Etoypokisiyiypaipeeuiks.
BEtséstapukskasent ami aké. Ke-
matsenitsi Napiua. Ekyaidykoto-
petsesoo.  Stamatoyto.  Kamé
apésin syanayind. Otsitéisimyat-
sokaie okétsis. Ketanéua: HA,
nistamoéa  opiskenni dmoykauk.
Kima apisena  ematdiniseua.
Kiinnimaie  etoykisksinayeuaie.
Stamikamitsestapineud. Oid"ps-
spiksit etsiutomoyeuaie. Ktsitoy-
tsoaudipsspenausoiiks. Kimapeseua
stamay tsauaisoaudpsspeua.

left his eyes behind. He made
signs at a venture. There came a
woman. And she saw him. She
went over to him. Then she
thought: [It seems] that he is
making signs to me to come. She
came to him. He was told by
her: What [is the matter]? He
said to her: O, nothing. Then he
told her: Let us go over to the
shrubs, let us make a shelter.
Then they came there. They be-
gan to make a shelter. Where he
had begun to make a shelter he
[afterwards] missed it [i. e. when
going away from the shelter he
was making he could not find it
back]. Then he was told by her:
Why are you making one shelter
after the other? He said to her:
No, that is the reason I am doing
it [that you may have the choice]
which [of them] you like, that
is the place we shall live in. Then
he lived in one of them. There
were some hoofs, his necklace,
he put them round her neck.
That woman was looking for lice
on his head. Then she caught a
glimpse of his eyes. He frightened
her. Then she ran away. He ran
after her. He heard those hoofs
rattling. She began to untie the
hoofs. And where the river was
deepest she threw them in. Then
[the Old Man] thought: That is
her. Then he jumped in after
them. The woman ran away. Aud
the Old Man was nearly drowned.
He had a hard time to get out
of the water. Then lhe went on

agall.

g Then there was a coyote



SOME MORE MEAN TRICKS OF THE OLD MAN. 23

[who] had a sore paw. He made
him [the Old Man]smell his paw.
Then [the Old Man] said: Yes,
wy brother-in-law’s  corralling-
place, that’s it. Then the coyote
almost died with laughter. Then
[the Old Man] found him out.
Then he quickly grabbed him.
He pulled out his eyes. Then he
put those eyes in his own sockets.
Then the coyote had to go with-
out eyes.

[Cf. Unrexsrck nsht 195 sqq. ]

The Old Man and the girls who were
o)
picking strawberries.

Nipiuaa etsetoto améksim aké-
koan dusseea otsistsénea. Opdnnea
ixtset&nistotsim otsistséni kiméma
amckse akékoiiks otsitausspi ixts-
itspesauytoma opénni. Ttsinimi-
anaie amckse akékoiks. Etanéaua:
Amomeie Gmeaykotsistsena, dy-
konasatotd kstsixpa. Ketasato-
tikstsimiaua. Tikskem etenéua:
Axkinitestztsesopa. Etsetistatse-
seauaiea. 'T'kskem etspZykeua.
Ketsistapepikseana.

The Old Man came to some
girls [who] were picking straw-
berries. He rubbed his penis with
strawberries and where those girls
were picking he stuck his penis
out of the ground. Those girls
saw it [viz. the penis]. They said:
There is a great big strawberry,
let us bite it. Then they bit it.
One [of them] seid: Let us sit
down on it. Then they sat down
on it with their vulvae. He pushed
up one of them. Then they ran
away.

Some more mean (ricks of the Old Man.

Etsetoto Napiua améma moyis.
Etsitsipstsapeuaie. Etsend’yeua
amém akékoanini ayokayini, min-

épokayini. Ketséstapu. Etotakeui

The Old Man came to a lodge.
He looked in. Then he saw there
was a girl sleeping, a girl of
high birth. He went away. Ile
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misisiia. Matsitsko. Ketsitsipemaie.
Ketsistsenalie améma akékoaninea.
Ketanistsena: Omoma akékoana-
ma  anniyl etiixtseua
akdékoanama
etanistseua: Napi, Nipiesayka,
keplyksit. Ketanéua Napiuaa:
Tséksiketsixp,  matakseixpatsaks.
Ketanistscua: Néyksiptnixtakit,
takitséixpa. Kima akékoan keta-
néua:

misisau

maiyi.  Kimdma

Nidiuaa ketaksipunixtato.
Napivaa  etanéua: Noaayomaa
nayksamaitsikitsimyotsixpa. Lta-
néna oma  akékoan: Kydémayk
enakstsimayk niksistayk kitaksi-
punixtat. Ketané Népina: Noa-

ayiimaa  nayksamaitsikitsimiot-
sixpa. Ketsitanikaie: Natsikests

kitdksipunixtat. Noaayomaa nay-
ksamaitsikitsimyotsixpa.  Omatsi-
tanikaie: Natsiks. Kimatsitaneua:
Nayksamaitsikitsimyotsixpa.  Ki-
nisokasimia. Noaayomaa nayksa-
maitsikitsimyotsixpa.  Kingstoaa.
Ki Nipiua etissemaie amé misi-
sil. Ketsitotsistoykixtseuaie. Ket-
sitanikaie:  Napi, induksauyko-
nistaksomokit, payksistsisksipisto-
mokit.  Ketsipayksistsisksipisto-
moveuaie. Ketayksistseuaie. Ki-
tiysauanissea ketapapiksim. Amé
ketupatsiseua.  Ketsiukskaseua
kimama akékoanam adpani netse-
tsiyixtseua. Ketsistapu.

took some excrement. He went
back again [to the lodge]. Then
ke went in. Then he put it on
that girl. He told her: There is
excrement on the robe of this
girl here. And that girl said to
him: Old Man, pity me, Old
Man, wipe it off. Then the Old
Man said: It is too dirty for me,
I shall not wipe it off. And he
said to her: Pay me first, [then]
I shall wipe it off. Then the girl
said to him: I shall pay you
[with] my blanket. The Old Man
said: [I tell you] that I nearly
wipe it off with my hands. Then
the girl said: [With] that young-
est mother of mine here I shall
pay you. Then the Old Man said:
[I tell you] that 1 nearly wipe
it off with my hands. Then he
was told [by the girl]: [With]my
moceasins I shall pay you. [I tell
vou] that I ncarly wipe it off
with my hands [he said]. Again
he was told by her: [With] my
leggings. And again he said to
her: [I tell you] that I mnearly
wipe it off with my hands. [ With]
my dress [she said]. [And he
again:] [I tell you] that T nearly
wipe it off with my hands. And
[finally she said: With] myself..
Then the Old Man wiped that
excrement off. Then he lay down
at her side. He was told by her:
Old Man, do not put in the
whole of it, tie [a string] across
to shorten it for me. Then he
tied [a string] across to shorten
it for her. Then he had sexual
intercourse with her. When he
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Ketoykiiksinaua omama akéko-
anam.  Napiua stamotuyimiua
otanistotoaysaie. Ketdpssama. Ni-
piua amé népomaki etanistseua:
Kitikoykomaatayxko  mopanni,
kinnéma ksistéa kopanni nfykay-
kiimataykokit. Kyotsitoaykuma-
taykokaie  Opanniaie  kyostiyi
nxkitykumataykiyiuaie opdnni.
Ketoykénoa Nipiuaa. Ketdnistaua:
Ksistoannauk. Etanéua: Nemita-
mixpa. Ketanéua: A“ykunaupa-
moypaipiopa, soifi ypiua kiinnaie

stautdapixp. Etématapopamoypii-

pinaua. Néapiuaa étomopomay pai-
pilt. Ama naipumaki etopimoy-
paipiiua. Etséioypiua. Ketsinnau.
Ketanéua: Kéka, niykipitapaia-
kani. Napiuaa amdya opdnni.
Ketsepdtoaua ama népumakeua.
Nipiua etsinnau. Nipiua etanéua:
Tiksokinna potékinauinik. Keta-
nistaua: A, sokinis. Ketsetsipe-
miaua améma moyis. Stimfy-
tovetsopa améma moyisima. Ké-
tane Népiua: Omima Oxkoytsima
kipitikea natsetapeesana opaksat-
sooiiks petsd”ykopis paytsaksista-
puytsistsema niy k'tsistsitapeeaua
népia osipapistatsoauiks nfiykdty-
pitsipsotopisauiiks. Potinia amis-
kapipotxtsi okoassea istsikonakek
apatysiyts matsisikonikek Gko-
assta. Kyomima tokskayi aaytd-
piksiminikea kyamoksima Kipit-
keks istsipotoysiniautseis ki t4k-

felt agreeable, he untied the
cross-string. Then he rent her
by putting in the whole of it.
Then he ran out. And there
[inside] the girl was lying in her
blood. Then he went away.
And the girl was found. Then
the Old Man was accused of
having done it to her. So they
went to look for him. The Old
Man said to a spring-bird: I am
going to lend you my penis, and
you lend that penis of yours to
me. And then [the spring-bird]
lent him his penis and he him-
self lent his [own] penis to him
[the spring-bird]. Then the Old
Man was found. And he was told:
You are the one [who has done it].
He said: I am #zof the one [ who
has done it]. And he said: Just let
us jump across the river, he who
falls into the water that is the one
who is to be blamed. Then they
began to jump across. The Old
Man jumped across first. Then the
spring-bird tried to jump across
[lit. jumped across]. [But] he fell
into the water. He was grabbed.
Then he said: Wait a morent, that
I may just have time to confess.
This is the Old Man’s penis. Then
they let the spring-bird go. Then
the Old Man was caught. The
Old Man said: I shall doctor her
if you let me go. Then he was
told: Yes, doctor her. Then they
all went into the lodge. Then
that lodge was quite crowded.
The Old Man said: Let two old
women with their clubs sit over
there, near the doorway, face to
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skayia atytapiksiminikea kyomik-
sima napeksima istsipGtsapaukay-
autseis.

Ketomatapsokinakina. Ketoma-
tanni : Axksekéeuatsiks, aykse-
keenatsiks. Tikskayea etytapiksi-
ma  améstsema  okoassestsima.
Kiméksema kipitikeksima etsepo-
tiysinlautseeana. Nitdkskai mat-
sitytapiksimma. Kiméksema nd-
peksima etsipitsepaukayautseeaua.
Napiuaa  stamiksistankasaukska-
seua. Ketokyookstasataua. Kamdék-
sema saykimapiia astamaekytsei
ketanistaidks: Totsinnfk! Kyot-
sitsinokaiks. Ketanistseuaiks: Po-
tokik,  niskoaki, améstsemaie
apsseea - tsitapotoisaietsikiiyeaua,
anepuypiaua  kitikanistiykoty-
ptiaiaua.  Kitsitsapotokiks,  Ki
matsitsestapokskaseua. Kiméksema
akékoanea dstamakytsea etseto-
taipiiea ketanistaiiks: Totsinndk !
Ki otsitsinokiks. Etanistseuiks:
Potdkik, dmistsemaie ponokiy-
pekinia tsitaputoisaietsckuyea,
andpiypi  kitakanistdy kot puia-
vaua. Kitsitsapotokiks. Kitsista-
pokskaseua. Kiméksema kipitikeei
etsetoto.  Etsetsipemiiks. Etanist-

face, and let two other people,
old men, sit at the other side
with their spears, face to face.
Toast one [piece of] belly-fat
south-east of the fire-place [and]
toast another [piece of | belly-fat
at the north-side [of the fire place].
And when I throw one of them
[i.e. of those pieces of belly-
fat] around, then those two old
women must hit each other with
their clubs and when I throw the
other [piece of belly-fat] around,
then those two old men must
stab each other in the neck.
Then he began to doctor. And
he began to sing: She will not
die, she will not die. Then he
threw around one of those pieces
of belly-fat. And those old women
knocked each other down with
their clubs. Then again he threw
the other [picce of belly-fat]
around. And those old men
stabbed each other in the neck.
Then the Old Man ran out un-
hindered. And then everybody ran
after him, There were some boys
playing arrow-sticking-game and
they were told: Catch him! So
they caught him. Then he said
to them: Let me go, my younger
brothers, there are some arrows
[which] I am going to reach first,
I shall give you each thirty of
them. Then they let him go. And
again he ran away. And when
he got to some girls who were
playing arrow-sticking-game, they
were told: Catch that one! And
they caught him. Then he said
to them: Let me go, there are
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seuiks:  Sékskayekoytoxkoys.
Kitsatanikiks: — Mitsikinaytana
Nipiuaa. Etanistseuiks: Tséeksist-
sispi.  Nétsayisksipima otokani.
Etiyaminiu. Ketsetotoyia amiksi
otapasammokiks.  Etanistseeiiks:
Nipiuaa kekatainoaua? Ketanéea
améksi  kepetikeks :  Omamaulk
paytsikatapei. Kyotsitsipotokiks.
Ketsétseua.

Etanistseua amékse kepetakeks:
Netdksami. Matsipiooatsiks. Ke-
tsiutuyeua odse. Kiméma kiansk-
uyl etsetapiumaykauannimeuaie.
Ki maiie etipoyksemiautoyeuaie.
Kyodsi amée okaniksi etsitspsok-
samenaie. Ketsskéa. Etanistseuiiks
amcékse kipitakeks: Kaykitotay-
kospoaua. Ketotaykoseiks. Eko-
seiiks.  Auapistiyiks. Tikskam
etsikykokitstua. Etsipinixtséuaie
améma enaksipokayemma. Kaky-
tsiiytomaie  otokamiaie améma
aapistan. Tékskam netiyl mdte-
nistotiiyi.  Kamékse kipitikeks
etskotoyi. Otsitanikiiks: Nimdty-
kapotspinana, amdy« ods nikakety -
potdypinana. Etanistseuiks: Apé-
seks Zyksikaistsistameauaie. Ot-
sitenikiiks:  Kémaukoykykopi-
skyks. FEtanistseuiks:  Amfya
néykaye koksképokiua ixtdks-
kaseua, nitd"ysiniaua. Kéamdkse
kipitakeks améea odse etsésecaua,

some elk-teeth [which] I am going
to reach first, I shall give you each
thirty of them. Then they let him
go. And he ran away [again]. He
came to some old women. lle
went into their lodge. He told
them: T am very ill. And they said
to him: I wonder what is the
matter with the Old Man. He told
them: 1 have a terrible head-ache.
He bound up his head. He groan-
ed. Then the people [who] were
looking for him came there. They
said: Did the Old Man come here?
Then the old women said: There
he is, he is almost dying. So he
was released by them [the people].
Then he got well [again].

He said to those old women:
I am going out hunting. ITe had
not got far. Then he pulled out
his anus. [Through] the snow
[that was lying] there he dragged
it [the anus] about to show blood.
And he began to pull the hair
from his robe. And then he hung
his anus up on a branch. Then
he went back. IHe told those old
women: Go and take the beef.
Then they went to fetch the beef.
They had children. They were
in the swing. He cut off the head
of one of them. Then he put
that infant in a pot with boiling
water. Only its head he made
stick out of the swing. With the
other he acted just the same.
Those old women came back.
Then they told him: We did not
get any beef, we have got only
this anus. Then he told them:
Let coyotes eat it up. They said
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etsdaseeduaie.  Aitapistxnipeeau-
ale. Kaiksistsoxtseeanaie. Kimék-
sema  okosoaniks métsitomate-
pluatseauiiks. Ketsaksaua Nipivaa.
Ketanistseuiiks: Kdékosoauiiks
auztapiuztok. Kimékse kipitakeks
etsetapaiaketasiiniseaua ¢kosoiu-

iks. Kakitoykonimiauiiks otoké-
nauawists. Ketsistapukskaseua.

Ketsetoto améma ogtsemana, Et-
sesipemaie.  Sesipikaukskauaie.
StZmoysisapoksaksoiiea. Kimdéksi
kipitikeks etsi’ykapuyeaua amé-
ma  ogtseminemez.  Etsetdtoiiks.
Etanistseniiks:  Kitsikixpuau ke-
manketsdykapuixpuduaisks?  Ai-
Oxketsinnauseua, omatoniukat-
siksiiksi.  Otsitanikiiks: Ndpiuaa
netsénoytokinnana nékosinnaniiks.
Tapaskuznnana, dmome etsepéma
odtsimanime. Kepiykseniiytokin-
nana.  Ketsetsipemaic  Nipiuaa.
Ketolnétapsitsikskybtﬁxselm. Alis-
dipskyd ystua. Netomfiy kaingmma.
Otcisaks. Etanistseuiiks amdkse
kipitakeks: Nikinitaua dnnayk
Népiuaa, keykitsiskepativaua,
istsipek. Ketsetsipemiks. Otditsi-
pisiikks etsipuyseuiiks.

to him: What is the cause that
you got meat? He told them: A
young antelope ran by, right here,
I killed it. Those old women
cooked that anus, they ate it.
They just made it fart when
chewing it. They had done eating
it. Then again they began to eat
their children. Then the Old Man
went out. Ie told them: Eat
vour children yourselves. Then
the old women began to cry for
their children. They found their
heads only. Then [the Old Man |
ran away. He came to some hole,
he went in. The hole came out
elsewhere. Ile passed through
[and went] out. And those old
women were standing before [the
entrance of] that hole. Then he
ame  to them. He told them:
What is the matter with you that
you arestanding before [ this hole]?
He was changing his appearance,
[so] they did not know his appea-
ance. They said to him: The Old
Man killed our children. We are
chasing him, he went into this hole
here. Kill him for us. Then the
Old Man went in. And he began
to scratch his face. He was hitting
himself in the face too. He was
bloody all over [his face]. [Then ]
he was coming out. He said to
those old women: I have already
killed him, that Old Man, you may
pull him out, go in there. Then
they went in. When they were
going in he smoked them to death.

[About the adventure with the
old women cf. Uhlenbeck nsbt
193 sqq.]
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The origin of death.

Kénnauk Napiuaa. Kimiakéua
ckos. Etanistseua: Nipi dyxkuna-
payakaniopa. Nipluaa etanistseua:
A. Kamd akéua etanéua: Amoya
Oxkotoki isttsisi dkainiopa. Népi-
uaa etanéua: Si, dmoya kamix-
taye istatsisi dkainiopa, sayistat-
sisi matakainiopa. Kimd akéua
etaitkakima améa dykotoki Znne-
ayi makoytanistsisiua. Ketanéua
Nipinaa: A. Kimd akéua etso-
yatapiksimmaie oykéea. Stamis-
tatsoayea. Nipiuaa etséstapu. Ke-
tenéua: Akainiopa. Mitsipiooaa
Nipiuaa. Kimd akéua etsénenea
Okos.  Ketikskasatseua  Ndpii.
Etanistsena : 4ykimatsetzkaniopa,
Napi. Nipinaa etanistseuaie: S4,
akaiksistaniopa. Kiindykauk k-
tainiopa.

And there was the Old Man.
And there was a woman [who]
had a child. She told him: Old
Man, let us deliberate. The Old
Man said to her: Yes. Then the
woman told him: If this stone
here sinks we shall die[from now .
The Old Man answered her: No,
if this buffalo-chip here sinks,
we shall die, 1f it does not sink,
we shall not die. But the woman
was trying hard [to bring about]
that it might be the stone with
which they would do.it. Then
the Old Man said: Yes. So that
woman threw it [the stone] into
the water. Then 1t sank. The
Old Man went away.- He said:
[From now] we shall die. 'The
Old Man had not got far. Then
that woman’s child died. Then
she ran after the Old Man. She
told him: Let us say it over
again, Old Man. But the Old
Man said: No, we have done
saying. That is the cause why
we die.

The Old Man and the wolves on the ice.

Kénnauk  Napiua  etsetotoa
améksema makiyeea. Améma
kokotéa etipaskayiks. Oksimista-
noauists ixtasiypeea améma ko-
kotoyema. Etanistseuiks: Anné
nikfykananists. Kyotsitanikiks :
Auke, Népi, métekakomapeuaa.

There the Old Man came to
some wolves. There was 1ice,
they were dancing on it. Any-

- thing they wished for would come

out of the ice. He told them:
Let me do in that way. And he
was told by them: Come on,
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Kinnd"xk  ketikfykotdypinana
ami’yk nepgskananea.  4'nno

neétaytayi tokskaua ketdkotzmi-
taunanistsi, nfiykétsea neétaytaya
penetauanistseta. Sotamdykokik-
sayea. Kiinnimayi stZmestapu.
Mitomaipeuoatsiks. Kiméma ko-
kotliyema  etomdtapitsipasskaua.
Kiméstsis ~ otsiksimistatd y pistsi
ataytaisiypeea améma kokotiye-
ma. Kinnimayi etstiua Napiuaa:
Amoya matsétaytayea netikita-
po netaketsitsipassk. Stdémeta-
poayea. Stzmitotoayea. Kiméma
kokotlyema stZmitoto. Ketome-
tapixpeeua. Kiméstsisk oksimis-
tanistsi disekoniistaua mykatsiy -

pesea,  Kdisamoa  nanoiiksooa.
Stzmatsskoa amé: neétaytayea
otsékatapaskaypea.  Stamitoto-

ot S ] o
ayea. Kinnimayi métsitomatape-
paskaua. Kiméstsisk oksimistanists

matiskakszypeuaa. Kénnimayi
amékse  makiyeks etsetotoyea.

Otsitanikéiiks: Népi, nnid yk ki-

mitanistseitsixpaa,  kitanistdypi-

nanea. Kinnd yk nitatskotsixpina-
) / (¢4

na nipaskenanea. Annd’yk an-

nau neéteytayi mataikatsitstseuaa.

Nitakiypestapuypinana, — spoy-

tsim nitaykoypitapuypinana.
Manakitapeuaa  dkitainimayea.
Akanistiyp Makiyéysokuyi.

Otsakyau;mik{iks etzmisauksai-
neeuiks kiméa neétaytayea mi-
tatsinimmatsiks. Otaikokéysea
otsps#psea et&misauksinima Ma-
kiiyysokuyea mokamixtatsikeay-
tsik otsitstsissea. Kyotsixkaunaye
Pekdnel  etanistseua manistay-
kuyixpea amékse makuyiks pas-
kinea  kimatskotsissiiks  kiméa

Old Man, it is not hard to do.
Now we shall give you this
dance of ours. 'This river here
is the only one on which you
should do 1it, do not do it on
any other river. Then they gave
it [the dance] to him. And then
he went away. He had not yet
got far. [Then] there was ice,
[and] he began to dance. And
anything he wished for would
come out of the ice. And then the
Old Man thought: I shall go to
that other river there [and] I
shall have another dance. So
he went [thither]. Then he came
to it. And he came to some ice.
Then he began to dance again.
And he would think that the
things he wished for might come
up [out of the ice]. After a long
while he finally left off. Then
he went back to that river where
he was dancing before. Then he
came to it. And then he began
to dance again. But the things
he wished for would not come
up again. And then the wolves
came to him. They told him:
Old Man, now you did not mind
what we told you. And now
we take our dance back from
you. Now this river here shall
not remain here any longer. We
shall go away with it, up to the
sky we shall go with it. "The
people who are now growing up
will see it. It will be called the
Wolf-road. They were still saying
[this] to him when, suddenly,
he did not see them any more
and he did not see the river any
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neétaytayea manistiy pamisiy-
piks. Kinnd'yk amiyauk Aki-

yiysokuyea, akaskysotaixtseua.

The men and

A’nniksauki amékse aké etdy-
kannoiea. Etanéaua: A'xkgnnpa-
vakeniopi.  Btanéea:  Omaya
dykunayomiskatai.
Stamiiykenayaysetakea.
Otakesin

(nnasinaya,
Amo
ketiykonaitapo améea
tnnasinea. Stamitiykonautsipuy-
eua. Kiimaya nnasinaya etoy kd-
naikstuiptyeua. Kinnd Gtakesina
otsinimi

Nipi

stomastsitsavomiskaini.
stamitapu, stimotsineua.
Nipiuaa ctaudupatskapi, matas-
kakancuatsiks. Kima akéua niiy-
kétsimi stamapssapiua, Stamomis-
kaua. Kimaya stsikai otdkesini
ketomatapomiskauna. Kimd nina-
kéua etanistsena
Népinaa pinomiskatuk, netimai-
soaskakanika. ;\\11111atﬁxsilllllla
omava otdkesinaya, ki Nipiuaa

amékse akéks:

ctaikayisatseua améksisk  akéks
otsitapokamiiypi.  Kiistamistaua
Néapiuaa: Kénndykayi amik ta-

komiskak. Nfykétssimi #istamo-

longer. When it was night [and]
he looked up, then he suddenly
saw that the Wolf-road had been
laid just in the middle [of the
sky]. And he told his own tribe,
the Peigans, how he got a dance
from the wolves and how they
went away to the sky with the
river there. And now that is the
Wolf-road [i.e. the Milky Way]
[and] it will lie there forever.

[Cf. Uhlenbeck nsbt 113 sq.,
170 sq.]

the women.

There were some women, they
assembled. They said: Let us
deliberate. They said: There are
men over there, let us select them
for husbands. Then they all liked
it. All those women then went
to those men. Then they all stood
near them. And there the men
were all standing in a row. And
the leader of the women then
first selected a husband. Q’l‘hen)
she went to the Old Man, she
took his hand. But the Old Man
held himself back, he did not
accept her. So that woman then
looked for somebody else. Then
she selected a husband. And all
the other women there began to
select husbands. And that chief-
woman then told the [other]
women: Do not select the Old
Man for a husband, because he
refused to accept me. [Finally]
there were [but] few of the wo-
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miskayind. Stamiyomiskaua otd-
kesina. Skatametsitaipuyeua Na-
piuaa,  stamétsod ykuyomiskata.
Kiimaya otikesina tdukanayomis-
kauva. Etanéua: Kfinnayi akau-
anistseua, mandkaistoaseua k8-
kematseeua. Staméykinayistapu.
Napiuaa stamétsitipuyeua. Keto-
mitapiykemiskema amdéa dkeks-
axkoa.  Kaiksistiykemiskemaie
Otstoyisinea.  Stomitstoytokaseua.

men [left], and the Old Man
would go in front of [any of]
those women whe were coming.
And then the Old Man would
think: This one here is going to
select me for a husband. But
then [that woman] would select
another. The women kept select-
ing husbands [until they all had
taken their choice]. There the Old
Man was standing alone, (then)
he was the only man who was
not selected at all. And all the
women had selected husbands.
They [the women] said: And that
is what shall always be done
henceforth, [that] all the young
people, when grown-up, will be
mairied to each other. Then they
all went away. Then the Old Man
was left standing alone. Then he
began to kick down the bank
there. He was ashamed. Then he
turned into a pine-tree.

[Cf. Unnensrek nsht 167 sqq. |

The Seven Stars.

Ama ninan otoykéman #s-
kaysautdykytind. Ixkitsikemé
oméypapeixpiksii otoykand yse-
siks. Kanaiksistsikoists aisameiks.
Ostoyi amd akéua ikyayautopo-
td ykoytiua. Omi otsitsipistsim-
mik etstind.  Takykusksinixp
otéméytakyayautapotoykotaypea
netoykémana.  Atotfykytini.
Ketoysokatatseuaie.  tsendyeua
otsitotaudiysi améma omaykayis-
tsisind. Ketapastokeini. Et&mis-

There was a man whose [lit.
his] wife was always going out
fetching wood. She had seven
brothers, all younger than she was.
Every day they went out hunting.
That woman herself always came
back with the wood very late. So
her husband thought: She may
be doing something wrong. I am
going to find out why my wife
is always late in coming back
with the wood. She went out
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oksinoyea amé Omeykastsekse-
niinea otomdytsiiskepssea améma
kiukixkayima. StZmitapskapéna
amé  otoykéman. Omi akéua
stémoy puksistkixtsémeua. Kimd
ninnau stZmisksinima otoykéman
otémi y tiskd y sauto x ko x taypia.
Stémeykaicua. Kdiszmoa etdto-
yinea otoykéman. Netsitséimim-
mini otdipissea. Etsgkseua amdi
ninnau. Stamitapu améma mes-
tsisima. Ketotistikénaie. Otognni
etsiutuyeua. Kaisiskapeni. Etsi-
kaykokeuaie amé pekséksena.
Stzmeykaieua. Matsiksistsikuyea
métsitotd ykoytaua amd akédua.
Otsetotiysea amé mestsis  etse-
nd‘yeua amé  otgkomimotsémi
dkaikoykokyiini. Ketikasiineua.

Ekyauaykaie. Otaipissea mani-
nau etsendyeua otoykémani nét-
sikoypoapiniseni. Ketsikaykokit-
séuaie. St#mestapu ami ninnau.
Kaiszmoa etétoyia ama akéua
oxsisiks.  Et#misauksksdnayeua
anstuanayiotséns, keykokiteysea.
Kyaukanaipemiana.  Saud”ytsi
etumisaukoytotanénaie: Stémata-
pauyik, kematakoykotsésiypuaua.
Stemapauyeaua. Kéisemoa ctd-
misaukoytliyeeaua tnstoaua otis-
tayisi. Okéna nitsikinaszszmeua.
Ketsendyena Unstsi otdstais. Ka-

fetching wood again. Then he
[her husband] walked around after
her. Then he saw that she came to
some big tree. Then she knocked
at the tree. Then at once he saw
there came a great big snake
crawling out of the trunk. Then
he [the snake] began to crawl to
his wife. Then that woman [and
the snake| lay down together.
And then the man knew why his
wife was always late in coming
back with the wood. Then he
went back to his lodge. And after
a while his wife came back. She
was smelling of perfume when
she came in. The man went out.
Then he went to that tree. And
he knocked at it. He drew his
knife. And he [the snake] was
crawling out. Then [the man] cut
the snake’s throat. Then he went
back to his lodge. The following
day that woman again went out
fetching wood. When she came
to the tree she saw that her lover’s
throat had cut. Then she
began to cry.

Finally she went home. When
she came in, the man saw that
his wife’s eyes were swollen with
crying. Then he cut her throat.
Then the man went out. After
a long time that woman’s bro-
thers came [back]. Then they
suddenly discovered that their
elder sister had died, that her
throat had been cut. And they
all went in. Then she suddenly
said from outside: Help your-
selves to your meal, I cannot
give you your meal. So they

been

Verhand. der Kon. Akad. v. Wetensch. (Nieuwe Reeks) DI. XIV. N°. 4 3
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kotokaneni.  Aitapaspoypeuaie
otokanyayl otistaisi. Etanistseua
Osiks

Aiszmmik, kinstenona

kakotokdneua. Ketdssemeauaie.
Stemoykanistinoyeauaie. Matsik-
sistsikuyl  etsimea.  Aipidyaua.
Okénauaa Gsiks otsitanik : St&pskot
kinistZnnona  kaykitsszmmaua
atkéuaytautsiks. Okénauaa ste-
miskit. Otditotiiysea etsksénaua-
seua. Etsitsipstomeykaua. Améma
onists amdée ponokavin sikyaisi-
niind. Btd ytuytuaie otoanissaie:
Omaxk omayksimayk otokiani
amo akitstseua kyamo omeyk nzy-
katopokyomayksimayk  dkoy-
kétsitstseua otokani. Amo kinnek-
ale nayktoypokyomeyksimeyk
amo otokani akoykeatsitstseua.
Kiinnikaie manistépanikoyksepi-
aua otokanoauiists akanistapaix-
tseea. Kyamo Okénau natsiiyts

otokani akoxykitstscua. Okénau
nétomayiytuyeuaie otdniisale.

Otaiksistsistseisea  Okénau  ansts
otauanixpia ketsiumeaykaua.

Unstsi  otsitsinauk, otsitanikayi:

Maukayaksaumeykayi omaya
isksénaua, nitaiksistsepuyi.  Ait-

saumeykaua. Mitoykuisauamina
Okénau,

Kéipiomaykiua Okénau mé-

helped themselves to their meal.
And after a long while they
suddenly heard their sister scrape
a hide. Breast-chief slowly looked
out at her. And he saw his elder
sister scrape. She was just head.
Her head was bouncing up and
down scraping. Then he [ Breast-
chief] told his brothers: Look,
our elder sister.is nothing but
head. And they looked at her.
Then they were afraid of her. The
following day they went out
hunting. They got far. Breast-
chief was told by his brothers:
Go back to look at our elder
sister what she may be doing.
Then Breast-chief went back.
When he arrived he turned into
a bug. He ran into the lodge.
There his elder sister was drawing
on some elk-skin. He heard her
say: 'The scalp of him who is
the eldest will be right here and
the scalp of the second eldest
will be right here. And here 1t
is that the scalp of the next one
will be. And here the scalps of
the others will be put, one after
the other, according to their
ages. And here at the end Breast-
chief’s scalp will be. Breast-chief
plainly heard her say so. When
Breast-chief had done listening to
what his elder sister was saying,
he ran out. Iis elder sister saw
him, she told him: Why will
not that bug run out, I have
done talking. [Breast-chief] ran
out. I bet it is Breast-chief [she
said . .
[After] Breast-chief had run
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StZmitotd  dsiks.
Ketsesinikuyeuiiks nstuauai ot-
ananixpia. Ketanéeaua: Kyfi"y-
kunaykayopa.  Stémeaykayeaua.
Apinid’kuyea etanistseeaua tnstu-
auale:  Akoytsea  piuaykuyea
dutskliinetséa gnnimaie nitsitoy-
toy pinanea nitZpotsinnanists. Sto-
totsitiua, tseksistsikoy pinana. Ste-
mistaptiyinaie.

tsitsitepiusiua.

: Otastanisoiiysiie
ketanéeaua: Akotsimotaupa. Ke-
totsimiauaie okdyemistsiie. Mdto-
tuyiauaie mdtsikiyayi kitsésinya-
yi. Ketotsimotaiaua. Kéiksipepik-
staua kétskotoyini. Stamisksinim-
mini ototsimotaniana. Kyotsitap-
simokoayauaie. Stzmoykonimini
otomi ytéypiana. Kixtsitsepoyini.
St&miytsapinakaseudiea otokdni-
ale. Keiksipepikscaua kyotsitas-
toxkokoayiauaie. Kyotsitanikoay-
auaie: Kemataksikemotaypuiua.
Ki Okénau etapatapiksimma a-
méstse kayésts. Stémoykanauxne-
taypeeiists. Ketsenimineiists. Ke-
tomatapsekotsiminists. Keiksipe-
pikséaua matoytsitszpinakaseuaie
otokdneaie. Otataistoykokoayau-
aie. Okénau matsitapatapiksimma
améa meatsikiyayi. Atsitotoyinaie.
Ketsindyina ématsikayai. Tkskau-
ketakéna ototoaysi. Ketotoyena.
Mitoytsitsapinakaseuaica. Oy ti-
tastoy kokoaiaunaie. Omatsitzniko-
alanaie: I\’é%ksitnpnkan10taxpu-
alea. Ki Okénauna otsésani eta-
p4tastiyinimaiea.
kotsiminaiea.

Ketomatapse-

away far, he turned into a person
again. Then he came to his bro-
thers. He reported to them [about |
what their elder sister was saying
And they said: Let us go back
home. Then they went back home.
The following day they said to
their elder sister: Yonder, where
the ridge looks blue, that is the
place where we put our but-
chered meat. Go yonder and get
it, we are very tired. So she
went out. After she went over
the hill they said: We shall run
away. And they took her quills.
They also took her scraper and
her paint. Then .they ran away.
When they had got far away she
came back. Then she discovered
that they had run away. And
then she began to look for them.
She then found them out, where
they had gone. Then she fol-
lowed [their trail]. Then her
head began to roll after them.
And when they had got far she
came up clos¢ to them. And she
said to them: You will not suc-
ceed in saving your lives. And
Breast-chief began throwing back
those quills of hers. Then they
were all scattered about. And she
saw them. So she began to pick
them up. When [her brothers|
had got far [again] her head
rolled after them again. It came
near them again. Breast-chief this
time [lit. again] threw back her
scraper. She came to it again.
And she saw her seraper. She was
very angry because he [Breast-
chief] had taken it. She took it.
3%
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Kimé omaykaitumoa, etsita-
misoyaua. Tikskzmmaa etanéua:
A’y kiing yketsopa.  Ketanéaua:
A. Tukskémmaa etanéua: Ay-
kondi"ykotokasopa. Améksi stsi-
kiks etanéea: Akéks eayKkitsita-
ipiiypakistakeea.  T'ukskZmmaa
matsitenni : Axkinistsisasopa.
Kiamékse stsikiks ctanéea: Aiki-
tautatsotsp mestsisasokeea. Tiks-
kZmmaa etanéua : 4 ykstzmméy-
kenasopa. Kimékse stsikiks eta-
Akitaisimatsp 4"y keuaso-
T4 'kskemmaa  etanéua:

néea:
kea.
A ykstemauakasenasopa. Kimékse
stsikiks etanéea : Akainitsp audka-
seuasokea. Stsika matsitznneua:
A’ ykstemisistsenasopa.  Kimékse
stsikiks etanéea: Szykimapeks
akitdinikeea.  Stsitka  etanéua:
A xkstemotuyixkoasop. Kimékse
stsikiks etanéea: Aikaipinsotspa.
Okénau etanéua: 4 ykstamispu-
miauop axkitinaukina manakai-
tapinaa. Ketoyknananeeaua :
A, Kinnixkaie disokipi. Okénau
etanéua: Kanayapstsakik. Kyosiks
st¢miapistsakeea. Okénau etani-
stseuiks: Ketakotemanistopuaua
kitsitaksapixpuaiea.  Ketspiypa-
kuyisima améa sapopa. Kétspixt-
steana. Kiméea unstuanayl oto-
atsitapamainakaseuaiea.
otspixtsi-
saua. Ketasiinena, etanéna: Taino-

kinea
Kyotsitsina ukunayauaie

Again it [her head] rolled after
them. It came near them again.
She again told them: [I do not
see| how you can save your lives.
And Breast-chief poured away
her paint to her. Then she began
to take it up again.

There was a big hill, they
ascended it. One of them said:
Let us transform ourselves. Then
they all said: Yes. One of them
said: Let us turn into stones.
Those others said: Women might
break us for scrapers. Again one
of them said: Let us turn into
wood. But the others said: We
shall be burned if we turn into
wood. One of them said: Then
let us turn into water. But the
others said: People will drink
us if we turn into water. One
of them said: Let us turn into
deer. But the others said: We
shall be killed if we turn into
deer. The next one again said:
Let us turn into birds. But the
others said: Boys will kill us.
The next one said: Then let us
turn into grass. But the others
said : We shall be burned. Breast-
chief said: Then let us go up to
the sky that we may be seen by
the people who are now growing
up. And they all said: Yes, that
will be good. Breast-chief said:
Shut your eyes all of you. So
his brothers then shut their eyes.
Breast-chief told them: I shall
tell vou when the time has come
for you to look. And then he
blew up some plume. And they
were all rising up in the air.
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akamotsalaua. Okénau, nitstatauaa,
néyksikakaikspyaysea. Kdannik-
saukyaua aitotdyaua spéytsima.
Okénau etanistseua dsiks: A4 nis-
sapik.  Kétssapiiks. Kinnd"yk
emanauayaua, Okénau nitsino-
piua.  Kiinniksaukyaua  ixkitsi-
kemmiks kiinndykauk eménaua-
yaua.

And then their elder sister’s head
again came rolling up the hill
towards them. And she saw them
rise up in the air. Then she
cried, she said: Now I cannot
kill them [lit. I must let them
be safe]. I just want to club
Breast-chief’s head only. [But]
there they were, they were com-
ing to the sky. DBreast-chief said
to his brothers: Now look. Then
they looked. And now they are
still seen. Breast-chief is at the
lowest end. Those are the Seven
Stars, which are still seen now.

[Cf. UnnensEck nsbt. 101 sqq. |

The Bunched Stars.

Kiénnauk Akai-Pekineuaa
etaukunnayeua. Ketsimeua. Ki-
mékse pokayl tnnoauiks etani-
stseeaua:  Ksikunistaya nfiyksé-
kokinnana. Stamisameea tnnoau-
iks. Kdisamoa etotoyiks. Ita-
nistseeauitks: Kekatayekokixpaa?
Mitsekokoauitksauitks.  Matsiksi-
stsikuyea matsitsameiiks. Netayi
ksikunistaa
Stamatsame-

matanistseeauiiks

méyksekiissauiiks.
iks. Kaisamoa kimék etseniiye-
yaua  Gnnoauiks  otastiiysea.
Ketsitapi ykeniskumeykayauiiks.
Stzmotatsemiauiks.  Ketanistsee-
auiks:  Nanecksisk
kixpinaniksk ? Otsitanikoavauiiks:
Kimatsekfiypinana, Kkitdskaysay-
istsestotokixpinana  kdyksekoy-
sinnanea. Kimdkse pokiiks stam-

kitayakseko-

oykanayestapuvaua oOtayvametak-
l} v v

There the ancient Peigans were
camping. They went out hunting.
And there were some boys [who]
told their fathers: Give us skins
of white calves for robes. 'Then
their fathers went out hunting.
And after a long while they came
back. [The boys] told them: Did
you get robes for us? They had
not got any robes for them.
Next day they went out hunting
again. [The boys] just the same
told them again to get skins of
white calves for them for robes.
Then [their fathers] went out
hunting again. And after a long
while there they saw their fathers
come back. Then they all went
running up to them. Then they
met with them. And they told
them: Where are those robes
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saua sauykiyekoaysaua. Kii-
piuoyana. Etancéauna: 4 ykstam-
ispumauaupi. Maikiykestotokeea
kinnoniks. Manakaistoaseuaa dy-
kitinaukena. Kimd naykitiyko-
naumzyksimma etanéua: Nipstsa-
kik. Ketfixkanayapstsakeaua. KAi-
samoa otsitanikoayanaie: A4 nissa-
pik. Spoxtsima
stemitiupeeauna. Kinnd'yk kiin-
niksaukyaua emétinanayaua
spoyxts Mift“ypokuyiiks.

Kétssapeaua.

you were going to get for us?
They were told by [their fathers]:
We did not get robes for you,
vou are always bothering us
[with your hegging] to get robes
for you. And [then] the children
all went away for they were very
angry because they did not get
any robes. They had got far.
Then they said: Just let us go
up to the sky. Our fathers make
us ashamed. We may be seen
by the people who are now grow-
ing up. So the eldest of them
all said: Shut your eves all of
vou. And they all shut their
eves. After a long while they
were told by him: Now look.
Then they all looked. They were
already up in the sky. Now
there, up in the sky, the Bun-
ched Stars are still seen.

[Cf. Unrenseck nsbt. 112 sq.]

Belly-fat.

ninaw netoki-
Kanaiksistsikuyists  disa-
Otoyxkéman

Etanistseua atakssameua :

Kiéinnauk ama
nmeua.
ekosenea.
Moka-
kit, ennzykaie matipena, mitdy-
katseuatsiks, kikokineua. Ekamo-
tosea akauaneua: , Naytskiie”.
Penisissemuis;

meua.

emakstatainik
keyksisimaysea metsixtat keey -
ksisimeaysea.  Stamestapu  ama
ninau. Stamiskoto hiaikokoa. Mat-
siksistsiktiyeea stamatsimeua. Kéi-
samo amd  akéua etdmisokoytsi-
meua amoisk otéanissea: ,,Nay-

There was a man, [who] was
camping alone. Every day he
went out hunting. His wife was
pregnant. e told her [before]
he went out hunting [lit. he was
going to hunt]: Take care, there
is a person, he has no legs, he has
a breast only. When he comes
here he will say: ,,Which way "
Do not look at him; even if you
think that you [want to] look
out at him, try hard to refrain
from looking out at him. Then
the man went away [hunting].
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tskaie”. Stamisksinima dOmi ota-
neixpea mékstaisammaysiie. Ai-
tautakatomini okdaiea otoanissaie:
,» Neytskiie”. Stametsixtiua miks-
taisemmeysaie. Kinnimaie nano-
Kimé  Aukskaua,
ixtsitsikenasiiszmmeuaie.  Otdino-
aysaie  kyotsitanikai A, nitd-
kitsip. Stamitsipeminii. Ketanist-
seuaie: Omi stopet. Stamitopenaie.
Matoykatseuatsiksinii, kakokinii-

aszmieuaie.

na,  kakotseiind.  Opstokestsi
ninakuyayi. Ketsésoyeuaie. Ota-
1s0xsii  otsitanikai:  Nimdtsitai-

soixteypaa kosiks. Kimatd yket-
sea. Matsitasiytiyeunaie. Kydsau-
kancénii: A" nnistsk nimdatsitaisoix-
tzypaa. Matsikinnd stomatsitsisi -
tuyeuaie. Stomatancéni: Nemdtsi-
talsoixtazypaa atsikésts. Kyosoka-
simmi matsitsisytuyeuaie. Séta-
matanikaie: Nematsitaisoixtzypaa
asOkasests. Ketanistseuaie: Keni-
stoa istsistixtat. Ketanénii: Kiin-

Stamitsi-
Etotsistiiy-
kixtscuaie otditsisoixtani. Oto#nni
etsiutuyi, et#skimatseuaie. Keto-
matapyuyeua.

nistskayl  nitsitasuixt.

suixtind  dkoannea.

He came back at night. Next
day he went out hunting again.
And after a long while the woman
suddenly heard somebody say
[lit. there was somebody, that
he said]: ,,Which way?” She
just knew [that means: she re-
membered instantly ] what her
husband told her, that she should
not look out at him. He was
walking around her lodge [and
she heard] that he said: ,,Which
way?” Then she tried hard not
to look at him. But then finally
she looked out at him. There
was a hole [in the lodge], through
this she slowly looked out at him.
When she saw him, she was told
by him: Yes, I shall come in.
Then he came in. She said to
him: Sit down yonder. So he
sat down. He had no legs, he
had a breast only, he had hands
only. llis bowels were visible.
She gave him something to eat.
When she was giving him some-
thing to eat, he told her: I never
put my food on plates. So she
cave him something else to eat
from. She kept giving him some-
thing else. But he kept saying:
I never use those to eat from.
Then she gave him her moccasin
to eat from. [But] again he said:
I do not use moccasins to cat
from. And she gave him her dress
to eat from. Ile just said again:
I do not use dresses to eat
from. Then she said to him: Use
me myself to cat from. And he
said: Those [he means: human
bodies] are the things T use to
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Kiiisamo  etsitoykitsisomaini
okognni. Sikyasisimaua etsekip-
paistsikinima améma ¢ksisakuye-
ma  otayistsimixpima. Kéméma
akéima okoZnni etiméykayistsi-
nima. Stamenena.  Ketsautuyea
tikskem améksema pokaksima.
Stamitsistanepiksiststuaie améma
makskitscima. Ketanistseuale:
Amoyi dkanistiua Issékskitsenaie.
Tikskem matsitsautuyeua. K-
méea  oysoxtsel etsisistanaipik-
sistséuaie. Etanistscuaie: Kdmoya
dkanistaua Oysistakskytanaie. Ai-
koko étskoto oma ninau dpotseua.
Stamitoto ketsimea. Otoykéman
etanistseua: Saksist kaykitsindpik-
sistemoki. Mitsitstsiypa mdyksit-
sipsokea. Ketsinnisau. Stamisskse-
niima otoykéman manistiykuye-
pea. Otaiksistsinnaipiksissea otd-
potsests stamipeema. Etamisauk-
sonoyeua otoykéman otsitaixtsis,
enénea. Stomapauyosena. Api-
nfi’kuyea stomatsimeua. Aikokoa
mitsiskoto.  Stamipeema okoai.
Etamisauksfiypistsixtseua.  Mat-
siksistsikuyea stomdtsimeua. Ai-
somestapu Isokskitsenaua etanist-
seua otezkaye: Napé Oysistaksky-
tina, anistsisiuta, kinnona oy-
psests fytsotaikfiytsopia. Stim-
istsisaua Oysistekskytiinaua. Ke-
tétsimiaua Gnnanauaie Gy psests.
()nw;ckaiksistsikuixk
ke tseauiists.

ixtsitaksi-
Autakoa ketanée-

eat from. Then he used her belly
to eat from. She was lying down
on her back when he was using
her for a plate. Ie took out his
knife, he sharpened it. Then he
began to eat.

And after a while he cut his
meat on her belly. [While] he
was still cutting his meat he
acted as if he made a slip-cut
[on] that meat he was cutting.
And he cut that woman’s belly
open. Then she died. He took one
of the children out [of her body].
Then he put him under the ashes
there. And he said to him: This
one will be called Ashes-chief.
Again he took out [the other]
one. And he put him there behind
the lining of the lodge. He told
him: And this one will be called
Stuck-behind-chief. [ When | it was
night the man came back, he
had got a carcase. Ie came to
the doorway. He told his wife:
Come out to help me to take
off the carcase. There was nobody
to answer him. And he dismoun-
ted. Then he knew what had
happened to his wife. When he
had done taking off the carcase,
then he went in. Then he saw
his wife lying down, dead. So
he cooked for himself. [When]
it was morning he went out
hunting again. [When] it was
night he came back again. Then
he entered his Jodge All things
were scattered about. Next day
he went out hunting again. A
long while [after] he went away
Ashes-chief said to his friend:
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auna: Kydykoniksoiuaupi diky-
tsosea, kinnonaa dykatomakoto.
Stamiksooyaua. Kiikokoa daits-
koto unnoaua. Otsipissea stomat
sinema okdai otsiuypixtsissea.

Apini’kuyea etstiua: Nitakoy-
kosksinauaua améyk aistuypist-
sapiksistakiozyk. Stamdéstsisaseua.
Stomatsestapu. Otdipiooysea sti-
mitaupeua. Stamistokaua ostomea.
Mitsisamoa  etimisauksinfyeua
Isokskitsenaie otomiytsepoii ysea
amdéstsema  makskitseima. Etané-
na: Oysistakskytina, dnistsisaut,
kinnona @kaipiooa. Oypsests -
tsitakeytsaupia. StZmistsisiuyini.
Stamotsimiiks 6y psests. Ketomdta-
pikytseiiks. Tikskem amékse sey-
kiimapeks etanistseea: Napé, dma-
mauk Kinnonaa, aydéstsisiseua.
Ketanéua tikskamaa: Kémauk-
aikopixks, miatamcuatseks, dy-
kstomakaytsopi.  Sikyaikaytse-
aua Isokskitstnauaa inni otsitsin-
nik. Ketapiypauanena. Opysist-
akskytinaua  stamiysoypauin-
neua.  Sokskitsenaua  otsitanik
anni: Tsiki, isatdpokit, kittnni-
moki. Kétsataptuaie. Stdmisksi-
nima otlnnimeaysiie. Stamisoats-
tunnuyeunaie. Kyotsitanikaie: Ki-
takauaa, dnistsls dyketstsisiua.
Ketanistseuaie: Anistsisaut, pe-
natstonos, dmauk kinnonaa. Sti-

Partner Stuck-behind-chief, come
out from there, let us play with
our father’s arrows. Then Stuck-
behind-chief came out. And they
took their father’s arrows. All
day long they kept playing with
them. Towards evening they said:
Let us stop playing, our father
may almost come back. Then they
left off [playing]. At night their
father came back. When he came
in, he saw that everything was
scattered about [in] his lodge.
In the morning he thought: I
shall find out this [person] who
is scattering things about [in my
lodge]. Then he turned into a
stick. Then he went away. When
he had got far, he stayed there.
Then he turned into two bodies
[and one of them went back to
the lodge]. Not long [afterwards]
he suddenly saw Ashes-chief get
up from those ashes. He [Ashes-
chief] said: Stuck-behind-chief,
come out, our father is very far
away. Let us play with his arrows.
Then [Stuck-behind-chief ] came
out. Then they took his [their
father’s] arrows. And they began
to play. One of the boys said to
the other: Partner, over there is
our father, he has turned into a
stick. And the other [lit. one]
said: Why are you afraid, it is
not him, let us go on playing.
They were still playing [when]
Ashes-chief was caught by his
father. He struggled to get away.
Stuck-hehind-chief then threw
himself back to his place. Ashes-
chief was told by his father:
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mistsisaua. Stdmisoatstunnoyeau-
ale Unnoaual. Ketanistseeauaie
(nnoauai: Takapistotoannana nik-
sistsinnana  m&ykatsksipofiysea.
Ketanistseuitks: A, kdykapisto-
tozysoaiea keksistodua mdykat-
sipoauysea. Isokskitsénauaa sti-
motsema inni onamayea nésoests
Oxpsestsaie. Tikskayea ixtsits-
paxkiimeuna. Otaisksindypesayea
etanistsena oksists: Naaaki, nad,
gnnik  dpsseua  Akitotatsfiypeua.
Mitsikakauatstséuatsiksinea.Nidu-
ksastsi netdyi staimataytanistseua.
Matsikakunauauatstseéuatsiksinia.
Kiéinnimayi  Oysisteykytinaua
etanistseua 1unni: Nestéa néeta-
koyksapistotoaua neksistaa mey-
ksipofixsea. Omim poténea sto-
pisat. Stamitopisiini. Kydkotstuaie
atamaksakiiysuyeni Oysisteyky-
tinauaa etanistseua oksistsi: N¢-
aaki, mad, 4nnama apisinima
akitapsakotséua. Mitoatstscuatsi-
ksinda. Otomdytsistoykeypi std-
matanistseua oksists: Noaaki, nad,
gnnima  apisinima  dkitapsikot-
seua. Etamisaukauatsikapiksena.
Otomiytsaukskeypi stimatanist-
seua: Noaaki, nad, #nnima api-
sanima  akitapsakotseua. Etdmi-
saukapoypauancna.  Otomfytsi-
soxpi stamatanistsena: Noaaki,
nai, #nnima apisinima Akitaps-
akotsena.  Etdmisauksiptiypaua-
nena. Stamatssiksipod'yind. Kén-
nimaie stamatoykoykémiaua ama
ninaua.

Little boy, taste me, I am your
father. So he tasted him. Then
he knew that it was his father.
So he was not afraid of him any
more. And he was told by him:
Tell your friend to come out. So
he told him [his friend]: Come
out, do not be afraid of him any
more, this is our father. Then he
[his friend] came out. Then they
were not afraid of their father
any more. They told their father:
We shall make our mother alive,
that she may come back to life.
He told them: Yes, make your
mother alive, that she may come
back to life. Ashes-chief took his
father’s bow [and] four [of] his
arrows. One of them he shot up
in the air. When it was coming
back down he said to his mother:
Look out, mother, there is an
arrow [that] will fall down [on
you]. She did not move at all.
[With] three [others] he did the
same thing again. She did not
move at all. And then Stuck-
behind-chief said to his father:
7 shall try to make my mother
alive, that she may come back to
life. Cook some meat there [on]
the fire. Then he [the father]
cooked some meat. [When] it
[the water] boiled, [when] it al-
most boiled over, Stuck-behind-
chief told his mother: Look out,
mother, that pot there will boil
over. She did not move at all.
Then again he said to his mother
for the second time: Look out,
mother, that pot there will boil
over. Then she moved her feet.
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Aisamoa ditoykotseua okosiks
itséuaninea. Etanistseuiks: Noko-
saki, amoya etséuanayl, amoyk
pindpuytsk péniytsinakatuk. Ki-
seykimapeks  stamotu-
yeeauaie.  Stamiytaikoaniauaie.
Isokskitsénana etanistseua otikale:
A ysstaua kinnona otémé ytanix-
pia Zykstainapinakatysiie? Kyot-
Oysistakskytainai: S,
&ykstainapinakataie, — dykanists-
etoaie Kinnona otanixpia. Isdks-
kitsenauaa misskitsinnapinakatseu-
Ketakskasatseeauaie. Ketak-
sinakastna.  Aisekoniistatséeauaie
méykssikoypisii. Kskatdmitapota-
minenakaséni. Amémaye moyis,
stamitotsipstsinakaseni. Amd ki-
pitakeua  netsetapiua. Etanist-
kikinnana
nitséuananaa. Otsitanikoiyaudie :
Audtstsipstotok.  Stamitsipémiau-
ale. Etsekimaixtsenea otséuanoaie.
Otsitanikoayaudaie: Kénni dkaito-
pek k&ykitsikopixpuiua. Stamito-
pilaua. Ketsiksena amé kepetdkei.
Ketiautotini. Kaiksistototiind. Ket-
sakstind. Ketsokéminaie amék ket-
simi. Spéytsim matsokémini. Kiin-
noma pistd’yts etomdatapayKkits.
Kyatamaksipuysiyeaua. Isdkskit-
sénaua etanistseua Oysistaksky-
tainai: Napé, kekdtauksopapau-

7
mékse

sttanik

ale.

secauaie:  Kipitaki,

For the third time he then said
to her again: Look out, mother,
that pot there will boil over. She
then moved her whole body. The
fourth time he again told her:
Look out, mother, that pot there
will boil over. Then she sat up.
Then she came back to life. So
then that man had his wife again.

After a long while he gave his
children a gambling-wheel. He
told them: My children, here isa
gambling-wheel, do not roll this
eastward. And the boys took it.
Then they played with it. Ashes-
chief said to his friend: What is
[the reason] why our father said
that we should not roll it east-
ward? And he was told by Stuck-
behind-chief: No, let us not roll
it eastward, let us mind what
our father said. Ashes-chief rolled
it eastward though. They ran after
it. It kept rolling on. They were
expecting it to stop rolling. All
at once it rolled towards a hill.
There was a lodge, it just rolled
in. There was an old woman all
alone. They told her: Old woman,
give us our gambling-wheel. She
told them: Come in to take it
vourselves. Then they went in.
Their gambling-wheel was lying
in the west-end of the lodge. She
told them: Sit down there to take
rest. So they sat down. And that
old woman went out. And she
built a big fire. She had done
building the fire. And she went
out [again]. And she shut the en-
trance. She also shut [the opening
at the top [of the lodge]. And
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kaypaa? Otsitanikaie: Nend y-
ksopapauk. Ketanistseuaie: Ka-
kil ykapistotsissea &ykstautsipuy-
soyaupea.  Oysistakskytiinauaa
etsautsima amdéea sapopa. Btsits-
itokinniméiyea  otsitaupixpiaua.
Kiiméya setséea stimoysstseua.
Kiisamoa otsitanikoayaua amé
kipitake: Nokosaki, kend“ysaky-
atapeixpuauaa?  Etanistseeauaie:
Nitsakyvatapeixpinana. Kétaneéna:
Anisaksik.  Stamisakstaua. Otsi-
tanikoayauaie:  Autiyeks niti-
puysavea. Kinnd'yk ksistéauaa
kimatsipuysypuiuana, penitsis-
tautok. Stamezykayeaua. Keta-
nistseeaua (nnoauaie manistoy-
kuyepiaua.  Otsitanikoayauaie:
Ketsékanistuypuaua  kéykstiina-
pinaketysoauaiea.

Kiaisamoa matsitoykotseua 6ko-
siks namaia kitpssea. Etanistseu-
Amétiytsk pindytapskoni-
kik. Stamdtsimiauiists. K&nnimaye
extsitapaskunakiduiists. Isokskitse-
nauaa etanistsena Oysistakskoyti-
ni: A ysstaua kinnona otomé y-

aks:

tannixpia eykstametzykumiosea ?
v

v e i Ao >

Kyoysistakskytimaua  etandua:

84, kyaykaniststtoa kinnona otd-

nixp. Ki Isokskitsenauaa misksi-

tametaxkiuncua. Améa épsseea

there inside it began to smoke.
And they were almost smothered
from the smoke. Ashes-chief said
to Stuck-behind-chief: Partner,
did you have any holy dreams?
He was told by him: [Yes,] I
had a dream. Then he [Ashes-
chief] said to him: You should
manage it [to chase away the
smoke] that we may not be smoth-
ered. Stuck-behind-chief  took
out [of his dress or so| some
plume. They held it between them
where they were sitting. And
there the smoke stayed away.
And after a long while that old
woman said to them: My child-
ren, are you still alive? They
answered her: We are still alive.
And she said: Now come out.
Then they came out. She said to
them: Any people who come here
1 smother. Now you both I could
not smother too, do mnot come
back again. Then they went home.
They told their father what had
happened to them. They were
told by him: I emphatically told
you that you should not roll it
eastward.

And again after a long while
he gave his children a bow and
arrows. e told them: Do not
shoot westward. Then they took
them [bow and arrows]. There
then they were shooting about
with them. Ashes-chief said to
Stuck-behind-chief: What is [the
reason] why our father said that
we should not shoot westward?
But Stuck-behind-chief said : No,
[let us not do so] but let us
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matsinauassikfypinatsiks.  Keta-
kiypokyaukskaseauaiea. Kiméma
axkéea, stamitsiyoypluaica. Sti-
moypokesi'yokskasiauaiea.  Eta-
misokitsipstykonfiyseaua améma
moyis. Otsitsipstaupissaua ksisks-
takeea améksema ekdyeksema.
Stamitsipstaupiaua. Kaisamoa
innoauaie otsitapsszmokoayauaie.
Matsinofi y konokoaunaiksauaie. Ké-
leksiszmo amékse saykamapeks
améksiskstakel :
1\moyapitsisoﬁxtsea statkognnik.
St&mitaukoznneauayea. Améma
oménaukoauayima.  Kandksistsi-
koists etaikoxnneaua. Autakusea
etipemiaua.  Stamikitayemeeaua
amdksema  ksiskstakeksima. Ais-
ama ninau  matdytsitoa
améma  okosiks otsitaikoanixpia.
Etsenimma oysokdauists. Etstiua:
Nokosiks &y kstamameea, tiko-
matoykosksinanayaua. Ketapasto-
takcua &psseua. Kdiksistapistat-
simmastsi Kixpitsitapoodsts améma
oOkosiks otsitaikoanixpia. Ketsit-
stautsimmiists. Peisaukapstaut-
simmiists.  Btsitsiskixtseua. Aips-
tsiksisimoa  etamisauksinauyeua
Isaukskitsenaie  otopitsisdoysea.
Ketsinimmind améstsisk &pssists-
ka ototoixtsissea. Ki Sokskitse-
naua etsykauaneua: Oysistaksky-
tina, anétekit, apitsisoot, amdis-
tsiskaie apsseea, #ykitdutsixpia.
Ki Oysistakskytina stZmoykato-
pitsisboa.  Ketométapotsimiaua
amestsisk &pssestsk. Netapdutsi-
miandsts netapstautsixpidsts. Nat-
sitytsistsima ditotoyaua. Unnoau-
aie otsitokokskasikoayauaie. Pet-
soxksinfiyeauaie. Kétskokskastaua.

otsitanikoayaua

amoa

mind what our father said. But
Ashes-chief shot westward all the
same. 'That arrow did not stop
at all. And he [Ashes-chief] kept
running after it. And there was
water, so it fell into the water.
Then they ran after it into the
water. Suddenly they found them-
selves in some lodge. [They saw
that] there were sitting beavers
inside, those were the owners.
Then they [the boys] sat in there
[with the beavers]. And after a
long while their father went to
look for them. IHe never found
them. And after a very long time
those boys were told by a beaver:
Over there, on the shore, you
may play. Then they went play-
ing there. That was their new
home. Every day they would play
there all day. At night they came
in. They just got used to those
beavers. After a long while that
man [the father] came to [the
place] where his children [usually}
were playing. He saw their tracks.
He thought: Those must be my
children [’s tracks], I shall try
to find them out. He began to
make arrows. After finishing them
he went to his children’s playing-
ground with them. Ile stuck
them [all over] a long distance
[starting] from the shore. HHe
then hid himself close by. Then,
after a little while, he suddenly
saw Ashes-chief come out of the
water. And he [Ashes-chict] saw
there were arrows sticking up
all in a row. Then Ashes-chief
said aloud: Stuck-behind-chief,
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Isékskitsdnaua otsétominfk., Ki

Oysistakskytinauna  omatsitsinnd--

kaie. Kyotsitanikoayauaic: Issa-
tapokik , ketokdsimiypuauna. Sta-
misatipiiauaie. Stamisksindyeau-
aie. Stamaykayeeaua.

Kiaisamoa matsitapistotomokoa-
yauaie namala Kydpssea. Kyotsi-
tanikoayauaie: Nékosxki anndy-
kaie sistséua, ékanatsinama, pins-
konaketok. Kinneaie stimapaini-
tuk sistséks. Stimapoauaykayaua
sistséks etdinitsecana. Etamisoksi-
niiyecaua amé sistséna. Tkanana-
tsinvmmini.  Oysistakskytinaua
etanistseua Isokskitsénaie:  A'n-
niaukinea annésk kinnona otani-
kixpisk &ykstainetaysea. Isokskit-
senauaa etandéua: Taksenitaua ama
sistséua. A 'ysstaua  kinnonaa
otomi ytanixpia é%kstuinetaxsnie‘?
Ketskiinakatseuaie.  Stamoyeuaie
ketsinniseinale. Kimdéea okanik-
sena, etsitsoksalséni. Ketanistseua
Oysistekskytina: Ny kipotsixp

0’ ’ é
na ypseea. Ketamlsatseua amema

mestsisema. Kyvikotivena amé
. s . s i N .
sistséyi. Etamisaukspixtsénaie.

Stamatoy pokyamisooaie. Katako-

hurry up, come out of the water,
here are some arrows, that we
may take them. So Stuck-behind-
chief too then came out of the
water. And they began to pick
up those arrows. They were
picking them up just where they
[the arrows] were sticking up.
They were coming to the end
[of the row of arrows]. They
were chased by their father. They
saw him soon. And they ran
back. Ashes-chief was first caught
by him. And then again Stuck-
behind-chief was caught by him.
And he told them: Taste me,
you are my children. So they
tasted him. Then they knew him.
Then they all went home.

And after a long while he
again made a bow and arrows
for them. And he told them:
My children, there is a bird, 1t
looks very pretty, do not shoot
at 1t. "Then just kill [other] birds.
Then they were walking about
to kill birds. Then they suddenly
that bird. It looked very
pretty. Stuck-behind-chief said
to Ashes-chief: That is the one
our father told us that we should
not kill. Ashes-chief said: 1 shall
kill that bird. What is [the
reason| why our father said that
we should not kill it? And he
shot at it. He just hit it and 1t
fell down. And there was a
branch [in its way], it suddenly
hung on it. And he said to
Stuck-behind-chief: Let me get
my arrow. And then he climbed
up that tree. And he was about

saw
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tuyeuaie.
St;'lmatoxpokyﬂmisb(mie.

Etamisauketspixtsena.
Kyiata-
Kotuyenaie. Btdmisaukeatspixtseni.
Kyotsitanik otakaye: Napé, kitita-
mepistsikatiinan. Kétskanistscuaie:
Kika, napé, tatomakotoaua, #n-
niykaie takototoaua. Kyitamako-
tuyeuaie. Matsitspixtseni. Kyo-
matsitanik otdikaie: Napé, nisk-
sinisaut, kititamisauatsina. Kimat-
sitskanistseua: Kika, napé, tito-
makotoana.  Ikskatamiséatoytok
otakaie. Matsikéstsaie etamisauk-
itotsiniseit  kimatséksaie kyosika-
simi.  Kénnimaie ixksind’veua
otakaie. Oysikstzkskytiinauaa eto-
matapasaineua. Otdkaie Gtsisto-
toxksests 1skiskatoma. Kandiksist-
sikuyists  kokiyists duasaineua.
Skatamiskatoy pokauanisscua.

K#nnimaie Akai-Pikinenaa et-
sitotsistotsena. Kydukaniksistoke-
kaua. Amékse kipitakeea etotd -
koytayea.  Sakyapiykiytayaua
tikskamaa eti”ytuyena ami’visk
pokiinea duasencnea. Etapassa-
meunaie. Etoykonayenaie. Tsimaie
enaksipokiinea,  saykimapeni.
Stamotuyeuaie. Etanistseua amé
stsiki kipitakei: Amodyayi netoy-
kéykuyiskana. Akanistaua Okois.
Stamoypaykayeuaie. Etapikey-
kanistotuyeuaie. Kéinneaie otsitani-

to take that bird. It was sud-
denly higher. Then he climbed
up after it. Again he was about
to take it. 1t was suddenly still
higher. Then he climbed up after
it again. And again he was about
to take 1t. Then it was suddenly
still higher. And he was told by
his friend: Partner, I can but
see you a little yet. And he [the
other] said back to him: Wait,
partner, T am nearly taking it,
this time I shall be able to take
it. And he nearly took it. It was
still higher. And again he was
told by his friend: Partner, now
come back down, I do not see
you any more now. And [the
other]| said back to him again:
Wait, partner, I am nearly taking
it. He was not heard by bis
friend. His moccasins then sud-
denly fell down to him and his
leggings and his shirt. That was
it [ the last] he saw of him. Stuck-
behind-chief began to cry. He
used his partner’s clothes as a pil-
low. Day and night he was crying.
So he cried himself small again.

And there the ancient Peigans
came and camped. And all the
tents had been pitched. There were
some old women, they went after
wood. They were still gathering
wood [when] one of them heard
there was a child crying. She looked
round for him. She found him. It
was [lit. which was] a little child,
a boy. Then she took him. She told
that other old woman: Thisis[one]
I found for my boy [this means:
and who will be my boy . His name
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kiie:  Amoksea  mdnistamiksi
isteytautsinokitaua. Oomi nét-
siyta  aitétsinnfikenikea  taki-
tomayksi. Etsitiytaatsincuaiiks.
Manistépitautsinay piiks netapai-
stauaseni. Natsiyts Etotsineuaie
otsékanikoyksepea stimatsskini-
koyksimma. Kiinnimaie amdyi
ninnaua okosiks,
kanoakekoaniiks, kanditsoaupsse-
iks. Kiinnimaie amid ninnau eta-
néua: Oma kétokena annéma
asitapiuama étomainitseuadie omi
omey ksimmi netani aky kematse.
Kytnnasinnaa etékeskunakatseu-

niokskemmea

ale. Ki Okoassaua etanistseua
oksists:  Niykapistatomokit na-

maia kiipssea, netikuykitotasku-
nakataua ama kétokeua. Kyotsi-
tanik oksistsi: Sty pikinmatsiks[?]

niixktstiua méykoykoykemi-
sea.  Kimatoykotsissitoauatsiks.

Okoassaa miskduaniststua oksists
méykapistotomdyissea
kyapssea. Kyotsitsinamaykokaie.
Kixpitsitiipssiiksoiists. Kiméksema
ekéskunakeks etsitoto. Kyotsita-
nikiks:  Oke, Okoassi ni y-
kskunakatsis. Kiinneauk otsistsit-
sisktinekssea etsénitseua. Ketsét-
soyfiyseua. Amcékse niniks ketoy-
k#natapukskascaua améma kéto-
kéima.

namaia

Kama ninaua Aanistaua Mais-
tdupani. Etsiutsima Okoassi 6y-
psseea ki Maistaupanaa 6y psseea
etsitzytsoautoma amé maksinni.

shall be Belly-fat. Then she took
him home with her. She began
to take care of him. And then
she was told by him: Hold me
to these lodge-poles. When you
hold me to the last one there,
I shall be big. She held him to
[all of] them successively. As she
held him to them, he was grow-
ing. [When] she held him to the
last one, then he was again as he
had been before. And then there
was a man [who had] three child-
ren, all girls, all nice-looking.
And then that man said: Ie who
kills that prairie-chicken first [of]
all the young men shall have that,
eldest daughter of mine as his
wife. And all the men shot at it.
And Belly-fat said to his mother:
Make me a bow and arrow, I
shall go there and shoot at that
prairie-chicken. And he was told
by his mother: ... .. [?] it seems
he thinks, that he might get a
wife. You will never hit it. Belly-
fat kept on telling his mother
instead [of what she told him]
to make him a bow and arrow.
And she made him a bow [and
arrow |. e went out with them.
And he came to those who were
shooting. And they told him:
Come on, Belly-fat, it is your
turn to shoot. Then, as he did
his first shot, he killed it. And
every-body shouted. And those
men all ran to that prairie-chicken.

And there was a man [who]
was called Crow-arrow. He pulled
out Belly-fat’s arrow and put
Crow-arrow’s arrow in its place
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Ketanéua: Nistéa nitoaua. Kn-
nimaie amékse niniks etanéea:
Okoassaa enetséuaie. Maistopanaa
miskskduanena: Nestéaa nitséni-
taua. Kimd ninnaua etanistseua
otémaykotani: Ketakitomi  O-
koassaa.  K#nnimale etanéua:
Nematdykotsitomixpatsiks, ¢ksi-
kapsseua. Aitoxtaukitskauaie. K-
ma kandinakstsimma etanistseua
anni: Nestéaa takitomi. Stam-
itbomeua  Okoassa.  Kydnistsiks
fiskysotayemeea. Mitoytaikéuat-
siksitks. Kimé omeyksimmi an-
nistsi stamitomeuaie Maistopani.
Kféinnimale Aisamoa mdtsitaneua
ama ninau: Andykaye sikotitdy-
eua. Ekydkatseuaaie omi stsiki
netenni  dkoykematséua. Keto-
kyekyakeua tinnasinaa. Kfinnimaie
Okoassaa  nfikdtsototdkyakeua.
Otsitanik oksistsi: 4"ykakitsikya-
keua etikyakeua. Stamikyakatseua
amé sikotatuyei. Maistépana mét-
siteytsuaitstsenaie  otsikyakyatsi-
sea. Ketanéua: Nistoaa netsikya-
kataua. Kimékse niniks isksinim-
miaua Okoassa otsikyakatysaayi.
Kima ninau stimatoykematseni
amé oténi MaistGpanaa. Stimis-
tokammea otoykémiiks.
maie

Kiénni-
dlsamoa Okoassaa dikokoa
etapistotsimma okéayea. Etomeay-
kapistatsimmaiea. Kyotdykemani
etsiksikapistoti’yeua. Kyotokani-
aie etsinnapistatsimmaie. Pekdanni
matapistotzkena. Kyostuyl etsik-
sikapistotd”yscua. Kyotokania
etsinnapistotsimma. Kydkapinakoa
etsakaptia.  K#nnimaie Aitotoa
kamixtaists. Otsitakauiypia etise-
kotsiméists. Akauayiists. Etsitoy-

on that carcase. And he said: I
shot it. And then those men
said: [No,] Belly-fat killed it.
Craw-arrow still kept saying: I
killed it. And that man told his
eldest daughter: You shall marry
Belly-fat. Then she said: I shall
not marry him, he is very dirty.
She was vomiting from [seeing]
him. And that youngest [daugh-
ter] of all said to her father:
I shall marry him. Then she
married Belly-fat. And her sisters
were always making fun of her.
She did not mind them at all.
And that eldest sister of hers
then married Crow-arrow. And
then, after a long while, that
man again said : There is a black
fox. He [who] traps it shall marry
that other daughter of mine. And
all the men set traps. And then
Belly-fat went out and set a trap.
He was told by his mother, that
he must set a trap [she means,
that his trapping would not be
of any use]. So he set a trap.
Then he trapped that black fox.
Crow-arrow again put it in his
[own] trap. And he said: I trapped
it. And those men knew, that
Belly-fat had trapped it. And
Crow-arrow then again married
that man’s daughter. Then he
had two wives. And then, after
a- long while, Belly-fat during
the night transformed his lodge.
He transformed it [into a] large
[lodge]. And his wife he made
very clean.”And her hair he made
long. He also made goods. Him-
self too he made very clean. And
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konfytomists. Kiméa ksiksskoa
etsindytoma. Ketdypotsematom-
dsts mnes6fia, madyi ixtsikoypo-
tsemists. Otoméytsisauoyp otoy-
potsaksdsts  kiméstsema  kamix-
tastsima  etamisauykanayéstapik-
sisayd ixkanainiuaseaua. Kimék-
sikskuyea ksikonistauaseua. Kimé
piskan etsetapiskuyeuiks. Stamoy-
tiypaipeeiks amé spée. Kyau-
kanfypaipéeiiks etykayeua. Eta-
nistseua  améma  matapéema:
A'nfixkanaipoak  kaykitotinno-
taypuaua. Angykaye ksikunis-
taua, endauksauotok. Etoykdénau-
tuinautaua. Etamisauksonaueeaiia
améma ksikunistinea otsitspixtsis-
sea. Stamamatopxnnautaua. Sté-
moykanauzykayeua. Ketapina-
koa manistsapséa Znnoma mati-
peuama etsinima améma omey-
kiauyis. Stamisksinimiaua: Okoas-
saua okéuayea dnnimauk. Kima
akékozna onistsiks etsitapuyea.
Stamitsipemiks okoayea. Ketsi-
nimmaks otaysissea. Kama aké-
koana ixtaukitskaua  Okoassi
etsendyeuaie otskditsoaupssi. Eta-
nistseuaie: Netakitdomi. Okoassaua
etanistseuaie: Saksist, tsématoy-
taukitsk. Kaisamoa Akai-Peka-
neuaa maiks etokepdypliyiua.
A’psseea ixtapaypuyvoiks. Autsik-
sistsipay pakisists ~etdyistapiksim-
miauiists. Okoassaa pétauanokea
otéméytanoyosspists. Otoykéman
etoykotseudsts  mdytsipay paksi
magyi. Ixtsitdpeypoyini. Autsik-
sistsipzypakenid  ketséstapeksim-
minists. Otapesina motékasitom-
dists. Maistopana otoykéman ney-
kitoykotstua  dxypssests miy-

his hair he made long. And to-
wards morning he went out. And
then he came to [some] buffalo-
chips. Where there were most
of them, he gathered them. He
got lots of them. He put them
in a row. And there was a white
stone, he put it among them. And
he frightened them four times,
with his robe he frightened
them. When he [had] frightened
them four times, and those
buffalo-chips all ran away, they
all turned into buffalo. And that
white stone turned into a white
calf. And he drove them to the
corral. Then they jumped down
from that high cliff. And [when]
they were all jumping down
from it, he went home. He said
to those people: Get up, all of
you, to go butchering the car-
cases. There is a white calf, do
not take it. They all went to
butcher the carcases. Then they
saw, there was a white calf lying
among them. Then they began
to butcher the carcases. Then
they all went home. And [ when]
it was morning and they look-
ed, all the people there saw, there
was a large lodge. Then they all
knew : Belly-fat’s lodge, that is it.
And that girl’s sisters went to her.
They just came into her lodge.
And they saw how fine it was.
And that girl [who had ] vomited
from Belly-fat then saw that he
was a good-looking man. She
told him: 1 shall marry [you].
Belly-fat said to her: Get out,
I nearly vomit from you. And
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tsipay pakssea. Peksauanokea ixts-
noyositd "y pists. Autsiksistsipacx-
pakeni etséstapiksiminddsts. Mat-
sitstsixpaa £y kotsimeiists améstsek

, ; :
apssestsik.  Maistopana  stZmet-
apsstd'yiseua safiykotsissea Oy-
pssestsi.

Kiénniinale aisamoa étstdyeua.
Okoassaa etdkooatseua otipfy-
suyetseksi.  Otsitomammikoypia
stemfytapoduaykaua. Kdisimita-
pouayea étskykayeua. Konskui
amékse matséks nétsitdykoniutst-
seua. Otaipissea améea konskui
etsipzkeuaseaua. Otoxkéman
etanistseua: Matsitaua. Stdmots-
iminists. 4naukoyksists améstseea
pakixpistsea  etsitipepoytomiists
tnsstsi. Otsitanikaie: Tsimd ket-
sitosindstsaua ? Etanistscuaie : 4n-
nak némaa  otapistotaksinists.
Otsitanik Gnssts: T'sanetapistotsim-
matsiksists? Ketanistseuaie: Oti-
piysuyetseks stémakoauatseua
kixtsitapoauzykaua  kénskuyea.
Kyotaisksipissea améea koniskuyea
etoykanautstseea matséks. Etsips-

after a long while the ancient
Peigans brushed their robes by
hitting them. They brushed them
with arrows. When they had done
brushing with them, they threw
them away. Belly-fat trimmed
his arrows with eagle-feathers.
He gave them to his wife to
brush her robe with them. She
brushed it with them. [When]|
she had done brushing with them,
she threw them away. All the
people grabbled for them. Crow-
arrow [too] gave his wife his
arrows to brush with. Common
feathers [it were] with which he
[had] trimmed his arrow. [ When ]
she had done brushing [ with them ]
she threw them away. There was
no one who took those arrows.
Then Crow-arrow got ashamed
that nobody took his arrows.
And then after some time it was
winter. Belly-fat put on his wea-
sel-skin leggings. Where the snow
was very deep, he just went walk-
ing through with them. And
[when] he had walked through,
he went back home. There was
snow all over those leggings of
his. When he came in, that snow
turned into cherries. lle said
to his wife: Take them Then
she took them. Half of those
cherries she took to her elder
sister. She was told by her:
Where did you pick them? She
said to her: e there, my hus-
band, made them. She was told
by her elder sister: How did
he make them ? And she answered

her: He just put on his weasel-
4%
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keuaseua. Kaisamoa ama Maisto-
pana  etstaua: . Netakoykanists
Okoassaa otanixtsixpia. Ketapaya-
koanatseua otapaysoyetseks. Ket-
saksena. Kiméma otsitomimme-
kiiypia stemitapuauaykaua. Kaii-
samoa  konskui aitakautstseua.
Etoykaycua. Staimepema. Kéiméea
konskui otaiksistuyissea etsistsit-
seua. Aisekoniistaua Maistopana
mdyksipakenassea. Stametsiniist-
sitseua.

skin leggings and went walking
throngh the snow with them.
And when he came back 1in,
that snow was all over his leg-
gings. It all turned into cherries.
And after a long while that Crow-
arrow thought: 1 shall do the
same thing thal Belly-fat did.
And so he put on his weasel-
skin leggings. And he went out.
And there where the snow was
very deep, he went walking
through. And after a long while
snow was all over [his leggings].
He went home. Then he came
in. And when that snow had
got warm, it melted away. Crow-
arrow was waiting, wondering,
[for it] that [the snow] would
turn into cherries. It just mel-
ted all away.

[Cf. UnneNBECK oht 23 sqq.,
nsht 144 sqq.]

Buffalo-cow woman.

Kénniksaukeea amékse manik-
dpeea ixtapoauaykayaua. Ket-
setotoyaua amé endisenea enéni
skéni. Tuakskem amékse manik-
;‘lpeks Otsteytsimautsisea istsitﬁx-
. kematseua améma  skéneema.
Stemestapuyau. K#unimaie disa-
moa kima skéne etokdseua. Eta-
nistseua amé 6kosi: Kinnaa aki-
tapauop. Stamfytoyaua. Kimé-
stsema  moyésts  distiykemiaua
kima skéneua etanistseua oxkiii:
Stépot  kinnaa  kdykitanistaua

There were some young men,
they were going about. They
came to a buffalo, a female [that]
had got stuck [in the snow].
One of those young men pricked
that buffalo-cow with his gun-rod
in her vulva. Then they went
away. And then, after some time,
that buffalo-cow [lit. female ani-
mal] got a child. She said to her
child : We shall go to your father.
Then they went. And [when]
they came close to those camps,
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mayksipuysapuysea. Kimd unis-
tdys stamiseykiimapeuaseua. Oto-
kis  aiksinnatseua.  Kyotsitanik
oksists:  Omima omayknyima
moyisima, #nnimayi kitakitapu,
gnnimayi etiupeua kiinnaa. Kdy-
kitanistaua mdyksipuysapuysea.
Kéama unistéys stemitapu améma
moyésema. Stamitsipemaie. Otiit-
sipissayea amé tnni otsitaupixpia
stemitapuua. Ketanistseuaie: Nin-
na, niksiss'aa kitauanik kdykita-
puysea Omim etaupeuna. Kima nin-
aiksistotsiseua ketanistseua
amé  oxkii: Oki, aykitsita-
pauopa dnnayk keksistaa otsi-
taupixpia. Stémitapiyaua. Otaito-
tiysaua amd ninnau otssémay-
sea aké  stemekitsoakenii.
Etanistseuaie: A4 ysaa ketZmiyta-
nikixpea? Kyotsitanikaie: Kend-
tiy kanisto. :hmz“’t;ck ketsksinix-
paa Omima akékonisktiyema «n-
ndykayi  skéneua  etdnaseua
kétstaytsimatsisea?  Kitamfytsi-
teykemataua. Kextsitikoseua
améea  kitimfytaykemataypea.
Ketanistseuaic: A, nitsksinoaua.
Kyotsitanikaie: 4nniyk nestéaa
dnnauk anndyk kitZykematiu-
ayk. /Innéxk nitakitomi. Keta-
nistseuaie: A, sokdpeua kéykitomi-
sea. Sautzmoy pukykayémeuaie.

naua

Vi
ame

that buffalo-cow told her son:
Go and tell your father to come
here. And that calf just turned
into a boy. He had his hide for
robe. And he was told by his
mother: Yonder there is a large
lodge, there you shall go, there
your father is staying. Tell him
to come her. And that calf then
went to that lodge. Then he
went in. When he came in, he
just went to [the place] where
his father was [sitting]. And he
said to him: My father, my
mother tells you to come yonder
[where] she 1is [sitting]. And
[when]| that man had done smo-
king, he told that son of his:
Come on, let us go where that
mother of yours is staying. Then
they went away. When they came
to her [and] that man looked at
her, that woman was a very fine-
looking woman. He said to her:
What [is the reason| why you
told me [to come]? And he was
told by her:....[?] Now do you
remember, there was a buffalo-cow,
yonder in that snow-drift, [ which]
was pricked [by you] with your
gun-rod? By that means you
made her your wife. And that
one, whom you made your wife
with it, got a child from it. And
he told her: Yes, 1 remember
her. And he was told by her:
Now I am that one whom you
made your wife. Now I shall
marry [you]. And he said to her:
Yes, it is all right that you marry
[me]. Then he went home with
her.
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Kiméma otautdysea kyotsita-
nik amé otoyxkémani: Tdokskaua

ketakenisto. Ekamokimokenekea
istséea  pénfiytsakanayatkyokit.

Kiinnimaie disamoa ménistiyke-
mixpea etatsimaua. Otatsimanea
otdutsisisea ketayzyketscua oko-
ayea. Kimé otoykéman etanist-
seuaie maykapistutsisaayea. Ma-
tiskaksayeuayea. Kiinnimaie na-
nauiksistotsiseua.  Ketanistseua
amé otoykéman: Kemiuksisoka-
pistotsisk? Etsduiskaksayeua -
kitseea. Kiinni otaiksistanistysaie
ketotsim amék istsék. Kitdykéman
ixtsitiuayakeuaayea.  Kydyko-
miykdtaiksistanayakeuaayea ne-
taneni: Enistakaxsi, kaiinaa
makésatsis. Kimd onistdys madyi
etokasatseua. Kyoksists etsdypai-
peenia.  Ketamisokiiykeuna oté-
mitasinaa. Manistsiipsea tsiskaie
otoykéman encenit. Niitsiksiki-
nimind 6ysoyiseaie. Kiamé oxkii
netliyl métanistsenea, unistdy-
sini amixk otoméytokskassiks.
K#énnimaie otastanepesiks ixksi-
niyeuiiks. Kdisamoa etanistseua
Gnni:  Takotsisszmaua nitoyké-
man. Kyotsitanikaie: Tsima keta-
ketoykonoauatsiks? Ketanistseu-
aie: Netakoykonoaua. Kiéinnimaie
- ketomtooa.  Sotémiytapauay-
kaua. Kiisamoa etsetoto enéuaa.
Ketapasemmeua oxkii Enista-
kiyse. Ketiykonoyeuaie. Etanist-
seuale: 'I'siki, matanistsis kaiks-
istaa  aykétsapuysapuyi. Kimi
unistZysa oksists etotdnistseua.
StZmitotoyinea. Ama ninaua otoy-
kémani ketanistseuaie: Anniyk
kimmokit, #ykatoypokykayopa.

And when they came there,
he was told by his wife: One
thing I shall tell you. If you get
angry with me, do not try to hit
me with fire. And then, a long
time after he was married, he
had invited [some people]. [After]
they were all invited, [when] he
was smoking, his lodge was filled
with smoke. So he told his wife
to redress it. [The smoke] could
not clear up. And then he had
finally done smoking. And he said
to his wife: Why did not you put
it right? The smoke cannot clear
up. And when he had told her
this, he took a fire-stick there.
And he hit his wife with it.
Tmmediately after he had hit her
with it, she said [to her som]:
Holds-leg-up, take your robe.
And that calf took its robe. And
his mother jumped out. And then
suddenly all the dogs barked. As
he looked what it was, [he saw
that] his wife was a buffalo. She
held up her tail. And her son
also did the same thing, he was
a calf, when they were running
there. And that was [the last] he
saw of them when they got out
of sight. And after some time he
told his father: I am going to
look for my wife. And he was
told by him: Where shall you
find her? And he answered him:
I shall find her. And then he
started. Then he went about.
And after a long while he came
to some buffalo. And he was
looking for his son Holds-leg-up.
And he found him. He said to
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Kyotsitanikaie: A, dkatypoky-
kayopa. Ekséikoa nitakatypoky-
kayopea. Aikokosea dksipaskayea
unistysiks. Kitikanikoa kiiykdaa
kéyksinaysea sakiixpeisaua. Ne-
séuea kokiia sayitinoaipaytsti-

nakenikea gkatypokykayopa.

Kiikokoa. Kyotsitanik oxkii:
Aumetdpotakixpieniinikea nitike-
tumekaki. Kiinneayi ketikitsin-
niki. Stémikokoa. Ketomdtape-
paskaua. Kédmé ninayi otsitanik :
Anndiyk  dmfksea unistysiksea
kiixkoaa eindnikea kitikatypoky-
kayemaa kitoykémanaa. Nisoflya
kokiya dkitsipaskiyaua sayetino-
apaytseinakenikea kiiykiaa sta-

miyininikea  kitakatdykaysoa.
Kannayk akomatdpixpeeaua.

Ketomdtapixpeeaua. Kdisamota-
kixpeeaua. Ketanistaua ama ni-
naua: Auké, kiixkoa taya? Kéinni
anistysea Enistakfyseuaa etséto-
mikakeua. StZmisksinfiyena oy-
kiyi otainozysea otsétomikfysea.
St#mineud. Ketanistaua: 4 nnauk
anndyk kiykéaa. Kaipinikusea
aikokosea dkatsipaskayea unistd:y-
siks. Kdnndxk Aiksistsipaskayaua.
Steménitoyaua. Kédmé ninaua
otoykéman sté¢moypokaupemeua.

him: Boy, go and tell your mother,
that she must come here. And
that calf went and told his mother.
Then she came to him. And that
man said to his wife: Now pity
me, let us go home together.
And he was told by her: Yes,
we shall go back home together.
It is very difficult for us to go
back home together. When it is
night, the calves will have a
dance. You will be told, that you
must recognize your son [among
them] while they are dancing.
If you do not make a mistake
in picking him out during four
nights, we shall go back home
together.

And it was night. And he was
told by his son: When we start
dancing in a circle 1 shall lift
up one of my legs. And then
vou will catch me. They began
to dance. And he was told by
that chief: Now if you catch your
son [among]| those calves, you
shall go back home together [ with]
your wife. Four nights they will
dance, if you do not make a
mistake in picking out your son,
if you catch him rightly, you
shall have a wife again. And now
they will start dancing. And they
danced around for a long time.
And [then] that man was told:
Come on, which is your son?
And when he was told this,
Holds-leg-up lifted up one of his
legs. [ The man ] immediately knew
his son when he saw, that he
lifted up a leg. Then he caught
him. And he was told: That is
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Apindkuyea otitsikok ysea stmat-
sipaskayea anistéysiks. Oxkiyl
otsitanik : Annfykaye tikanauka-
panfiys.StZmomeatapotakixpieaua.
Ketanistaua amd ninaua: Auke,
taya anndyk koykdaa? Otdydy-
tsimisea Euistiikﬁxseuaa etaniu-
kapandyseua. Kimd ninnauna sté-

misksinfyena oxkiyi. St&mineu-

aie. Kamé ninayi otsitanik: 4'n-
nauk enngyk kiykdaa. Nitokaya
dketatsitsipaskayaua kokiya. Mat-
siksistsikuyea  stZmataydykimea.
Stemetsikokoa. Kimdtsitsipas-
kayea unist&ysiks. Kiinnimayi
omdtsitanik  oxkiyi: Anndyk
ndysoyisea takspinnixp. St4m-
atomatapepaskavaua. Ketanistaua
amd ninaua: Auke, tayd enndyk
kixkéaa? Otdyfytsimisea Enis-
tikiyseuaa etspinnima 8ysoyisea.
Kyinni s6tzminaukaie kyotsitsi-
nokaie. Kyotsitanik :  4’nnauk
anngyk kiykdaa. Kiitokskaua
ketoyksistanea[?] pdskanca ketd-

kitdykimaypea.

Apinakuyea ama ninaua etanist-
seua unistéysiks: Annayk Atsi-
paskinoanikea dssammok Enis-

BLACKFOOT TEXTS.

him, that son of yours. And to-
morrow night they will have a
dance again, the calves. And now
they have done dancing. Then
they separated. And that man
then stayed together with his wife.
Next day, when it was night
again, then the calves had another
dance. He was told by his son:
This time I shall shut one of
my eyes while dancing. Then
they began to dance in a circle.
And that man was told: Come
on, which is that son of yours?
When Holds-leg-up heard this,
he shut one of his eyes. And
that man immediately knew his
son. Then he caught him. And
he was told by that chief: That
is him, that son of yours. Two
more nights they will have a
dance. Then they stopped [dan-
cing]. Then during the following
day he was waiting again. Then
it was night again. And the calves
had another dance. And then
again he was told by "his son:
Now I shall hold up my tail.
Then they began to dance again.
And that man was told: Come
on, which is that son of yours?
When Holds-leg-up heard this,
he held up his tail. And he was
instantly recognized and caught
by his father. And [the father]
was told by [the chief]: That is
him, who is your son. And there
is still one more dance...[?] and
vou will have to wait yet.

In the morning that chief said
to the calves: Now, when you
have a dance again, watch Holds-
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tikayseuaa. Otanistsixpia stZmiy-
kanauanistsik. StZmikokoa. Mst-
sisipaskiayvaua. Kéinnimayi dtanis-
taua ama ninaua otatotakixpies-
iks: Auke, tayd kiiykdaa? Ki-
nistaikfi ysenaa etanaukopistokya-
keua. Kimékse anistaysiks otdin-
augysaua  amé Enistaikaxsi
otanaukopistokyaksi  ketdyké-
nauanaukopistokyakea. Kama
ninana  ots¢mmeaysea  amdékse
uniistéysiks  ixkanduanaukopis-
tokyakeiiks.  Stémisautsistapim-
oxkiyl.  Otdisiksksinisea
oxkiyi amékse unistaysiks otoy-
kan8ypokyanistsissiks kimdtsita-
nauketomikfiyseni. Kydksinneu-
ale kimékse unist&ysiks métsito-
kanauanauketomikiyseia. Kiin-
nimayi (nni etsdpaytseinakenea.
Peitséoyksipaytstinakenii kimdya
enéua etsisimisk8 y toyeuaie.
Kixpitasoksitsipatakayayopa. Kii-
samoa nétsipiofiypatskoaua ami
ninaua. Kamdéya enéuaya ctdne-
toa.  Kiénnimayi

meua

otaisamoysea
unni etanistsenea amékse mamdat-
sikimeea: Kémauksaupasemmau-
aisks kinnoauaa eckaménetykea?
Amdtytykonimak ostémia emak-
sénakiytsea potok. Kimékse ma-
miatsikimiks stZmapssemmeaua.
Kiisamoa ketsitétoyaua améma
etsénitypea amé Gnnoauaie. St4-
miytiykonimayauaiec otokdaneaie.
Kexpitykayeauaie. StZm8ypoto-
yauaie. Ketanistseeauaie (nnyai:
Kéamiyayi otokina, netoykdnix-
pinana. Kédma ninaua améea oto-
kinea ets¢kema amé aksini. Kyoy-
kiyl otékimaatsiséayi etétsimaie
ketsistokemaie. Nesoaya istékem-

leg-up. Immediately do the same
thing that he does. Then it was
They had a dance again.
again that man was told
they were dancing around
again: Come on, which is your
son? And Holds-leg-up held one
of his ears down. And when those
calves saw, that Holds-leg-up held
one of his ears down, they all
[too] held one of their ears down.
And when that man looked at
those calves, they were all hold-
ing one of their ears down. Then
he could not find out his son
[among the other calves]. When
his son knew, that those calves
all did the same thing after him,
then he held one of his legs up.
But [when] he [the father] was
about to catch him, those calves
too all held one of their legs up.
And then his father caught the
wrong one. As soon as he caught
the wrong one, all those buffalo

night.
Then

when

‘shouted at him. And they all

And after some
time that man was all trampled
to pieces. And those buffalo all
went home. And then, when it
was a long time afterwards, his
father said to some mag-pies:
Why do not you go to look for
your master, in case he might
have been killed? Try to find
something of his body, even if
it is a small piece, bring it here.
And those mag-pies then looked
for him. And after a long time
they came to [the spot] where
their aster had been killed.
Then they found some of his

ran over him.
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ayea. Kyoykiyl etiamisauksipau-
penea. Kyotsitanikaie: Enéuaa
netsénik. Kinniayk nitiketsitapu.

Stzmatomatoa. Kiisamoa etsi-
toto enéi. Kyautiiykémani etips-
semeua. Stzmilykonfiyeuaie. Ke-
tanistsenaie: Annayk fikoypoky-
kayopa. Kimé ninayi otsitanik:
Akipatsipaskayea unistysiks
kaykitdy pokykayemaua  ketéy-
kémanaa. Ketanistseuaie: Nimd-
takatiykixpaa annixk pdskanea,
takstemiypok ykayemauna netiiy-

kémanaa. SuutémEixpokxknye-
meuale. Kimd ninaua matatse-
puyeuaa. Kiisamoa stdmiskoto-

yaua. Kiisamoa amd ninaua otsi-
tanik: Anniyk kimokit, istséa
pinatiytanayakyokit. Matiiytiu-
yakyokenikea kiinniiykaye kimd-
takatsinoiinokixpaa. Kéisamoa
amd ninaua  metsitsistsimmeua
otoykémani. Kiméea istséea eto-
tsima  kixtsitanayakeua otoyké-
mani. Stimotoyeni madyi ket-
siksenii.  Kiisamoa etanistseua
oxkiyi: Enistik§ysei, kaiksistaa
pokesaksist kaykitskmmaua  tsi-
méytaua etapéaytautsiks. Kimd
saykamapeua etanistseua (nni:
Amo saudytse etiyokaua. Kai-
samoa amd ninaua etanistseua

oxkiyi: Keksistaa ksekénis -

hair. And they went back home
with it. Then they came [home]
with it. And they told his father:
Here is [some of] his hair, we
found it. And the man covered
up that hair in the bed. And he
took his son’s drum and beat it.
Four times he beat it. And then
his son suddenly got up. And
[his father] was told by him:
Buffalo killed me. And now I
shall go back [to them] again.

Then he went out again. And
after a long while he came to
[some] buffalo. He looked for his
wife. Then he found her. And
he said to her: Now we shall go
lome together. And he was told
by that chief: The calves will
have another dance, that you may
go home with your wife. And he
[the man] told him [the chief]:
I am not going to wait for that
dance, T shall just go home with
my wife. So he just went home
with her. And that chief did not
say anything more. And after
some time they came back home.
After a long while that man was
told by her [his wife]: Pity me
this time, do not hit me with
fire. This time you shall not see
me anymore if you hit me again
with it. After some time that man
again got angry with his wife. And
he took some fire [-stick] and hit
his wife with it. She just took
her robe and went out. And after
a while he told his son: Holds-
leg-up, go out after your mother,
that you may look whither she
went. And that boy told his
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kitsipema. Kama saykiimapeua
oksists etaksikineua. Matiaskaksi-
puiumatsiksinea. Kima ninaua et-
setapsiikseuaie ketsipasokineuaie.
Ketdmisoksinfyeuaic  dkauksiki-
nakimminid. Matatsinoaipuauatsi-
ksinea. Kyoykiyi stémetaypuk-
sipitapeemeua Enisték&%sei.

father: Here outside she is sleep-
ing. And after some time that
man told his son: Wake your
mother, that she may come in.
And that boy tried to wake his
mother. She could not get awake.
And that man went out to her
and uncovered her. And he sud-
denly saw that she was already
nothing but bones. She never got
up again. And then his son Holds-
leg-up only was living with him.

[Cf. UnLEsBEck obt 18 sqq.,
nsht 134 sqq.]

Wolverine woman.

Ami ninau simeua. Etsetitoa
amcksema auakaseea. Staménit-
seua tikskemi. Aumatapiitsenaie.
Etdmisoksinoyeua amék akénea
otsitapodiuzykanea ; ekitsoakeni.
Auakaseuaie osékasimeaie. StZm-
itotoyinaie. Otaitotdysaie etamdt-
seuaie nétsetseemimmind. Kta-
nistseuaie:  Otokea kitdkstauix-
paa? Otsitanikaie: A, taksuyi
otokea. Ketsésoyeuaie. Otduyisi
etséstaputkoykyakend.  Stém-
isksindyeuaie otsayitapakesi. Et-
sautuyl unamaie ketanistseuaie :
A, dmaneua netipakeua. Kéts-
kunzkatseunaie.  Ketséstapukska-
sénd tsisskaie issistsenea. Otdino-
aysaie  ketemyaupeua ketaykd
yeua. StZmotoa. Otdipissea eta-
nistseua otoykémani ménistsapix-
pia. Ketamatoma istséea. Ketséni.

There was a man [who] went
out hunting. He came to some
deer. Then he killed one. He
began to cut it to pieces. Then
he suddenly saw, there was a
woman who was coming towards
him; she was a very fine-looking
woman. Her dress was [of | deer-
skin. Then she came towards him.
When she had come to him, he
smelled her [that] her smell was
sweet. Ile told her: Shall you
eat kidney? She said to him:
Yes, 1 shall eat kidney. So he
gave her some. While she was
eating she turned her face away
from him. Then he knew her,
that she was not a real woman.
So he took out his gun and he
said to her: Yes, she is right,
she is a real woman. And he
shot at her. Then she, who was
a wolverine ran away. When he
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saw her, he got on his horse and
went back home. Then he came
[home]. When he came in, he
told his wife what he had seen
[lit. how he saw]. And he smelled
the fire. He died.

[Cf. UnrenBeck obt 60 sq.]

The boy who was left in an eagle-nesl.

Amékse  saykamapi natsita-
peeaua apasameaua. Etsetotoyaua
amé spayistaksskoa. Ototamissiip-
saua etsenimmiaua amé oyésa.
Ksikixkinenea amésk étoyeyisk.
Okosiksi etsépaupeen. 'T'ikskam-
maa amckse szykimapeksi eta-
néea: Tsiytaua dkiykanistiyko-
totoauaytaa. Tukskemmaa miné-
pokiaua. Etanéua ami minépo-
kana:  Matakiiykototoauiksaua.
Kimé otakayi otsitanik : Nitdisks-
‘inixpa ixtakiykototozy peana.
Etanistsenaie: Tsad dkanistfiyko-
totoauiiksaua. Kyotsitanikaie :
Kitaksinnaupeno  kaykitotoayea
amékséma engkimekséma. Auto-
anikyaua  kitdketsitskamiskapat.
Matsikoptumatsiks. Ketanistsenaie:
A, Kkydnni dkanistsopa. Kyotsi-
tatsistokinipikai. Kyotsitsinipoto-
kai kiméksema engkimekséma
ditsapipuyeua oyésoayea. Kyiko-
tuyeua tikskxmmi. KetZmisau-
kuytiyveua otazkayi otanéssea:
Napé, taksestapu, pokdpemis
anékséma engkimeéksema. Kiméea
apisea etsetotsinnapiksimmini.
Kétséykauaseneua. Kiitapauatsi-
miixkameuaie méy katskame-

There were boys, they were
two, [who] went out hunting.
They came to some high cliff.
When they looked down from it,
they saw there was a nest. It
was a white-headed eagle that
had its nest [there]. Its young

ones were in 1it. One of those

boys said: How shall we be

able to get them? One of them
was a rich boy. That rich boy
said: We shall not be able to
get them. But that friend of his
said to him: It occurs to me
how we shall get them. [The
other] told him: How shall we
get them? And he was told by
him: T shall let you down with
a rope, that you may take those
young ones. When you take them,
I shall pull you up again. [The
other] was not afraid. And he
said to him: Yes, that is [ what]
we shall do. So he was tied
under his shoulders [to a rope].
And he was let down by him
to [the place where] those young
ones were standing in their nest.
And he was about to take one
of them. Then he suddenly heéard
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peissi. Stamisksistapoyini. Kiisa-
moa etsem"iyeua amé ksikixkinnei
améma  spoytsima.  Kiisemenai.
KetsitZpinyauanéni.  Stémitoto-
peni. Ketauatsimiixkamenaie
mdy ksikimesi may kstainesi.
Matsikixtokatsiksi. Kaisamoa ots-
kayl  otdutykaisea  etanistsenit
anni: Anngyk kiyxkdaa netdt-
sautsemaua,, katamautoatsiksi ?
Kyotsitanikaie : Matomautoatsiks.

Kénnimayi ama szykimapeua
amékse ksikixkiniipokaks mdta-
taipistsimokiiks.
ksikixkineua améksisk onistaysiks
otsinnimamiks  dstamitotsipotu-
yveua amé szykimapei amé otsi-
taupixpid. Kama saykimapena
etaatseuitks. Kimékse engkimekse

Kaisamoa ama

aistzmiypiksoyemena. Kyduku-
yisaua kyostiyl amé onistdysema
éksisakuyea etayitsitsima. Etiix-
ksimasts natosi. Kimé tsikixkinel
dxkéa otsitautsipfiytoka mdyksi-
matiypea. Kiisamoa ami say-
kimapeua amékse endgkimeks
skatomaikoanémeuna. Kiméstse ot-
sétsitsimanists Alsamitstsesea etii-
tseiists mnatosi. Kiisamoa amékse
enakimeks skatemomey kimiaua.

his friend say: Partner, I am
going away, stay with those little
ones. And he dropped the rope
down to him. Then [the other]
cried aloud. And he was praying
and begging him to let him come
up again. [But the other] then
walked away from him. And
after some time [the boy who
was left in the nest] saw that
white-headed eagle up there in
the air. And he was watching
her. Then she came flying down to
him. Then she sat down near him.
And he prayed to her, to pity
him, not to kill him. She did not
any harm. And when
his friend, after some time, came
home, he said to his [friend’s]
father: Is that son of yours
already back, we lost each other?
And he was told by him: He
is not yet back.

And then that boy [who was
left in the nest] was not afraid
of the white-headed eagle’s young
ones. And after some time that
white-headed eagle would drop
some calves, her prey, down to
[the place] where the boy was
sitting. And the boy would skin
them. And he would eat together
with those young ones. And
when they had got enough, and
he himself too, he would cut
that calf’s flesh to slices. He
would dry them in the sun. And
that white-headed eagle would
bring him water to drink. After
a while that boy would play
with those young ones. And
when that sliced flesh had been

do him
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Oma seykimapeua matatakixki-
nitakiuatsiks. Kimékse engkimeks
sOtemanistszkiks  Znnea  Gméy-
papeixpeiks. Kiisamoa skatame-
nistopinnauminnedks. Kiinnimayi
skatemassaksiputayiks. K#inni-
mayl disamoa skatamapotiyiks.
Améma sifinisuytsima etdutaua-
neiiks. Kiitsematseniks istsfinya-
pauauzykasiks. Kiisamdssea mat-
sitoskitapzmyananeiks. Kiinneayi
métsitsestapauaneiiks. Stéméstapi-
pyauaneiks.  Ketsikixkinitakeua
otdiisamissaks. Kiyiksisemoa 6ts-
kotoyiiks. Kimé auksistoauauyi
otsitanik  ama  saykimapeua:
Kitakaykayi. 4nnoma ketdyiksis-
amitopi. Kiskiks ketséksikimayea.
Nestoa ketséksikimo nokosiks ket-

sekinmxscn. Kinnayk ékaunwx-v

kimeaua, nitaksistapuypinana.
l(inn;’ixk ksistoa  kitdkfykay-
kaye, kéksokoiks kaykitsinaukea.
Ketanistseuaie : Sekétametaki
nitakykayisea, tsékfiytaysetaki
ketsikimmoksea.

Kyotsitanikaie : Anniyk ko-
kosi kitak@ykatsitsauk annéma,
apindkusea kitakitsinnepyu kdy-
kitykaie. Kokiyi matsinoayokau-
atsiks otsétametaksea otk ykaisea.

lying there for some time, it
would be cooked by the sun.
After a while those young ones
were getting big. The boy did
not get lonesome any more. And
by those young ones he was
treated like [one of] their own
brothers. After some time their
wings were growing long. And
then they would try to fly. And
then after a while they would
fly. They flew as far as down
below there [to the ground]. And
he would long for them when
they were walking about down
below. After a long time they
would fly up back to him again.
And then they would fly away
again. Then they flew far away.
And he got very lonesome after
they had left him for a long time.
And after a very long time they
came back to him. And the boy
was told by their mother: You
shall go home. You have been
staying here a long time. You
pitied your younger brothers very
much. I myself pity you, because
you treated my children well.
And now they have grown big,
we are going away. And now
you yourself shall go home, that
your parents may see you. And
he [the boy] told her: T am very
glad because 1 shall go home,
I feel very happy because you
pity me.

And he was told by [the
eagle]: To-night you shall sleep
here once more, to-morrow I
shall take you down, that you
may go home. During the night
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StZmapinakoa. Kyotsitanika amé
petayi: Auki, napstsakit, kitak-
sinnepyu. Ketsapstsakeua. Kyot-

sitsinnokayi  kixpitsinndpotéini.
KetZmisaukykykuyena — ksdy-
kummi. Kyotsitanikaie: Auke,

anisepit. Kétssapyu. Etémisauk-
sinima  ks#ykum otsitdipuyisea.
Kyotsitanikayi: Anniyk nokosiks
nitakskixpinana nokannani, nita-
kitapuypinana mestakists. Kima-
takatsinoanokixpinanaa. Kén-
niyk ksistaa kitakykayi. Kénni
otaiksistancisi ketséstapepotayiiks
okdsiks.  Oskitsipfiypea sotdmis-
sinimaks. Otaisoatsinauaysiks
ketomatapzykayeua. Kyikauayea
ksetsektists  ketGtykayena. Unni
otsindyissea otsitanika: Niykdaa
dykstamfytotoa otsistisinni. Eta-
nistsena (nni  otékayi otdnisto-
tuyixpia kimé pétayl manistoy-
pokaupemeaypea kimanistsinnipe-
ixpa. Kimatsitsinikuyyeuaie otskai-
kimessea amé pétayi. Kyotsitanik
unni:  Annixk kitikauaa ketsits-
amixpuayea otskétéiysea etanéua:
Anngyk nitdkauaa nititsautse-
maua. 4nniyk nitsayepitskiytok.

Kydk&ytsipunixtaua kitdnistotu-

yixpia. StZmenitiinea otakayi.

he did not sleep because he was
so glad that he was to go home.
Then it was morning. And he
was told by the eagle: Come on,
shut your eyes, I shall take you
down. So he shut his eyes. And
[the eagle] took him and flew
down with him. All at once he
felt the ground. And he was told:
Come on, look out. So he looked.
At once he saw, that he was
standing on the ground. And [the
eagle] said to him: Now my
children [and me]| are going to
leave our home, we shall go to the
mountains. You will never see us
again. And now you yourself shall
go home. And when [the eagle]
had told him this [she and] her
children flew away. They broke
his heart. When he did not see
them [any more] he set out home.
And [after] many days he came
home. When his father saw him,
he told him: My son seems to
come from the land of spirits.
[His son] told his father how his
friend had treated him and how
he had bheen living with that
eagle and how [the eagle] took
him down. And he also related
to him, that the eagle had treated
him well. And he was told by
his father: At the time when
[you and] your friend went out
hunting together [and]| when he
came back, he said [to me]: My
friend [and me] lost each other.
This he lied to me. And he shall
pay for the way in which he
treated you. Then his friend was

killed.
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Cannibal

Amama  Asinaua  ekinnaie.
Omd ninaua oxkiyi istoykond-
yaysenea. Kimd matsinaua oténi
istoykondyaystnea akéks. Ami
akékoana stamitakomimmeua amé
saykamapel. Kyiaukoa omd aké-
kozna nni  otaykauapixtiniks
etséstapiyana niiykétseima. Stim-
itokonayeaua. Kima seykumapeua
matdnauaipuyeunatsiks  otoduay-
petséa kandaiksistsikuists kokiistsi.
K#nnimaie Gnni otsitanik : 4 ysaa

kitoméytsoaipuixpia ?  Ketanist-
seuaie:  Annayk akékoanayk
netoméytanistotok  ixtoakomim-

motseopia, netsématiytayiytiy-
k" ysi, netaiksimistatiysea. Etan-
istseua tinni: Netaketapu, takitsi-
nautsémaua. Kyotsitanikayi: A,
kitakitapu kitakipapistotomo au-
aamea. 'Tikskayea ekyGtsimini.
Kyotsitanika @nni: Ekamipfinis-
kukuinikea dmoya ekydtsixpea
kaksipiiysapuytot stanét: A_\'u,
ninna!  Kyakotfiypeua. Nitdks-
ksinixp kéykanistsptimoy,pea.
Ketomdtoa ama  seykimapeua.
Stamoytapoaudykaua. Kimé ne-
témoa  etsitZmisoa.  Ketsinima
améstsema moyéstsema. I'ikskayea
disetseua. Etstdua: Omima taki-
tsipi aisetseima. Ketsetipomaie.
Otdisanayfytsimisea matapea
akoyksepuyea tukskayea amést-
séma moyéstsema etsipstsatsema.
Etsindyeua  amékstma  enéea.
Stsikima omatsipstsatsissea netiyi
mat&nistseua. 4 "ykapiuyea ot-
sipstsatsixpists netiyl ixkandnis-

BLACKFOOT TEXTS.

womal.

There were some Crees [who|
were camping. There was a chief
[and] his son was the best-looking
[man]. And there was another
chief [and] his daughter was the
best-looking one [of the] women.
With that girl that boy then fell
in love. And in the autumn that
girl’s father’s people went away
to some other place. Then they
camped. And that boy would
never talk because he was love-
sick day and night. And then
he was told by his father: What
[is the reason] that you never
talk? And [his son] told him:
That girl applied some love-medi-
cine to me, I am almost ill with
it, hecause I always think of her.
He said to his father: 1 shall go,
I shall see her. And he was told
by [his father]: Yes, you shall
go [but] 1 shall make you [a
pair of] snow-shoes. One of them
he painted red. And [the boy]
was told by his father: If you
are in a tight place, put the end
of this one [that] I painted red
in this direction [and] say: IHelp
me, my father! I shall know it
so that I may help you. Then
that boy went off. Then he was
going abont. And there was a
hill, [which] he ascended. And
he saw, there were lodges. Out
of one of them smoke was coming.
Into that one there that is’smok-
ing I shall go in. So he went

down to it. When he did not
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taiseea[?]. Stamisksinima otoy-
kondinisea #nnoma matipéema.
Kiaméma disetseima
stamitapoa.
yea.

moyésima
Ketsikinapstsatsima-
Etsind’veua amé akénea
etiuptnea.  EkstinatsinZminaie.
Stamondyeuaie, nnyankinea amé
otipassamaie. A4 'mnaye aditoke-
motainea. Stamikinayistapua. Kai-
piooa ketséstapukskasena.

Kaipiokskaseua kima akékozna
etsakseua. Manistsapssea etsinima
amé  szykamapei - § ysokuists.
Etéypokesapiikskastaie. Kdisamoa
etastiykuyeuaie. Ttanistseuaie :

Kéyksitapaikamotaypia. Kima
seykmapeua otduamia améea

tikskayea ekydtsixpia etsatapik-
simma. Ketsitapoytomaie otomé -
tapixtsixpia okdayea. Ketancua:
Ayu, ninna! Kiméea avdamea
stemfytiiypeua kyinni okdayea.
Stamitotsipstiiypeua. Sakyauind-
yosenea iinni etsenimminé otduaa-
mea otsitotsipstiiy pisea. Ketanénea
Gnni: Ndykoaa aykséksipuinisko-
aua. Stemiskoyini amék audamik
otiméytotiypeixpea.  St&miy-
tsksapoyima. Matomaipioatsiksini
otsitsinaukaie. Ketanistseuaie :
Omeak akéuak #nnakauk dnneyk
netékomimotsemaa. Aitapyoyeua,
tapaskok. Ketanénea tnni: Tékse-
netaua. KetsetGtaipeeni. Ketséks-

hear a person talking, he glanced
into one of them. He saw, there
were dead bodies. When he looked
into the next one too, it was the
same thing again. About six lodges
into which he looked were just
the same. Then he knew, that all
the people there were dead. Then
he went to that lodge that was
smoking. He slowly looked in.
He saw, there was a woman sit-
ting. She looked very horrible.
Then he recognized her, it was
that one whom he was looking
for. That was the only [being]
that was alive. Then he slowly
walked away. But when he had
got far he ran away.

And [when] he had run far,
that girl came out [of her lodge].
When she looked, she saw the
tracks of that boy. So she ran
after him. And after a long while
she came near him. She told
him: [I do not see] how you
can save your life. And the boy
threw off that one of his snow-
shoes that was painted red. And
then he put it in the direction
[of the place] where his lodge
was. And he said: Help me, my
father! And that snow-shoe then
went to his father’s lodge. Then
it slipped in. His father, while
busy making arrows, saw his
snow-shoe slip in. Then his father
said : My son must be in great
danger. Then the snow-shoe went
back to [the place] whence it
came. Then he followed it back.
He had not yet got far [when]
he was seen by him [the boy].

Verhand. der Kon. Akad. v. Wetensch. (Nieuwe Reeks) DI. XIV N°. 4. 5



66 BLACKFOOT TEXTS.

kameuaie. Kfinnimaie etisimeuaie
ama ninnaua. Amé otoykémani
otsspomok  kyfiykayl. Matiskak-
senitseuiksauaie. K#énnimaie
etséstsinimmaie oy kdtsistsi kyot-
séstsit kyotokaneaie. Oykétsistsi
métsitapiypeedsts kyotsésts mét-
sitapiypeea kyotokdneaie. Otau-
anikoayauaie : Kitakaitskaméypu-
aua,  kimatoykotsenikixpuauaa.
Kiéinnimaie ctototayaua. Ketsétsi-
niseyauaie. Oxkétsists kyotsdsts
kyokinea kyotokanea mataupitséiy-
pia  Adistametsksoyfiypatsemiau-
asts. Kiinnimale etsétsinitseists.
Ketsénenaie.

And [the hoy] said to him: That
woman there that 1s the one
whom I loved. She is a cannibal,
she 1s chasing me. And his father
said: 1 shall kill her. Then they
met her. They fought her. And
then that man stabbed her. He
was assisted by his wife and by
his son. They could not kill her.
Then he cut off her legs and
also her hands and also her head.
Her legs were bouncing up again
from the ground and her hands
too and also her head was boun-
cing up again from the ground.
She was saying to them: I shall
fight you, you will not be able
to kill me. And then they built a
fire. And they burned her. When
her legs and her hands and her
breast and her head jumped out
of the fire again, they knocked
them back into the fire. Then
they were all burned. And so she

died. -

The man who was left on an island.

Amékse akamotseea étsokoye-

yaua omeayksikimi. Tikskemmaa
etanéua: A"y kunapistotakyopa
dykylysitsea. Omima minéima
dykitsitapaykyiysopa. Ketapis-
tatakeaua Zykviiysatsea. Ketsit-
apaykyiyscana. Stémitautoyaua.
Etométapominskayaua. Kéimé ket-
dukemiua dukakyosatstua ame
1xkéme. Astsbyinit améma atsoas-
kuyima. Ketsetapukskaséua amé-
ma &ykydysatsisima. Stimitsapo-

There were camping two friends
near a large lake. One of them
said: Let us make a boat. Let
us row to that island over there.
So they made a boat. And they
began to row. Then they arrived.
They began to pick up feathers.
And the unmarried wman was
watching the married man. He
[the married man] went into
the brushes there. Then [the
other] ran away to the boat. Then
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piuaie. Otd’ksinok otakaie. Etan-
istseuaie: Napé, annd’yk Znni
atanistses ketikotamatsitototo-
sumo. Ketasdindni otgkaya. Ky-
Ketanist-
seua amékse otoykémaiksaie: 4n-
néyk netzkinaa améma minéima
ennéskaie  kyayoyinea otsénik.
Etanistseuiiks: Akopakteopa. Stam-
opakeeua.  Stimojykematseuaie
otzkayi amékse otiykémaksayi.
Otzkayl otdindi'isea  otopakésea
ketasainenea. Ketomatapenitseni
saitks. Ketomatapuiseni. Kyauka-
naixsuveaua  saitks.  Kimdstsea
ménistsea  aixkitseea. . Ketoma-
tapuatsimeykauna.  Kaiksistoatsi-
meykaua kiméstsea
tiyests  etomdtapipstsipfiytoma.
Kextsitsekaykauaists.  Kimékse
saiiks etomdtapipstsipiua. Stamitst-
stuiiks. Otsinéuanists stomatsipst-
sipiytoma. Kétsstoyi. Kaikakiy-
tainaksuveud otsinéuanists.  Ki-
mékse otsinfi’ksests saitks matéiy-
tainaksuyena. Stamépua. Kyitsi-

ostovi stamopitsisiuoa

stdl k-

tototseua amixk otsitsofiypiaua
W 4 ’
otsitzpssapssea amée otsckatok-
ekaypia  etémisauksinima
moyis otsitstsisea. StZmisksinfiyena
/k b / & oy + 2
otakayl otamisea. Kaisamoa etam-
isauksinayeua otékaie otsit&psiy-
eaykviyssea. Kiméma atséasku-
yea etsetsiksasaua. Stamitotoyin-
aie. Otsitapssamokaie. Stamistai-

/
ame

naie: Akainiua. Kditapistsoyinai.
Etsikinapoauyini. Kyostii'yl kay-
istoitoaniua: Napé, kind ysakyai-
tapeixpaa? Kyotikayi etsétsa )i
yinaie Zykyflysatsisim. Kayista-
paxkyvdystnaie.  Etsind’yeuaie.
Ketsykauasiiniua.  Otsitanikaie:

he went aboard. He was seen
by his partner. He told him:
Partner, when it is this time of
the year again, I shall come back
to fetch you. His partner cried.
And he himself then came ashore.
And he said to his [friend’s]
wives: That friend of mine has
been killed by a bear [that] was
there on that island. He told
them: We shall move camp. Then
they moved camp. Then he had
those wives of his partner as his
wives. When his friend saw, that
they moved camp, he cried. And
then he began to kill geese. And
he began to pick berries. And all
the geese [he had killed] he dried.
And all those berries too he dried.
And then he began to dig a hole.
And when he had finished dig-
ging a hole he began to bring
in those goose-feathers. And he
made a bed out of them. And
then he began to bring in those
geese. Then he stored them. Then
he also brought in his berries.
And winter came. And he was
eating his berries little by little.
And that stored meat of his, the
geese, he also ate little by little.
Then summer came. When that
time of the year on which they
had come to the island came
again [and] when he looked at
the place where he had camped
hefore, then he suddenly saw, there
was a lodge. He just knew, that
it was his friend [who was camp-
ing there]. And after some time
he suddenly saw his friend row

across. S0 he hid himself in the
5*
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Napé, ann@’yk &nni anistsésea
kitakotamitototosamo. 4 nnimaie
nokoaua nitsitstuyemi. Stamika-
kaussit ki ytstoyémixpia. Saiiksi
dkakainitsis. Kiinnikseayd stoyisi
kitakauataiea. Stimopitsisooyind.
Otykémiks otsinfi’issea eksiksi-
matsetakea.  Ketsitsinikuyeuiiks
otakayl otanistotiixpia. Stdmo-
pakeeua. Stamistoyi. Otaipuysca
matsitsitapsskoa améma otsékaito-
kekaypia. Stamokeka. Stamisoyi-
vaykyd yseua. Stamitoto améma
minéima. Stamistaua: Netikauaa
gyksakyaitapeena.  Kitdpssame-
uaie. Ketoykonayeuaie akainénaie.

brushes there. Then he [his friend ]
arrived. Ile looked for him. Then
he thought: He is already dead.
And he was going into the brushes.
Then [the other] got up slowly.
And he [the new-comer] was
saying to himself: Partner, are
you still alive? And his partner
went into the hoat. And he was
rowing away. Then [the other]
saw him. And he cried loudly.
He was told by [his friend]:
Partner, when 1t i1s this time of
the year again, then I shall come
to fetch you. There is my dwelling,
I passed the winter [there]. Just
pick many berries, to pass the
winter with. Kill geese already
now. Those are the things you
will eat during the winter. Then
he came ashore. When his wives
saw him, they were very glad.
And he told them the story, how
his friend had treated him. Then
he moved camp. Then it was
winter. When summer came, he
went back again to the place
where he had been camping be-
fore. Then he camped. Then he
rowed across. He then came to
the place where the island was.
Then he thought: My friend 1is
probably still living. And he
looked for him. And then he
found him dead.
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The man who was pitied by rattle-snakes.

Amékse natsitapeeea ninayi
sameaua. Kiisixtatsikyiksistsikoa

etsetotoyaua améma neétaytaua.
Es6oytsima améma neétzytayea
nniksimayi ponokéyea etipuyeea.

Takskem — etsetépoytanaiskapeu-
dks. Staménetsceua akdyimea

amékséma ponokitksema. Kénni-
mayi tlikskemma stémannautat-
seuitks. Ketokskemma améksisk
ponokiiksk aistapukskaseksk ixpo-
keuo. Kédmd #nnautaua dukanay-
N e ’ o & /
atseuiiks amékse ponokiiksim ets-
misaukiiytuyeua amdyisk dnnea
I N . / V&
st ykauanda. Otapasapsea matsa-
peuatsiks.  Kénnimayi aisamoa
mdatsitiytsimayea. Manfistszpsea
etemisauksinyeua amé Smay-
ksistseksendanea améma otsistsit-
siiiitayema otsitykitskiapsayi.
Kiinnimayi etd”ytsimiaua méksisk

/ A ’
annea  auania. Manistsapsea
amoksema mgksineksema stém-

dytsekyayaua piksekseniks. Kets-
ketsaua.  Matsikekiykotauatsi-
piyeuatsiks. Kinnimayi aisamoa
etsauatsketsaua.  Kama  stsika
manistskotéiysea etsind’yeua pek-
sékseniks manistekayapea. Ket-
séstapukskaseua. Kiima nina stZm-
itsketsimaua. Kiinnimayi etauat-
simuyixkameua amé omeykime
mdyksikimessea. Kénnimayi eto-
matapiksikayeua.  Piksékseniks
stemiytiykitoa. Kydykaisoayea
oksikasests. Kimdya opikseksena-
sinaya etsikaiskapeua. Kimék ama
ninaua  otomfytakiiypik  dnne
miysikuya. Stémamatapo. Kai-

There were two men [who]
went out hunting. When it was
in the afternoon, they came to
some river, Near the bank [of]
that river there were some elks
standing. One [of the men] went
crawling ap to them. Then he
killed many of those elks. And
then one [man] butchered them.
And the other [lit. one] went after
those [of the] elks that were run-
ning away. And when that one
who was butchering them had
skinned all those elks, he suddenly
heard something that was like
a big rattle. When he looked
around, he did not see anything.
And then, after some time, he
heard it again. When he looked
again, he suddenly saw, there was
a big snake crawling on the
[elk] he had skinned first. And
then he again heard things like
rattles. When he looked again,
those carcases were all covered
with snakes. So he was very
much afraid. He could not move
Limself. And then, after some
time, he was not afraid any more.
And when that other one came
back, he saw a great many of
snakes. Then he ran away. And
that [other] man then was left
there alone. And then he was
praying to the biggest one [of
the snakes] to have pity on him.
And then he made a step for-
ward. Then he walked on snakes.
About four steps he made, And
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samoa
sea

amdya opikseksenasinaya. Kimék-
sema  maksineksema  kakitixtse
fxkésts. Steémaykayeua. Kiméma

etsikapoa.  Omdtssksap-
/ s O
etemisauksauiiykenaniyeua

otauteykaisea kokiyea otokanea
ixtsitduatsapseua. Piksékseniiks
distamanfiyeua. Kaisamoa etsét-
seua. Ekdtoseua. Amoya 6xty-
koysini & ykotaitsema. Kiinni-
mayi etsitskanetimeua peksékse-
niks. Kinneayi matapeuaa &"y-
kaniistinoyeuaie. Moiiks sokindsea
mataineua. Kisskitks fiykyoauists
ixtsokinasea distamayseea améstse
isskiistsi.  Kayd ytiykiysiks so-
kingsea aistzmetseea. Kydmoya
otsékimmiiks mataikzmotauaa. Ok-
simistamea Ixtainitseudks.

all those snakes crawled apart.
And where that man was going
it was like a track. Then he
went along. And after some time
he got out [of the crowd of
snakes]. When he looked back,
he suddenly did not see those
snakes anymore. And those car-
cases were bones only. Then he
went home. And when he came
home, that night he got crazy
[in] his head. He was sceing
snakes. And after a long while
he was well again. [Then] he
was a great medicine-man. [ When |
there was sickness, he cured 1it.
And then
pet. And so all the people were
afraid of him. Those who were
shot never died when he doctored
them. And [of] those who had
their bones broken he would
cure those that were broken,
when he doctored them. And
those who were 11l would soon
be well when he doctored them.
But those at whom he got angry
he did not save. He would kill
them with his thoughts.

he had snakes as a



APPENDIX I:
STORIES RECORDED IN ENGLISH ONLY.

The Old Man and the children on the ice.

As the Old Man went along, he came to some children who
were playing on the ice. They all jumped up and down on the
ice, singing something about the ice. At every jump they made,
pieces of fat came up from the ice, and they would pick them up
and eat them. And the Old Man came to them and said: Let me
do the same. The children told him: It is not hard to do. So the
dance was given to him. They told him: Old Man, we do not do
it too often. Only when there is a famine, we do it. He went
along. Before he had gone very far, he began to sing something
about the ice and to jump up and down. Then pieces of fat came
up at every jump he made. Then he ate them, one after the
other. He went away again, only a little way. He then tried again.
He jumped up and down again on the ice and sang something
about the ice. Again the pieces of fat came up at every jump he made.
Again he ate them, one after the other. He went on again. This
time it was nearer by when he tried again. He did the same thing
as before. The fourth time he tried his luck again as he did before.
He was singing and jumping up and down on the ice. Then he
waited for the pieces of fat, expecting that they would come up
again. At last pieces of ice only came up. His luck was gone
because he did it too often. He had been told to do it only during
a famine, but he did not mind.

[Cf. above p. 29 sqq.]



72 BLACKFOOT TEXTS.
The Old Man and the person who was dressed in fat.

The Old Man went along again. He met a man who was going
to war and who wore fat for a robe and who had beef-steak on
for shoes and who used buffalo-bowels for a quiver and dried guts
for arrows, which he had in those bowels, and who used tough
flesh for leggings and mashed meat for white paint. The Old Man
said to him: Let me do the same. Then the man told him: It is
not hard to do, but I am not going to give you my clothes. The
Old Man begged and said: Give me some of your arrows. When
the man gave one to him, he ate it up at once. And then he
asked : Give me some of your white paint. The man let him have
some of it. Then he begged for some of his leggings too and also
for some of his quiver. These he ate one after the other as soon
as he had got out of sight. Every now and then he met him again
and then he transformed his appearance. Then he would beg him
for a little of every article of dress the man had on and the man
would let him have it. He did this three times, but then he could
not transform himself anymore. So he tried another trick. He ran
towards him with all his might, over a hill. When he came to him,
he told him: We are almost overtaken by our enemies, they are
chasing us, we must save our lives. Just drop your quiver and
arrows and throw all your clothes off, that you may run easily in
order to save yourself. The young man threw his quiver and arrows
and clothes away while running. After he had thrown away all,
the Old Man ran back, around the hill, and picked them all up
and had a good feast.

[Cf. Unnessrck nsbt 180 sqq.]

The Old Man and the geese.

The Old Man went along again. He came to a lake where he
saw a large flock of geese and ducks. He was very hungry and
he thought to himself: How shall T get these geese and ducks.
He knew how to get them. He shouted to them, at the same
time saying: Goose-chief is dead. All at once the geese and the
ducks heard him shout in this manner. The leader of the geese
sent one duck to the Old Man to find out what was the trouble. -
The Old Man told the duck to go back and to tell the leader of
the geese, that Goose-chief had been killed in battle. He also told
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him to tell all the geese and ducks to get ready for going to the
war with the Old Man in order to kill some of the enemies who
killed Goose-chief. The duck went back and told the news to the
leader of the geese. Then the leader of the geese told all the geese
and ducks to go to the Old Man and to go along with him. They
all came to him and then the Old Man made all the ducks and
geese sit down in a row and said to them: 1 shall make the pipe
of peace before we go to the war and we shall smoke it. After the
smoking has been done, we shall start for the war. So they did. After
going on for some time he again made them all sit down in a row
and told them: We shall smoke the pipe of peace again. So the geese
and ducks all sat down in a row and the pipe was passed on from
one to the other. This time the Old Man had a club in his hand.
As the ducks and the geese now did not think of watching him,
he had a good chance of clubbing them one after the other. e
killed most of them and the rest flew away. To them he said:
You may raise geese and ducks forever. Then he made a large
fire and had a great feast.
[Cf. Unnexseck nsbt 180 sqq.]

The Old Man and the pine-tree as an arrow.

He went along again, the Old Man. He came to a couple of
boys who were shooting with bow and arrow. The arrow was a
big pine-tree and the bow was made out of elk-antlers. He thought
it must be a great thing to handle this big pine-tree as an arrow
and the heavy antlers as a bow. He liked to have them. Ile said
to the boys: Let me do the same. They told him: It is not hard
to do. Only when we want to have a good time we do it, but
not too often. So the bow and arrow were given to him. He went
off with them. Then he tried. Ie shot with the pine-tree and the
antlers were his bow. It seemed to him as if he was using a regular
bow and arrow. He thought it was great fun. He then went a
little farther and tried them again. The third time he did the
same after going still less far. When he tried it again for the fourth
time, his luck was gone. He could not lift either the pine-tree or
the arrow. e drew his knife when he could not lift the pine-tree
and chopped it. He told it: Henceforth you shall be treated like
this by the women who are to cut down their lodge-poles. The
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women are still doing this to-day. Then he threw the elk-antlers
away and told them: You shall be cut to pieces by the women
who will use them as scraper-handles.

[Cf. Unrensrck nsbt 182 sqq.]

The Old Man and the buffalo-charm.

As he went along again, the Old Man saw a man who was
living alone wtih his family, sit on the bank of a river. The Old
Man went to him. When he came near him, he saw that he had
a rattle in each hand and was rattling by striking the bank with
them, singing at the same time. Every time the man talked in his
song, he would say: Buffulo must fall down at each side of me.
Then buftalo would drop at each side of him. Then the Old Man
came to him and said: Let me do the same. The man told him:
It is not hard to do. T do this only when there is a famine coming,
but not too often. The Old Man went on. Before he had gone far,
he came to a bank and sat down on it with the two rattles. And
he sang the song that was given to him. And he said the same
thing in his song: Buffalo must fall down at each side of wme.
Then buftalo fell down from the bank at each side of him. Then
he got off the bank and went to the spot where the buffalo were
lying in a big pile. He butchered but one and ate a little from
him. Then he went on down the same river. This time too he did
not go far but soon sat down on the bank again and took his
rattles in his hands again. He sang again and said: Buffalo must
fall down at each side of me. Then again buffalo fell down from
the bank at each side of him. The man who had given him this
luck had told him not to use these words: Buffalo must drop off
from the middle of my body. So the Old Man, when tryving his
luck for the fourth time, thought: I shall use those words that
man told me not to use and I shall see what will happen to me.
So he sat down on another bank, started striking this bank with
his rattles and said, singing: Buffalo must drop off from the middle
of my body. Then the buffalo dropped down from the middle of
his body but he himself fell down after them and his body was
transformed 1nto a buffalo-calf, dead. All the dead buffalo were
lying on the ice, and the Old Man, who was a calf, among them.
They were lying there for some time after some Indians had camped
near them. One of the men went hunting up the river as the
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people were starving. This man came to the spot where all the
dead buffalo were lying on the ice. He went back to tell the news
that he had seen a big pile of buffalo lying on the ice. Men,
children and women all went up to the spot and the women-folk
took their dogs and travoys with them. Everybody got his share
of buffalo-flesh and all went back to their camps with heavy loads.
Among those people was an old woman, who came to the spot
where the calf was lying on the ice, frozen. She dragged it from
the ice, she took it home and hung it up in her lodge. This old
woman had a grandson, who was lying on his bed. This little boy
looked up at the calf, which by this time had thawed, and then
looked at its head. He saw the calf make faces at him. He said
to his grandmother: Grandma, that calf is making faces at me.
She said to him: No, it is frozen that way, that is why 1t seems
to make faces at you. The little boy looked at it again and saw
it put out its tongue at him. He said: Grandma, that calf is
putting out its tongue at me. She told her grandson: No, its
tongue 1s frozen out of its mouth like that. The little boy looked
up at the calf again and saw it spit at him. Then he said : Grandma,
that calf is spitting at me. The old woman said: No, it is thawing
now. The next was that the Old Man jumped down on the boy’s
belly and made it burst. Before the old woman could get her club
to kill it, the calf ran out of the lodge and was never seen again.
[Cf. Unrusseck nsbt 184 sqq.]

Dresses of old women burned.

As the Old Man went along, he came to two old women who
were living in one Jodge. Both had their dresses oft and were
looking for lice in them. Ile went back to get a long stick. Ie
found one and went back to the lodge. Then he put the long
stick through the lodge and pushed the dress of one of the old
women into the fire. He burned it. Before the old woman could
call for help her dress was all burned. Then he ran round the
lodge to the place where the other old woman was sitting and
pushed her dress too into the fire. Ile burned it all. So both the
old women had no dresses left. One of them saw the Old Man
almost die with laughter outside. She got hold of him and the
other old woman was going to club him dead. But the Old Man
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had a good excuse; he told them: Now, old women, let me go.
I burned your dresses because they were lousy. There are some
elkskin dresses at the other side of the hill. T shall go and take
them back to you. So they let him go to get the dresses. They
were waiting for the Old Man without clothes. He went away and
was never seen again by the old women.

[Cf. Unresxseck nsht 203 sq.; when interrogated upon this story
Black-horse-rider told Prof. Unrnessrck that this is not an adven-
ture of the Old Man. .. though he told it to me as such].

Clot-of-blood.

There were an old fellow and his wife, left by themselves in
a lodge. They had three daughters, who were married to one man.
This man was awfully cruel to the old folks, he gave them the
worst part of the meat. It was winter. Where there was a snow-drift,
he made a hole and way-laid the buffalo. Then he sent his father-in-
law a long way off to start the buffalo on the trail. And when
the buffalo went by, he shot them through a loop-hole. He kept
doing this for quite a while. One day he wounded a buffalo but
did not get it. And the old man followed it and found a clot of
blood. He pretended to fall down and to loose his arrow out of
his quiver. He took that clot of blood and put it into his quiver.
His son-in-law came to him and asked him what he had been doing.
.He told him, that he had been picking up his arrows, which he
had lost in falling down. When he came home at night, he told
the old woman: Put a kettle with water on the fire. The old
woman said: Our son-in-law must have done good towards us, he
must have given you some flesh. The old man said: No; do not
speak too loudly, else he might hear us. I found a clot of blood
from a wounded animal. When the water was boiling, he told the
old woman to put the clot of blood in. And it had not yet got
more than warm when they heard a little child begin to cry. The
old man said to the old woman: Quickly take the kettle off. The
old woman did and the old man wanted to know what it was.
The old woman told him it was a little boy. The son-in-law too
had heard the crying; so he sent in his youngest wife to find out
what it was. The old man bad told the old woman: If our son-
in-law comes in to inquire, tell him it is another girl and that he
will have another wife when she will be old enough. So this was
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told to their youngest daughter. The son-in-law was not satisfied
with the report of the first, so he sent the second and then the
third and then he was satisfied. He told his wives to take some
flesh and to give it to the old folks to make soup for the kid.
In the dead of night the little child spoke up. He told his mother
to hold him to every lodge-pole, starting from the east-pole, until
she got to the last pole. His mother did so and when he came to
the last pole, he was a full-grown man. He told them: This brother-
in-law of mine has been misusing you long enough. We must get
up early in the morning and have a hunt of our own. Next morning
they were out early. The son-in-law inquired: Where is the old
man? Tell him to get up and hunt again. The old woman told
him: He has already gone. The son-in-law said: Who told him to
go? The mother-in-law said: His own will. That made the son-
in-law angry. He followed the trail. Pretty soon he perceived them
skinning an animal. The old man saw him come. The son told
the old man: Go on skinning it, 1 shall lie behind the animal
and wait. The old man was busy skinning it and he saw his son-
in-law making signs at him. He told his son: He is angry at me.
And his son said: Cut the animal open and take out some of its
liver. Show it to your son-in-law and just eat it; that will instigate
him still more. As soon as the son-in-law came within hearing, he
told the old man: I shall teach you manners, nobody told you
to go out and hunt without telling me. The old man told his son:
You had better get up, for that one will shoot his arrows at me.
The son said: Let him shoot at you. Finally the son jumped up
and it surprised the son-in-law. The son said: That is the way you
have been behaving towards my old father. The brother-in-law said:
Ob, no, I did not mean to harm him, T was just fooling him.
The son took out his bow and arrow and killed his brother-in-law.
He said: Let us go back to camp. They went back and he asked
the old woman which girl cared most for them while their son-
in-law was alive. The old woman said: The youngest; she always
threw a little bit of flesh at us without her husband knowing
it. If she had not done so, we should have starved long ago.
The son went out and killed his two eldest sisters and let the
youngest live with the old folks. ITe said: You have got enough
flesh to last a long while. Just live in your son-in-law’s lodge.
To-morrow I am going on a journey, I am going to visit other
tribes. Next day he left. Ile came to a tribe where there were
buffalo jumping from a cliff. He went into an old woman’s lodge.
They gave him some dried meat, but no fat to eat with it. He
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asked: THow 1s that? You people are killing lots of buffalo and
you have got mno fat? They said: Do not talk too loudly, the
bear might hear you, he takes all the good flesh. He said: To-
morrow [ am going to start the buffalo down the cliff and T want
vou to come out, old women, and to get your share of the flesh.
He went out early in the morning and started the buffalo. Ile
had great luck. All the pecople came and began to skin and took
the flesh home and hung it up all round. These old women had
got the nicest flesh in the whole camp. After the flesh had been
cut up and dried, the old "he-bear sent his two cubs to inspect the
meat and to see who had got the nicest meat. When one of the
cubs was inspecting the meat round the old women’s lodge, he
told it: Get away, or I shall kill you. That msulted the little
fellows, they went back crying. In the meantime he told the old
women to build a fire and to put some boulders infto it to make
them hot. The old she-bear came out of her lodge. She wanted to
know who had insulted her children. The little ones showed her
the lodge and she ran to it. When she came there, she saw Clot-
of-blood standing there. He said to the little bears: I told you to
go back, what made you come back azain with another one with
vou? You shall not get anything of this meat. The old she-hear
got up on her hindlegs and made an attempt to take the meat.
He took up one of those hot boulders and threw it straight into her
mouth and killed her. The little ones went back and told their
father. And he came out to avenge his wife. He came to the same
place and got up on his haunches. Before he had been able to do
anything, Clot-of-blood had a hot boulder down his throat, that
killed him. The little ones ran away. He said: You go, get out
of the country, that there may be bears hereafter. Then he told
the old women to move to the bears’ lodge. They could live at
their leasure on the nice meat they had got. He said: I am going
to leave you to-morrow, I am going to visit other tribes. The old
women advised him: My son, do not go to a certain tribe where
there is a hig snake that rules that camp, just the same as these
bears ruled this camp, taking the best of everything and letting
the people starve. The next morning he left. He came to that camp
and again went to some old women’s lodge. They asked him: My
son, what made you come to our lodge? We live very poorly.
They told him about the snake. He had one big horn, just in
front. He said: I shall go and visit him. They said: Do not talk
too loudly, he might hear you. He said: Well, I shall pay him a
visit anyhow. [le went out straight to the snake’s lodge. He had
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a hig dagger, made out of flint. When he stepped into the lodge,
all these snakes were sleeping more or less. There were large bowls
of berries, soaked in water, for the head-snake. He drew his dagger
and touched the snake on his back: Get up, you are pretty sound
asleep, I have come to visit you. The old snake looked up and
before he could find out who it was, Clot-of-blood cut his head
off. Then he killed all the snakes save one she-snake. He said: I
shall let you go and you may make snakes henceforth. He went
back to the old women and told them to live in the big snake’s
lodge. They did and they said to him: My son, we want to advise
vou before vou leave us: There are four beings you will come
mto contact with that kill any people who do as they want them
to do. The first is the Charming-man. The second, which is a woman,
plays.at ball. The third is the female who swings near a lake.
The fourth is the woman who wrestles. He said: I am glad you
told me. T shall look out. They advised him not to go at all, but
he wanted to meet those people. Next morning he went out. First
he saw the Charming-man and felt the charm. He did not struggle
against 1t but went straight into what seemed to be a lodge. But
it was a person, full of people whom he had charmed. Some of
them were almost dead but others were still quite alive. He looked
around and he looked up. He saw the Charmer’s heart and lungs
hanging. By standing upright he could touch them. He told the
people around: We are going to have a dance. Those who are not
able to stand may sit up. He fastened his dagger on the top of
his head, the sharp end turned up, and he said: You people dance
round me, I shall dance in the middle. They started dancing and
while dancing he cut the heart to pieces. The whole body toppled
over; he had killed it. Then he told the strong people to help the
weak and to take them home. He went away again. He came to
the Ball-player and he was going to pass her. The Ball-player said :
Come here, we shall have a little game. Tle answered: I am in
a hurry. The Ball-player said: Oh, it will be but a short while.
Finally he went to her and said: Let me play first. He was
playing with the ball and said: Look, who is coming there in the
distance? The Ball-player looked away from him and then he killed
her. He continued his journey. He saw the Wrestler-woman making
signs at him te come. He told her he was in a hurry and she
said: We shall have but one short wrestling-match and then you
may go. Finally he went to her. He saw her knife appearing just
a little from the ground. They started wrestling. Before she knew
it, he had her down on the knife and cut her just in two. Then



80 BLACKFOOT TEXTS.

he came to the Swinging-woman. He saw the large lake. She began
to make signs at him. He again told the same tale: I am in a
hurry. He finally went to her and she said: You will have a little
swinging. He said: All right, but let me sec you swing first. Then
I shall take the swing myself. So he made her swing, he caused
her to go fast and then he cut one of the ropes and she fell
into the Jake. Ile could see the fishes and other animals ealing
her. He said: There is no reason for me to travel any more now,
I shall go back to my old people.
[Cf. Unrensrek obt 34 sqq.]

Scar-face.

Once upon a time there were living some Indians. Among them
there was a man with a scar on his face who was very anxious to
get a young, fine woman, the finest woman of the camps. So he
tried his luck. Ie sent another man to this woman as a messenger.
When this messenger came back, he told him everything the woman
had said. The woman had said: You may tell him, that I should
like to have him, if he first made disappear his scar. Then I will
have him for my love. When this was said to the man, his heart
was broken. He disappeared from the camps without anybody
knowing whither he had gone. Each night he would sleep in a
different place, trying to discover some powerful beings who would
be able to make his scar disappear. In his dreams he always saw
powerful beings. They would ask him what was the trouble with
him. He would tell them what had happened to him in the camps
with that woman. And he would beg them to make his scar dis-
appear. They would tell him, that they had no power to do so.
At last he saw another powerful being in his dream who told
him, that he himself had no power to make his scar disappear,
but that he knew somebody who had the power to help him out
of his trouble. Then he told him, this being was the Sun and that
he should travel to the place in the far east whence the sun rises.
So he set out. It was a long journey. At last he got there. There
was a lodge. He thought: This must be the place where the Sun
is staying. Finally he went into the lodge. There he saw an old
woman. That was the Moon, the wife of the Sun. No one began
to talk to him at first. At last the old woman said: What do you
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want? Ile told her all about his troubles and how he had been
told, that the Sun had power to help him. And the old woman
told him, that the Sun was out on his journey west and that he
would be back as soon as he would arrive at the place of sunset.
Then she told him, that she had great pity on him. There he was
sitting in the lodge. He said: Everything seems strange to me. He
waited for the Sun and he was made friends with the Morning-
star. They told him, that the Sun, when he would arrive, might
be displeased on seeing a stranger. But the old woman also told
him, that she might help him. At last the Sun arrived at his
lodge. When he came into the lodge, he said: I smell the blood
of a human being who is in here. Then the Moon told him about
this young man’s troubles and how he had come to him for help.
The Morning-star told his father the same thing. Morning-star
prayed the Sun, his father, to have pity on this young man be-
cause he liked him. In the meantime the San did not say a word.
Finally, after having some rest, he said: Perhaps I may help him
just the same as my own son. Then he said: I shall look after
his troubles to-morrow after my arrival. And he told his son,
Morning-star: Make four sweat-houses and get them ready before
my arrival. Then Scar-face went to sleep. Before he went to sleep
he had seen the old woman but during the night she was gone.
Then he knew, that was the Moon. He slept there with Morning-
star. Before day-light Morning-star disappeared. Then he knew, that
his friend was the Morning-star. Before sunrise the Sun disappeared.
Then both the Moon and the Morning-star arrived in the lodge. All
day long he was waiting there in the lodge. Before sunset Morning-
star got ready with the four sweat-houses. Then the Sun arrived. He
told his son, the Morning-star: Go ye forth with your friend to the
sweat-houses and I shall go with you. Then they all went into the
first sweat-house. There Scar-face was bathed by the Sun. After
bathing him thoroughly, the Sun took them out of the sweat-house.
Then Scar-face saw his seat: nothing but a pile of sand, which
came out of his body. They all went into the second sweat-house
and the sun did the same thing again. And then in the third and
finally in the fourth sweat-house. There the sun told Scar-face:
You may sit’ down alongside of your friend Morning-star and I
shall make your scar disappear. So he sat down alongside of his
friend Morning-star and the Sun sang his song to him and laid
his hand on the scar and made it disappear all at once. Then he
got hold of his hair and pulled it out. That made him have long
hair, like the Morning-star. Then he smoothed his face and made
Verhand. der Kon. Akad. v. Wetensch. (Nieuwe Reeks) D1 XIV. N° 4. 6
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him look exactly like the Morning-star. So that no one could tell
the difference between their looks. Then they went back to the
lodge. The Sun then told his wife, the Moon: Now look at your
sons and see whether you can point cut our own son, the Mor-
ning-star. She looked at both of them and pointed at Scar-iace.
Then she said: Of course this is our son, the Morning-star. But she
was mistaken. Then the Sun told Scar-face: You may go back to
the camps and see the woman who troubles you. And the sun also
told him: When you arrive at your old country, you must not go
into the camps without having made a sweat-house first in order
to have a clean body. Then he said to him: Get a pipe-plant
[chervil?] and make a whistle out of it. Then the Sun taught him
the sweetest song that ever was heard, and said: You must sing
it by this whistle when you are in your camp and the woman
will hear it, no matter where she is. Then Scar-face set out back
to his countrv. At last he arrived at the camps. Before he came
near them, he happened to meet a friend of his and told him not
to approach him but to go to the camps and make a sweat-house
for him: after this he would come to the camps. His friend went
to the camps and did as he was told. After the sweating was
over, his people saw how beautiful he was looking. He went into
his lodge and played the whistle: the tune the Sun had taught
him. The woman who had refused Scar-face was scraping buffalo-
hide outside her tipi. All at once she heard the most beautiful
and sweetest song that ever was heard. She looked around and
could not see the place where Scar-face was playing the whistle.
Every time she heard the whistle, Scar-face would stop playing.
At last the woman knew where he was. She dropped her scraper
and ran away to the young man Scar-face and hugged him and
kissed him and told him, that she loved him with all her heart. And
Scar-face had intercourse with her and then scorned her and told
ber, that he would never forget the words he had been told by
her. Then Scar-face threw her out of his tipi and told her not to
come back. The woman was sorry indeed.

[Cf. Unrexrek obt 50 sqq.].



THE DESERTED CHILDREN. 83

The deserted children.

Once upon a time there were some camps of the Peigan tribe.
There were some children, which often went out on the hills to
play, girls and boys. One day they went out to play as usually.
Among them was a child whose father was an owner of the medi-
cine-pipe and a leader of the camps. In those days the Peigans
would always respect a man who owned a medicine-pipe and they
would take him for a leader, as well as the leader of the tribe.
When the children were playing, this medicine-pipe-child (nindm-
iskaipoka) defecated. Tts excrements were nothing but medicine-pipe-
shells. When these children saw them, they grabbled for them and
took them away from the medicine-pipe-child. The child went home
crying because it had lost its shells. Then its father, when told
about it, shouted to the people: They made my child cry, we shall
all get up and move away and leave them. They left the children.
One of the little boys was sent back to camp to get some dried
meat and he discovered that the camp was gone. Ile came back
and told the other children. Some of the big boys said: THe 1s
lying! and threw sand in his eyes. He said: I do not care, You
can go and see for yourself. They sent another boy and, sure
enough, the camp was gone. He came back and told them about
it. Then they all set out to look for their people. They travelled
and could not track them and went in a certain direction. They
began to shout and immediately they heard somebody answer them,
telling them to come this way. They went thither and they found
it was an old woman who had two bears for dogs. They wanted
to bite the children. The old woman quietened them and all went
into her lodge. She said to them: Lie all down on that side, lay
your heads down on this log near the fire, else the mice will eat
your hair. When the children went to sleep, one big girl had some
misgivings. She said to her little brother: Watch that old woman
and when she is going to do something wrong, bite me in my
ear to waken me. The woman was a kind of caunibal. When the
children were sound asleep, she put a large pot on the fire and
began to boil water in it. She took her knife and began to cut
off the heads and to put them into that pot. The girl was the
last. When it came near her, the little boy bit her ear and wak-
ened her. The girl jumped up and begged the old woman not to
kill her. She said: I shall be useful to you. The-old woman said:
All right. Take that kettle and go and get some water. You had
better leave that little brother of yours behind. The girl said: No,

(%3
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he is a cry-baby and he will bother you. I shall take him along.
She went to the river and she discovered a dead buffalo-head. She
prayed to this buffalo-head about the old woman killing all the
children and she asked it to take her across the river. It said:
You must louse me first, afterwards I shall take you across. Then
the girl looked for lice on the head. She found a great big sea-
bug and bit one of her brother’s neck-beads and told the head:
Your lice taste good. Then it took them across. They went away.
The old woman, in the meantime, began to shout, telling them to
hurry up and to get that water. And there was an old elk-head,
which answered: Wait, T have got to clean my little brother, he
has dirtied himself. The old woman understood there was some-
thing wrong. She went herself to see and she found, the girl was
gone. She discovered that old elk-head and she said: It was you
that answered me and she took up a rock and smashed that elk-
head. She went on and saw that old buffalo-head lie there and she
said: 1 want you to take me across, so that I may chase them.
The buffalo-head answered: First look for lice on me, then I shall
take you across. She looked on the head and found a big louse.
Then she bit it and it tasted very bitter. The woman spat and
made faces and said: You are a very dirty, nasty thing. Then it
took her into the water. Half-way it turned over and ducked her.
It had killed her. The girl and her little brother travelled on for
quite a while and finally found the camp. Then they began to
look into the lodges to find out where their father and mother
were camping. They found their mother’s lodge and went to the
doorway and called their mother. Their parents said: We have
got no children. They went into the lodge and next morning their
father got up and told the chief: A couple of those children
we left has arrived. That day he took the children and tied them
to the central pole of the medicine-lodge and painted them black
and gave them to the sun. They moved camp and left them there.
Before they moved, the old chief told everywhere, that he was
going to give those children to the sun. All the people heard it.
There was an old woman, which had a dog, called Curly (Soisk?).
She said to the dog: Take this pemmican and go far away into
the brushes. When the camp has moved, go hack to the children,
untie them, and give them this pemmican. The dog did. After
doing so it ran after the people and caught up the old woman.
The camp travelled on. The girl made a home in that medicine-
lodge. The boy spoke up and said: Sister, hold me to these poles,
all round. When he got to the last, he was a man. Then he said:
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Now I am going out to get some buffalo. Lie down and sleep.
If you hear anybody shouting, do not look at all. If you do, it
will be the worse for us. He went away and his sister did as she
was told. She heard people shouting and saying: Look at the buf-
falo coming. And she never raised her head. Her brother came in
and said: Get up and eat this. When she got up, she saw fresh
flesh: kidney and fat. Then they began to skin. They packed the
flesh in after preparing it. She dried and cut it. When the meat
was dry and good, he said to his sister: Take some of that meat
and make some pemmican. When you have made it, I shall go
and look for that old woman who saved us. He set out with a
bale of meat and pemmican on his back. He travelled quite a
while before he found the camp. He waited till dark before he
went into camp. He began to look around and found the old
woman’s lodge. In the meantine there had been a famine in
the camp. He looked into the lodge and saw the dog sitting
near the fire. Ie softlv called it by its name. Three times he
called it and then the old dog saw him. It jumped out of the
lodge and was glad to see him. He went into the lodge and
gave that’ bale of meat to the old woman and the pemmican to
the dog. He said: T shall go back to-night, but you must tell the
people to come to the place where they left ns. T have got all
kinds of meat. And he said: All the buffalo stay around where 1
am. Ie went back. Next morning the old woman told the chief.
The boy’s father and mother spoke up and said: Our children (then
they had children, now that they were starving). They all broke
up the camp. The man told his sister, that the camp was going
to come back. When it had come back, he went all round the
camping-ground and told his sister to put some meat in every lodge
but not in their mother’s and the chief’s. The old chief and the
father came to get some meat. The brother and sister had some
nice, fresh meat hanging down. The young man said: You must
stay outside and they must come in one by one. When the chief
came in, he told him: Just lick that fat. The chief stuck out his
tongue and the young fellow struck him with a stone in his throat.
And he did the same thing to his father and mother. After that
he told the people: I have got my revenge. Now we shall have
one great hunt to-morrow. So all the people will be supplied with
all the meat they want. He became the head-chief of the camp.
And they lived happily with their people.
[Cf. Uniesseck nsbt 126 sqq.].
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The young man and the beavers.

In former times the Indians had a certain kind of a dance.
It was performed by women only. In this dance the women dressed
In just the same way as their lovers. It was called ,love-dance”.
One day the women were having this dance. Among them was a
poor girl. She was married with a middle-aged man who had several
wives besides her. Most of the time she was half-dressed and she
was always unclean. She dressed in the same way as Round-cut-
scabby-robe and everybody in the camp knew that he was her lover.
Round-cut-scabby-robe too was a poor boy who was living from
one lodge to another. When he heard that this poor girl dressed
in the same way as he did, he went off, without telling his people
whither he was going. Before he left the camp, the girl who
dressed like him said, while dancing: 1 shall marry my lover when
the rivers are warm (that means: in the spring). Round-cut-scabby-
robe came to some beavers. The leader of the beavers told him
to winter with him in his lodge. Round-cut-scabby-robe told him
that he would winter with him. He lived in the beaver’s lodge,
which was in the river. He noticed that the old beaver had hundred
sticks. Every day he would lay aside one of them. These sticks
represented the winter-days. When all the hundred sticks had been
put aside, seven winter-months were gone. IHe also took notice
of the old beaver and his wife and his children. He took special
notice of one of the children: the youngest. This little one was
always told to sit near the doorway and he always looked dirty .
and he had a big belly. In his heart Round-cut-scabby-robe always
pitied the young beaver. When the seven months were past, the
old beaver would come out of his lodge once in a while. One day,
when he had left his lodge again, the eldest beaver-boy told Round-
cut-scabby-robe: My friend, 1 shall help you. Before you go home
my father will ask you, what you should like to have. Two things
only 1 shall give you: Ask for that youngest beaver-boy, the one
that is always sitting near the doorway, and for the gnawing-stick.
He will refuse four times. He will keep telling you to ask for
other things instead of for the young beaver and the gnawing-stick.
But try your best four times to get them. Perhaps he will give
them both. But he loves the young beaver most. I am not sure
that he will give him to you. Round-cut-scabby-robe said to the
beaver who told him this, that he would try his best to get the
young beaver and the stick. The old beaver returned from his trip.
When he came into the lodge, he said to Round-cut-scabby-robe:
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Do you see this green leaf? Round-cut-scabby-robe did and told
him so. The heaver said: Spring is here and it is time for you to
get ready to go back to your home, my boy. The beaver then
said: Tere are seven things. I shall give you two of them as a
present. Select two out of the seven. Round-cut-scabby-robe said
to the old beaver: My dear father, pity me. I tried my best to
stay with you in your lodge. Just think how steadily 1 have been
staying here in your lodge for seven months, without seeing any
land. And I wish you only knew how I have been longing for
my people. And therefore, my dear father, you should have pity
on me and help me as much as you can. Now I shall tell you what
I want you to give me. I want the gnawing-stick and that youngest
son of yours. The beaver told him: No, I shall not give him to
vou, for he is young. I love him very much and yet he is not
holy and the stick is not holy either. You would have no use from
it, it is just a stick and nothing else. The young man begged
for them and tried his best to get them, four times. At last the
beaver said: Yes, I shall give them to you, you are a very sen-
sible man to ask for these two things. T shall tell you, keep my
words in your memory: This stick is very holy. It will help you
very much, the rest of your life. And then he told him the same
thing about the young beaver. So the young man took the stick
and carried it in his hand. And he took the young beaver and
tied him to his belt to carry him in that way. He went on tra-
velling back to his own people. He came to a high river. He
wondered how he should be able to cross this river. When he
had been standing there for some time, he suddenly heard the
young beaver say to him: Father, I shall help you to cross this
high river, but you must be very careful. I shall build a dam
across the river, but you must lie down prone and keep your eyes
closed. Even if you hear a noise, do not look. He lay down prone
with his eyes closed. Then he suddenly heard a great noise of
beavers making a dam across the river. The young heaver had
produced these beavers who were making a dam by magic. The
beavers had already nearly built the dam across the river. Round-
cut-scabby-robe was very anxious to see what was going on, but
he tried his best not to look. Finally he could not stand it any
longer, so he looked. He saw nothing. The young beaver was very
angry. He said to Round-cut-scabby-robe: Now, father, I shall
give you another chance. Do not look this time, it is no use
looking. Round-cut-scabby-robe promised him not to look this time.
But when the beavers had got still nearer to the other side of the



58 BLACKFOOT TEXTS.

river, he looked again. Again he saw nothing. The beaver told
him the same thing again. Again he promised not to look, but
when the beavers had got still nearer to the other side of the
river, he looked again. The fourth time 1t was his last chance. e
told the young beaver, that he would surely not look this time.
He lay down again as before and heard the same noise again.
And he was very anxious to look up, but he did not. The dam
was built across the river by the beavers. Suddenly the young
beaver said to him: You may get up now, our dam has already
been built across the river and we shall cross on it. While they
were crossing, the young beaver sang out some beaver-songs. He
told Round-cut-scabby-robe, that he would get the songs later on
and that he would own the beaver-dance-outfit and would be the
leader of the dance and that he would learn all the beaver-dance-
songs by heart by magic. Finally they came at the other bank of
the river. When Round-cut-scabby-robe made his first step ashore,
he looked back at the same time and saw the beaver-dam break
down behind him and float down the river and disappear. They
travelled on. Every night they camped in a different place. After
a long while they found the camps of his own people. It was
early in the morning when they came near the camps. Then Round-
cut-scabby-robe saw a man going out into the field to look for
horses. He met him. Before they met, he told him not to come
near him. He said to him: Go back to the camps and tell my
friend to prepare four sweat-houses for me as soon as possible.
Then I shall go to the camps. The young man did as he was told.
He also spread the news about Round-cut-scabby-robe. Lvervbody
heard that he was back. Round-cut-scabby-robe’s friend made four
sweat-houses for him. When they were finished, Round-cut-scabby-
robe was called. He came to them. Then he bathed in the sweat-
houses. After doing so he told the news, how he had been living
with the beaver and that he had been treated very kindly by the bea-
ver during the winter. He also told them how the beaver-dance had
been given to him. He said to them, that he would prepare this
beaver-dance-outfit later on. Then he told his friend: We shall go
to the war without anybody knowing whither we are going. So
they went. On the way he told his friend, that the beaver with
whom he had been staying during the winter had advised him to
go to the war seven times and to Kkill one person every time. They
met their enemies. e told his friend: I shall be the first man
who kills his enemies. e also said to him: Stay and wait for me
just here, I shall go and meet our enemies alone. He went to
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the enemies. He met the chief and told him, that he was going
to kill him. The chief tried to stab Round-cut-scabby-robe with his
spear. Round-cut-scabby-robe sang out his beaver-dance-medicine-
song and parried with his beaver-stick and the chief stabbed the
beaver-stick instead of Round-cut-scabby-robe’s heart. Then Round-
cut-scabby-robe struck him on the head with his beaver-stick and
knocked him down, dead. He took the spear away from him and
scalped him. He also took his bow and arrows. He went back to
his friend with these and they divided them. Then they went back
home. After coming to the hill near the camps they were singing
and praising while coming down. Everybody in the camps heard
them. They all said: There is Round-cut-scabby-robe coming back
from his trip. Round-cut-scabby-robe’s sweetheart was out picking
berries. So people in the camp called this girl and told her to
meet her lover. She spilt all the berries she had been picking and
ran back to her lover and met him. Round-cut-scabby-robe gave
her the bow and the spear and half the scalp and told her to
give it to her husband as a present. The girl went back and gave
it to her husband. Then her husband told her to dress up and clean
herself and to prepare something for Round-cut-scabby-robe to eat.
So she did. After all this had been done, Round-cut-scabby-robe
was called to this man’s lodge and had his meal there. Then the
man told Round-cut-scabby-robe that he might marry his sweetheart
and keep her as his own wife. He also told him that he gave him
his wife because Round-cut-scabby-robe had made him a present
of the spear and the bow and half the scalp. So Round-cut-scabby-
robe got this young girl as his wife. Then he summoned his own
people and his friend and told them, they would go to the war
again. Then they saw the tribe of Crow Indians, which were all
standing at the other side of the river. After coming to this river
with his troop he said to his friend, nobody hearing them: 1 shall
swim across to the Crow Indians and T shall kill their chief. After
I have killed him, you must stay just here, where we are now,
and I shall feign to dive towards the east as if going to come
ashore east of this place, but I shall come straight hither. Then
our whole troop will run down east and T shall meet you here
alone. After saying this to his friend he said to his party aloud:
Now I shall swim across to the Crows and I shall meet their
chief, which T shall kill. When he said this, they were all frightened
and begged Round-cut-scabby-robe not to kill him. That they had
already met their enemies and that it would be better for them
to go home and sing their praise, that they had seen their enemies.
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But Round-cut-scabby-robe told them, that they would not do this
any more: that they would henceforth kill their enemies. So he
took his beaver-stick and swam across the river. Before he came
ashore at the other side, the Crow chief was wading into the river to
meet him. Then Round-cut-scabby-robe too jumped up in the river
and went on wading. They walked towards each other. While
Round-cut-scabby-robe was wading through the river towards the
Crow chief, he was singing his beaver-dance-song, saying these
words in his song: Man, help me, try your best and save my
life. By this time the Crow chief tried to stab him, but he held
his beaver-stick towards the spear and the Crow chief hit the beaver-
stick just in the middle. Round-cut-scabby-robe then took the spear
away from him and killed him with his stick. When he had killed
him, the Crows all ran away, frightened, and Round-cut-scabby-
robe’s people shouted to him. Then Round-cut-scabby-robe dived
into the river eastward with the Crow chief’s body. Then his
people all ran down, thinking, that he would come ashore at the
east-side, but he turned round the other way under the water
and came straight to the spot where his friend was. He came
ashore to him with the Crow chief’s body. Then they scalped the
chief and divided the scalp between themselves. He also took the
spear with him. When this had been done, his people saw, that
he had come ashore with the chief’s body on the spot where his
friend had been sitting. They all came to him and he told them:
We must henceforth kill our enemies. So henceforth this was done
by the Indians every time they met their enemies. They went
home. Before they reached the camps they were all singing their
praise. Round-cut-scabby-robe’s wife was out picking berries again.
The people in the camps called her and told her to go back to meet
her husband. So she spilt all her berries and ran back to meet
her husband. She met him and kissed him. This time Round-cut-
scabby-robe gave his wife’s first husband the spear and half the
scalp. Then this man gave Round-cut-scabby-robe his second wife
in return. Some time afterwards Round-cut-scabby-robe went to the
war again. He met his enemies again and killed one of them
and scalped him and took his spear. On this trip they were two
only: himself and his friend. They went back home. Before coming
to the camps they sang their praise. This time his wife did not
come back to meet him. He gave half the scalp and the spear to
the same man and was paid a third wife for them. After a long
time Round-cut-scabby-robe called his friend one night and told
him, that they must go to the war, to the tribe of Snake Indians.
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So they set out to the tribe of Snake Indians. At last they came
to them. He met them and had a hard fight with the Snake Indians.
He killed several of his enemies and he scalped them all and he
also took their bows and arrows and spears and then he went back
to the place where his friend was sitting and they divided the
scalps, bows, arrows and spears between themselves, And they
went back home. When they were approaching the camps, they
sang their praise. Round-cut-scabby-robe’s people heard him singing
and praising. This time they all ran out to meet him. They all
praised him and every one in the camps shook hands with him.
Round-cut-scabby-robe was made the leader-chief of his tribe. IHis
friend was made sub-chief. And they deliberated on this, that they
should have chiefs henceforth, good chiefs like Round-cut-scabby-
robe, brave and honest men. Since that time the tribe of Peigans
has chiefs who are very honest and brave and who have fought
many battles. Round-cut-scabby-robe never told a lie to his own
tribe and never was quarrelsome. He was very kind to them. Round-
cut-scabby-robe gave the spears, bows, arrows and the half scalps
to the same man. Then this man gave him his fourth wife and
his large lodge to live in and his whole property. This man also
owned u beaver-dance-outfit before and now he gave this outfit
‘too to Round-cut-scabby-robe. Round-cut-scabby-robe kept this man
as a hired servant for the rest of his life. He was a rich man for
his whole life. He told his people how the beaver with which he
had been living during the winter had given him many-songs about
the beaver-dance and all the animal-skins and bird-skins which he
should put together into one bundle and which he was to preserve
for holiness’ sake. And he told them, that the beaver had taught
him how to perform the dance that was called ,,beaver-dance”. That
he had not been dreaming this. That the beaver had made him a
powerful man, which was going to be a chief and a medicine-man. So
Round-cut-scabby-robe killed many different birds and skinned every
one of them and blessed them all. After blessing them he put them
into one bunch with four beaver-sticks and several buffalo-hides and
a bag of rattles and four other holy sticks to take out ashes with.
When he had got all these things, he performed the dance in the
way the beaver had told him to start. And his people saw the dance
and knew, that Round-cut-scabby-robe was the man who made the
beaver-dance. His people all had respect for this dance. Round-cut-
scabby-robe lived in his large lodge with his four wives and his hired
man, which always attended to the altar when he performed the dance.
[Cf. UnLesseck nsbt 72 sqq., 85 sqq.].
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The leader-buffalo.

Once upon a time there were some camps of the ancient Pei-
gans. 'They were all starving. So they resolved to make a corral.
All the young men drove together a big herd of buffalo and started
them to this high cliff. Before they came to the high cliff, all the
women who were in the camps were standing outside the camps,
looking at the buffalo. Among them there was a young married
woman, which passed for the most beautiful woman in the camps.
She said aloud to the leader of the buffalo: You, leader, do not
turn round, lead all the buffalo off that cliff. If you do, I shall
marry vou. 'The leader-buffalo heard this. He jumped down and
arrived at the bottom without being hurt. All the rest of the buf-
falo, jumping down one after the other, were killed. The leader
got away unhurt. Then all the Indians were busy butchering the
buffalo and afterwards had a good time eating buffalo-meat. Some
time after, some women had gone out to fetch wood. When they
all went back home, the woman who had promised the leader-
buffalo to marry him was left behind, having trouble with her
wood. Before she could go any farther with her wood, suddenly a
young man appeared before her. She said to him: What do you want?
I never saw you before; you have no right to stand in front of
me. Go out of my way! Then this young man told her, that she
should keep her promise. She said to him: What is my promise?
tell me! Then he told her, that every woman in the camps had
heard her promising him to marry him if he did not turn round
and jumped oft the cliff. Then she knew, that he was the leader
of the buffalo. She did not know what to do. She looked at the
young man and reflected, that he was the finest-looking man whom
she had ever set eyes on, and she determined to marry him. Then
she said to him: Yes, I shall keep my promise and I shall marry
you. Then they went off. At last they came to a big herd of buffalo.
They stayed with them and this young man whom she had married
was a buffalo again. She was sorry after all, that she had gone
away with this man who was a buffalo. She lived among the buf-
falo, wandering from one place to another. She was longing for
her people day and night, but she could not escape from her buf-
falo-husband. When the woman was missed in the camps, the
people did not know what had become of her. Her folks all mourned
for her. But her hushand thought, that she must have been taken
away by some young man. He made up his mind, to go out into
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the country to look for his wife. So he set to work and prepared
arrows, with different points all of them. Awong these points there
was one that was made of brass. After finishing all his arrows he
told his people, that he would leave for some time to look for his
wife. And that they should not lose courage about him, for that
he would come home safe. He went on his journey. He travelled
from one place to another. At last he came to the herd of buffalo,
among which his wife was kept by her second husband. There
was a creek near these buffalo. At noon it was very hot. The
buffalo were all lying down. He had been lying there for some
time when he saw his wife come to the creek with a horn in her
hand. She went to the creek and she immersed the horn in the
creek to get some water. This horn was her husband’s horn. Ie
had taken it from his head and he had told her: Now take my
horn and go to the creek to get some water in it for I am thirsty.
If anyone talks to you, my horn will make a sound when you
come back with it. When the man saw his wife, which had some
water in the horn, he called her back, and said to her, that he
was longing for her. The woman was very glad to see her own
husband and told him, that she would not come to him, that she
had only come down to get some water for her second husband.
For the buffalo was very jealous, she told him, and would not
allow anyone to talk to her. And he would surely know it if
anyone had been talking to her. But' she would come back to
him later on in the afternoon. For then the buffalo would go to
sleep and it would be a good chance to get away from them. She
went back with the horn and gave it to her husband Red-scar
(this was the buffalo’s name). When Red-scar took up his horn
and was about to drink the water out of it, when it made a sound.
Then he asked her: Who is this who has been talking to you?
The woman told him a lie: that some of his friends had been
teasing her when she was coming back with the water. Red-scar
said: All right, if it has been some of my friends talking to you
and teasing you. And he told her: Look for lice on my head for
I must go to sleep this afternoon. Then the woman looked for lice
on Red-scar’s head. All at once he fell asleep. Then she slowly
got up and sneaked away to her husband and told him, that Red-
scar had fallen asleep and that they should hurry up to get away
from him. So they went away. When they had got far, Red-scar
awaked and knew, that his wife was missing. Then he bawled out.
All the buffalo came running up to him. He told them, that his
wife had escaped from him. They must be off and track her. They



94 BLACKFOOT TEXTS.

came to the spot whence the man and the woman had started.
From this spot they pursued them. When they were about to
overtake them, Red-scar said to his wife: How can you save your
life? The woman threw her mocecasins back to him. Red-scar came
to his wife’s moccasins and all the buffalo licked the moccasins,
bawling with rage. They kept doing this for some time. In the
meantime the woman and her husband had got very far away and
Red-scar again went after them. Then the woman threw her dress
offt and threw it back to Red-scar. When Red-scar came to his
wife’s dress, he licked it first, he was in a rage, and all the rest
of his buffalo too licked it. In the meantime the woman and her
husband had come to a river and climbed up a big tree. Red-scar
ran after his wife again. When he came to the river, he missed
her tracks. He passed her. The buffalo all passed the tree without
looking up to them. When they had all passed the tree, there was
still left a scabby buffalo far behind, which came to the tree last
and rubbed his back against the tree for it was itching very much.
The woman nearly urinated. Finally she could not keep it back
any longer, she urinated on the scabby buffalo’s back. Suddenly
the scabby buffalo felt it on his back. He slowly looked up at the
tree. Then he saw the man and Red-scar’s wife sitting high up in
the tree. Then he said loudly: Red-scar, here is your wife, at
the top of the tree. Slowly Red-scar led his buffalo back to the
tree. He then told his buffalo to break down the tree by striking
it with their horns, one after the other. The first buffalo that struck
the tree was killed by the man with an arrow. The buffaloes kept
doing it, one by one, and the man killed them one by one with
his arrows. At last Red-scar only was left alive. He tried his luck
in striking down the tree. So he walked backward first, bawling
with rage. Then he ran up to the tree and struck it with his horns
and the man shot Red-scar with an arrow. The arrow did not hurt
Red-scar, so he kept striking the tree, the man shooting one arrow
after the other. Finally the tree was nearly broken down by Red-scar’s
horns. The man said to his wife: Did Red-scar ever tell you of anything
that might kill him? While he was saying this the tree was about to
fall. The woman said to her husband: Yes, he told me, that a brass-
pointed arrow would make an end of his life. The man had used
all his arrows but the brass-pointed one. He then carefully aimed
at Red-scar and hit him with this arrow and killed him. So Red-
scar was killed by this man. Then the man told his wife: We are
safe. They climbed down. The man butchered Red-scar. He did
not eat anything of his flesh. He only ate Red-scar’s kidney. While
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eating this kidney he cut off half of it and gave it to his wife
and told her, that she might eat some of it too. The woman took
the kidney and held it before her mouth with tears in her eyes.
Then the man asked his wife whether she loved Red-scar. Before
the woman could answer him he cut her throat.

[Cf. UnrenBrck obt 13 sqq.]

The girl who married a star.

Once upon-a time there were some camps. One night two girls
were sitting outside the lodge, looking up to the sky, and won-
dering how the beautiful stars came to he in their places, and
wondering what they could be. One of them said to her friend:
I wish 1 had that beautiful star as my husband. And the other
girl also said, that she too wished for a beautiful star, the one
that sparkled most of all. Then they went to bed and went to
sleep. Next day some women went into the forest to fetch wood.
Among them was one of the two girls, the one who had wished
for the brightest star in the sky. Then they all got some wood,
which they loaded on their back as usually, and set out back to
the camps. That girl who had wished for the brightest star had
some trouble with her wood. The rope snapped and the wood
fell down and she was left behind. After the women had got out
of sight, she suddenly saw a young man whom she had never
seen before. This young man was well dressed and he was fine-
looking.” He came just in front of her. The girl said to him:
What do you want? I never saw you and you have no right to
come in front of me; get out of my way for I must go. The
young man told her, that she should remember what she had
said. Then the girl told him, that she did not know she had said
anything particular lately. The young man said to her: Do you
remember what you two girls were saying last night, about the
stars that are in the sky? And then he told her, that he himself
was the very man whom she had wished to have as a husband
and that he must take her with him, that she should not break
her promise. Then she said: Yes, now I remember what I said
last night, that I wished for the brightest star, to have him as
my husband. And then she told him, that she was willing to go
along with him and that she would not break her promise. So
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she left her wood and went along with him little ways. Then the
man told her, that she must close her eyes. She did and for some
time she did not look. Then the man said to her, that she might
look. When she looked, she was in another world. There she was
living with him in a fine lodge for a long time. She got a little
baby-boy. When next summer came, her husband told her, that,
when being out digging up turnips, she should not dig up a
certain big turnip. Then she was going from one place to another
digging up turnips. Then she came .to that particular great hig
turnip. She was standing by it for a long time, thinking what
could happen if she dug it up. Finally she made up her mind, to
dig it up. She dug it up. When she pulled it out of its place,
she felt the wind coming up from the hole. Then she looked down
through this hole. She saw another world beneath her.- She knew,
that it was her own country and that she was above it, in the
sky. Then she kept looking down steadily for some time. Suddenly
she saw all the camps of her own people. She saw children, which
were playing around the camps, and girls who were out picking
berries. She also saw the young men who were gambling with the
gambling-wheel. Her heart was broken. She lay down before this
hole and was crying nearly all day long. She cried so much, that
her eves were swollen. Then she went home. When her husband
saw her, he asked her whether she had dug up a lot of turnips.
She told him she had. Then he asked her what was the matter
with her, that she must have been crying. But at the same time
the man already knew, that his wife had dug up the turnip that
he did not want her to dig up. And then he said to her, that
e had told her before not to dig that turnip up. Then he asked
her: Do you wish to see your people again? She answered him,
that she was longing to see her people again. Then he began to
kill buffalo. When he had killed many hundreds of them, he began
to cut up the hides as for ropes. After cutting up all of them he
said to her: Now you shall go back down to your own people.
He went to the spot where the hole was. When they came to it, he
tied his wife, under her arms, to these hide-ropes, which were all
tied together. And then he let her down through the hole. She was
coming down through the air. Underneath some young men were
gambling with the gambling-wheel. Among these men was a little
boy, which was lying on his back, looking up to the sky. This
little boy had sore eyes. He saw something coming down through
the air. He jumped up with fright and said to the young men
who were gambling: There is something coming down through
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the air. They all looked up and they saw nothing. They said to
the little boy, that he must have seen dirt in his eyes. And they
all threw dirt into his eves and told him to keep quiet. The little
boy lay down on his back again. He saw the same thing. Again
he told them, that he saw something coming down through the
air and that 1t was still nearer. They all looked up again. They
saw nothing. Then they knocked the little boy about and told
him, that he must have seen dirt in his eves and that he should
keep quiet as they were busy gambling. He lay down again on
his back and looked up. Again he saw it coming down through
the air. This time it was still nearer. He again jumped up and
told them the same thing as before. He told them, that he really
saw something and that they should look up steadily. They all
looked up. They saw nothing. And they did the same thing as
before to the little boy. Then he lay down on his back again and
looked up again. Before he could say another word, the woman
came down on the ground, just in front of these yvoung men who
were gambling. Then they saw this woman who had disappeared
and they were all glad to see her. And they took her to her lodge.
There her people saw her. Her folks were very glad to see her
back alive. She told them what had happened to her and how she
had come down. This little baby-boy of hers, she always kept it
hidden under her dress: it was a star [a certain prairie-weed|.
One day she was in a hwry to go out to fetch wood and she
left her baby under the bed. After she left, her little sisters were
playing on her bed. Then one of them happened to see this star
and she threw it out of the bed and then they tore it to pieces.
When the woman came back with her wood, she was in a hurry
to get inside the lodge and to see her baby. When she came in,
she saw her baby all torn to pieces, scattered on her bed. Then
she cried for her little baby.

Red-head.

Once there lived a fine married couple. The man was killed by
Red-head. When the woman was a widow, all the men of her own
tribe wanted to marry her, but she did not like to get married
again as she thought too much of her husband who had been killed
by Red-head. At last a man told his sister to go and tell the fine
woman, that he wanted to marry her. His sister told him, that
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he would not get the woman, that she refused all the fine voung
men who asked her and that she would not like him. But he
kept begging his sister to go and tell the woman, that he wanted
to marry her. Ilis sister finally went to the woman and told her,
that her brother was very anxious to have her as his wife, and she
sald: 1T hope vouw are willing to marry my brotheér. The woman
said to her: Yes, evervhody in the camps wants to marry me and
vet I do not like to be married. But now I shall not refuse your
brother, but one thing 1 must tell him: T am always longing to
be quit with Red-head for killing my husband. He must go and
kill Red-head for me. If he kills him, I shall marry him. The
woman went back to her brother and told him the answer. The
voung man was surprised to hear this, for everv one knew, that
Red-head was a verv fierce man. Then he said to his sister: I
shall try my luck and see if T can kill Red-head. So he left at
once to hunt Red-head up. He was going about for a long time.
At last he came to an old woman who was living by herself. He
asked this old woman whether she knew anything about Red-head’s
camp. The old woman told him, that she did not, but that he
must go on to the next camp, where another old woman was living
by herself. So he went on to the next camp. This old woman was
living in a large rock. She had a bear by way of a dog, which
was tied fast outside of her rock-house. The voung man came to
the rock-house. The bear was growling at him when he stood be-
fore the doorway. He called the old woman and begged her to
quieten the bhear hefore it would hite him. The old woman opened
her big rock-door and told the hear not to bite the yvoung man.
Then she asked him: What is the reason vou come this way and
what are vou going to do? He told her: T am looking for Red-
head, whom 1 must kill. Then she told him to come inside her
house. He came in with the old woman. Then the old woman told
him, that she had once had a son who had heen killed by Red-
head. That she was alwavs feeling bad about it and that she
would like. to see Red-head killed. She told him to stop in her
house over night as she would prepare him. At night she gave
him a piece of wolverine-skin, which he was to tie round his
wrists as bracelets. Then she gave him a sharp-pointed elk-antler,
which is called sewing-awl. She told him: This is all you will
kill Red-head with. Then she transformed him into a woman. So
he was a woman that night. Next morning the old woman took
the young woman out, who was very finely dressed. Then
she showed her where Red-head was living and told her: Now
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you must go to that big ridge. There you will see Red-head’s
lodge. There are only three people in that lodge: Red-head, his
brother and their old mother. Before going in you must pray to
all the insects you see on the ground to aid you and they will
hear you and help you out by magic. When she came near this
lodge, she sat down on a pile of wood close by. Every insect came
to her. She praved to them to aid her and give her a chance to
marry Red-head. At that time Red-head was out hunting. After
some time Red-head returned to his lodge. When he came in, his
mother was going out to fetch wood. She saw the fine young woman
who was sitting in the forest. She said to her: What do you want?
The young woman told her, that the reason why she had come
was this, that she wanted to be married to her son Red-head. The
old woman told her to wait outside. She herself would go in and
tell Red-head about it. She went into the lodge and told her son
Red-head : There is a woman outside; she is the best-looking woman
I ever saw. You should marry her and you should not kill her.
Red-head said to his mother: Bring her'in and I shall see her.
The old woman brought her into the lodge. When Red-head saw
this woman, he told his mother: You may sleep with her to-night
and to-morrow vou must wash her clean. The old woman slept
with the young one. Next morning Red-head cut out pieces of
buckskin for moccasins. He said to the voung woman: Now you
must bead these moccasins and you must finish them before I come
back to-day. He also cut out a pair of leggings and told the young
woman to bead these too, with porcupine-quills. Then Red-head
went out hunting. After he left, the old woman said to the young
woman: 1 did not have pity on many women who married my
son before. Several married my son and my son killed them, but
vou are the first woman I should like to have as my daughter-in-
law. Try your best to-day to get ready with the moccasins and the
leggings before Red-head comes back. The old woman gave her
some porcupine-quills that had been prepared to be used for beading.
The young woman told her, that she would go outside into the
brushes, to bead there, because it was a shady place. She went
out with them into the brushes, where she came to a multitude
of ants. She prayed to them to aid her beading the moccasins and
the leggings. And she told them, that she must finish them before
sunset. Then she laid the moccasins and the leggings down in
front of the ants and went to sleep. She fell asleep. About the
middle of the afternoon she heard somebody drop the moccasins

and leggings in front of her. Then she heard somebody saying:
T
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Here are your moccasins and leggings, they are beaded. When she
looked at the moccasins and the leggings, she saw, that they were
very pretty. She took them up and went back to the lodge with
them and showed them to the old woman. When the old woman
saw them, she told her, that these were the prettiest moccasins she
ever saw. Red-head came back. Before he came inside the lodge,
his mother took up the leggings and the moccasins and brought
them outside to show them to Red-head. Then she said to Red-
head: Now, my son, pitv me and marry this young woman, for
I like her verv much as my daughter-in-law. Red-head said to his
mother: Now, mother, she is vour daughter-in-law. 1t was night
and Red-head went to bed with his new wife. The voung woman’s
eyes still showed, that she was a man. Red-head had pets: magpies.
These magpies would say: Red-head’s wife has man’s eyes. And
the old woman would get angry with these birds and would hit
them and they would fly away. When it was morning, Red-head
and his wife got up. He said to his wife: I shall not go out
hunting to-day, we shall go to that hill and sit down there, for I
want to look around. When they came on top of the hill, Red-
head told his wife: You Jook for lice on my head as a pastime.
Then he laid his head on his wife’s lap. The woman did not look
for lice but she was just playing with Red-head’s hair. Finally
Red-head fell asleep and his wife laid his head down on the ground
and shook him, to see whether he was sound asleep. When she
knew he was, she took out the sewing-awl, which she had hidden
under her moccasin-laces. She then took a stone and stuck the
sewing-awl in Red-head’s ear-hole and knocked it in with this stone.
Red-head did mnot move at all and was killed by his wife. Then
the woman scalped Red-head and went away with the scalp. After
some time Red-head’s mother said to her voungest son: Your brother
is lying on top of the hill, alone; go up and see what is the
matter with him. The boyv went up the hill where his brother was
lying. Then he saw, his brother had been killed and scalped. He
ran back to his mother. He told her: My brother has been killed
and scalped. When the old woman heard this, she ran to the hill
where her son was lving. From this hill she followed the tracks
of her daughter-in-law. By this time the voung woman had come
close to the old woman who lived in the rock-house. She called
the old woman. Then Red-head’s mother was about to catch her.
Then the old woman of the rock-house opened her door and the
voung one ran in; then she was safe. Red-head’s mother came
running in front of the door and begged the old woman to let



WEIRD ADVENTURES OF SOME YOUNG MEN. 101

her in, but the old woman told her to go away. The other old
woman kept begging her. At last she opened her door and told
her to come in. When Red-head’s mother was going through the
doorway, a big stone fell down and smashed her head. She was
killed. Then Red-head’s brother was living by himself. The young
woman stayed over night with the old woman in the rock-house
and gave her half the scalp. The old woman changed her back
mto a man that night. Then she told the young man, that he must
go back with half the scalp and show it to the woman and that
she would believe, that it was Red-head’s hair, as it was red. So
he set out home next morning. After some time he came home.
Then he made a dance that is called war-dance. He danced and
all the people of the camps were singing songs. When the dance
was finished, he gave half the scalp to the woman who had told
him to kill Red-head. When he had given her this hair, he got
her for wife.
[Cf. UniLenBEck nsht 123 sqq.]

Weird adventures of some young men.

Once there were four young men who went to the war. When
they were on the prairie, they made a shelter to stay in over
night. When night came, they all went to sleep. When it was
morning, one of them went out to get some wood to make fire
with. When he came to the doorway, he saw a hairy-Jooking thing
he did not know. He tried to step over it. Then it went up. He
could not step over it. He tried to crawl under it, but it drew
itself down on the ground. Then he got afraid. He awaked the
others and told them what he saw. Then they all jumped up from
their beds and went to the doorway and looked at the living thing
they saw. One of them said to the others: Let us build a fire on
top of it and it will get out of our way. They did. Then the
thing was all burned up. When they came out of their shelter,
they did not see head or tail on it. One of them said: 1t looks
fine to eat, let us taste it. The flesh was very white. He took a
piece of the flesh and ate some of it. He said to the others: That
tastes fine, come and help vourselves to it. The others were afraid
of it and refused to cat it. They went off. After they had got far,
this man who lhad eaten some of it, said to the others, that he
was feeling very queer. The others asked him: How do you feel?
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Before he could say another word, he fell down dead. He was
poisoned by this animal he had eaten. They went on. They camped
near a wide river. When night came, they all went to bed. Before
they fell asleep, one of them saw a man coming into their camp
who did not have any flesh on his hody, but hones only. It was
a ghost, what he saw. He then awaked the others and told them
to get up and look. Then they all looked up at the ghost. The
ghost was sitting quite close to the fire-side. He was making the
fire with his bony hands. He then leaned back again, covered his
face with his hands. One of the men prayed to the ghost and
begged him to leave the camp and not to frighten them any more.
Then the ghost innnediately repeated the words the man had spoken.
Then the man who had prayed to the ghost loaded his gun and
told the ghost not to stay there any longer, else he would shoot
at him. The ghost repeated his words: I prayed to you not to
frighten us any longer. If you do not leave our camp, I shall
shoot at you. Then the man shot the ghost just hetween his legs.
When he was shot, the ghost fell back and stood- on his head,
his legs up in the air, kicking, cryving loudly. Then he left the
amp. After he went out of the camp, the men heard him howi
like an owl and they could hear he was going off. At last they
could hear just a little of the noise he was making. The man who
shot the ghost was paralyzed. Towards morning he died. Then two
only were left. Next day they returned to their home. On the way
they tried to catch some young deer. When they could not catch
these voung deer, they saw a pack of wolves fighting their prey,
a buck. The men looked on and at last the wolves killed their
prey. And then the wolves butchered the buck like human beings.
One of them cut the buck’s leg. Then he walked with this leg to
a stone and broke it in two to eat the marrow. The men were
very anxious to know how he could get the marrow out. When
the wolf had broken the bone, he sat up like a man. Then he
held this bone in front of his penis. And then he stuck his penis
into the marrow. Then he drew it out again and some marrow went
with it and he licked it. He did this several times. When he had
got out all the marrow, he sang a beautiful song. The young men
were frightened and astonished to hear the wolf singing. Then they
left him. After going far they saw a bear and two cubs coming
towards them. Before the bear came near, she stopped, went back
to her cubs, got hold of the one that was leading and threw it
up in the air. Then she went to the other, got hold of this one
too, which she shook first, and then threw it away like nothing.
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The first cub, which had been thrown up in the air, did not
move a bit. The second, which had been thrown aside, cried like
a baby. Then the bear took up the little cub that was erying and
kissed it as if she was a real woman. She then laid it down on
the ground as if trving to make it asleep. Then she went to the
first, the one that had been thrown up in the air. She took it up
in her arms, but the little one was dead. She listened to her little
one’s heart, to listen whether it was still beating. When she knew
that her little one was dead, she dropped it on the ground and
cried with all her might. Then she got up and ran to a brush
that was close by, She came back with the male bear and took
him to the place where her little one was Iving. The young men
who were watching the bhear, could not discover one thing, namely
whether the hear could talk. The female bear pointed at her little
one and watched the male bear. Then the male bear stood still,
watching the dead cub for a while as if sayving, that he conld not
bring the little one back to life. 'I'hen he went back to the brush.
After he left, the female hear cried again and then ran to some
high trees close by and came back with another big brown bear.
When she took him in front of her dead little one, the male hear
stood still, watching the dead cub. Then he walked backward, singing
aloud. While he was walking backward, his feet were sticking to
the ground as if he was walking on a soft, muddy soil. The men
came still nearer to see how the bear would act to bring the dead
cub back to life. The bear sang and took some dirt in his paws
and rubbed it between his paws like a human being who is going
to paint himself. He then painted his forehead yellow. After painting
himself he ran to the little dead cub. He got hold of it and swung
it about as if he was a real man. Then he laid it down again and
did the same thing again. He then sang very loudly, swinging the
little bear around. Then they heard the little bear cry, which had
come hack to life. Then the male bear laid it down on the ground
and went oftf, back to the forest. Then the female bear took up
her little one and kissed it. When thev had seen this, they went
on again and kept walking until they came back home. One of
the two became a medicine-man. He could doctor a man who was
about to die from illness or wounds. This he got from the bear
in his dreams. And the other too became a medicine-man. 'The
wolf pitied him and made him a medicine-man. They were the
best medicine-man of their camps.



104 BLACKFQOT TEXTS.

The sun (rapped.

Once upon a time some Peigans were camping. For some time
they were suffering from small-pox. They all died from it except two,
a sister and a brother. The girl was the eldest. They took one tipi
and went away from their dead folks. They camped. They had
also taken their father’s bow and arrows. The girl said to her
brother, that he must learn how to use the bow and arrows. The
little boy went out hunting birds and rabbits. On these they were
living. One day the boy went out hunting. He did not return for
several nights. His sister was longing for him. The boy had found,
that the sun goes underneath the ground when it sets. He deter-
mined to set a trap on this trail. He untied his bow-string. This
string was a very stout one. He made a loop in it and set it just
on the trail. Then he went back to his camp. His sister asked him
where he had been. He told her: 1 have been out hunting in the
country. She said to him, that he should not stay away too long.
Then 1t was night. That night seemed very long to them. Finally
his sister told him: Tt is funny, we are having a very long night
now and at other times we have always short nights during summer.
He told his sister: I saw a track and T set my bow-string as :
trap there. His sister said to him: Go thither and see what you
have trapped. When he was told this by his sister, he got up from
his bed and went to the place where he had set his trap. Before
he came to the spot, it was very hot. And the trap was shining
brightly. He ran back to his sister and told her, that he had
trapped something very hot and shining. So they went to it. When
they came mnear it, his sister said to him: You have trapped the
sun; we must look for someone to help us to untie it. They went
about calling for help. To anyone they met they would tell to
go and untie the sun. They would bring them to the spot where
the sun was. Before they came very near, they would be suffering
from the heat, so that they looked quite black. By this time the
boy and his sister were as black as charcoal. Then they would go
offt again to call i somebody else’s aid. Iinally they came to a
mole. They asked this mole whether he could help them untying
the sun and they went back with the mole. The mole dug a deep
hole underncath the place where the sun was. When he was straight
underneath the sun he went up digging until he came to the thing
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the bow-string had been tied to. Then he gnawed it through and
the sun was free. Then it was morning: at last the sun rose. The
boy and his sister went back to their camp and were as black as
negroes for ever.

The man who was pitied by a snake.

Once a man left the camps in order to see many strange things
i his dreams and to come back as a medicine-man. Every night
he would sleep in another place. He had seen many things in his
dreams. He also saw spirits and powerful beings, but the things he
saw did not please him. Al last he came to a large spring. He
followed that spring as far as its mouth. He went to sleep that
night as usually. This time he did not have a dream. When daylight
came, he awaked. He was lving there awake. As soon as the sun
ros¢ above the hill, he saw a great big rattle-snake, which was
standing upright in the middle of the mouth of the spring. He
looked at the snake and was frightened. He thought, that he had
come to the end of his life. The snake looked at him for a while.
Then he told the man, that he should not have come to the place
where he was living and that anyone who came and slept near
the spring, was devoured by him. While the snake was talking
to him, he was praying to the snake at the same time. Then the
snake told him he should leave at once and he should not come
again; that he would let him go this time. He begged the snake
to let him stay near the spring for four nights only and to have
pity on him and to give him some kind of medicine to be used
in doctering illness and wounds and to make him a very powerful
man, who could not be killed by bullet-wounds. That he had been
travelling from one place to another, having bad times, starving
most of the time, just only to become a medicine-man. At every
word he said to the snake, the snake would erect himself still
higher. He had one eye in the centre of his forehead. It shone
brightly like the san. He also had a horn above his eye and this
too shone like the sun. While the man was talking to him, the
snake told him, that it would be better for him to leave the spring
at once, that he had no power to make somebody a medicine-man.
And he told him: I do not want to see you here again in the
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morning. T shall kill vou if vou do stay around here. Then the
snake disappeared back into the spring. The man made up his
mind to trv his luek and stay till next morning and beg the snake
again to give him some medicine. He staved there all day without
seeing the snake that lived in the spring. Then night came. He
went to sleep. Then daylight came. He awaked with fright. He
thonght to himself, that it was his last dav. Just when the sun
rose ahove the hill, he again saw the smake appear from the spring.
This time the snake was very angry and asked him whether he
did not remember what he was told before. The man said he did
and  begged him with all his might, that he should not kill him
but let him have what he wanted. The snake told hini, that he
did not pity any man who came to him. But the man kept begging
and  praying to him. The snake said to him: 1 shall let you go
again this time, hut go away at once. Then the snake disappeared
again into the spring. The man staved near the spring again. The
third night came. lle slept there again. This time he did not sleep
at all during the night, for he was awfully afraid, that the snake
would kil him this time. Then it was davlight again. When the
sun rose above the hill again, he saw the snake appear again,
Before the snake had time to talk to him, he prayed to him and
begged him not to kill him; that he was a poor man. This time
the snake did not sav much to him. He told him, that he should
have more sense and mind what he had told him and that he
should leave now and not come back for the fourth time, else he
would surely kill him. The snake disappeared again. The man
thought he should go home and mind what the snake had told
him. So he left the spring. After he went away from the spring,
he thought to himself, that it would be better if the snake killed
hini, without anvbody knowing it. He determined to try his fourth
night. So he returned to the spring. He stayved there all day.
When night came, he went to sleep as usually. When morning
ame, he awaked. The sun had already risen. Then he saw the
snake again. IHe thought: This is my last day. He prayed to the
snake and begged him not to harm him. The snake looked at the
man for a while with his shining eve. Then he said to him, that
he must reallv want to be a medicine-man. And he told bim:
Now, my dear son, T shall make you a medicine-man and a very
powerful being, but you must do as I shall tell you to do. Go
forth to the hills and look for a rattle-snake and kill it and cut
it open and take out its bladder and go to the water and bathe
yourself. After cleaning vourself with water cut the bladder open
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and perfume your body with the contents of it and come back to
me and T shall prepare you. He went to the hills at once and
looked for a snake. Before he came to the hills, he saw a rattle-
snake. He killed it, he cut it open and he took ont the bladder. He
then went to the water and took a good bath. Then he cut the
bladder open and perfumed himself all over his body. Then he
went back to the snake. Then the snake gave him various songs
and blessed him and told him, that he would not be killed by
his enemies or powerful beings, that he would be a very powerful
man. e went back to his own people and was very glad to get
home. His people were also very glad to see him back alive. After
some time he summoned evervbody in the camp to go to the war
with him. He was the leader of this party. After some time they
came to a band of Sioux Indians. Then they thought they would
have o war with the Sioux Tndians. In this way the war began
between the Peigans and the Sioux. The leader of the Sioux was
Iron-horn. All day long the fight was going on. The Peigins got
the hest of the Sioux Indians. Next day the fight was still going
on. Karly in the afternoon the Peigans and the Sioux could not
stand fighting any longer, for they were all very hungry and thirsty.
Then Tron-horn met Rattle-snake (so the man was called) and they
had a duel. At first they were standing in front of each other,
shooting at each other without hurting one another. At last they
threw their guns away and drew their knives. First Tron-horn
stabbed Rattle-snake in his side. When he stabbed Rattle-snake,
his kunife could not penetrate into Rattle-snake’s body but it broke
off as if he was stabbing a hard rock. And Rattle-snake thought,
that he would surely kill lron-horn with his knife. He stabbed
him. When he stabbed him in his side, his knife just curled up
as if he had stabbed a rock. Then Iron-horn turned into a buffalo-
bull. He stood raging, he had iron horns. He was about to butt
him. Rattle-snake turned into a rabbit and ran away. When Iron-
horn saw, that he could not catch him, he turned into a sparrow-
hawk. He flew after the rabbit. Then Rattle-snake turned into a
grizzly-bear and Iron-horn again turned into a buffalo. Iron-horn
was getting the best of Rattle-snake. He butted him with his iron
horns. When Rattle-snake saw, he could not fight him, he turned
into a great big rattle-snake. He bit Iron-horn in his nose. When
Iron-horn was bitten by the snake, he dropped dead. The fight
was ended. The Sioux and the Peigans had stopped fighting while
Iron-horn and Rattle-snake were fighting. Rattle-snake went back
to his own people and told them he would never be killed by any
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person, animal or any kind of spirits or powerful beings. And he
told them how the snake of the spring had behaved towards him.
From that time the Peigans seem to be the most powerful tribe.
And they were known as the best fighters.

The young man and the turtle.

Once upon a time two voung men went to war and went to
steal some horses from other tribes. While going, they got very tired
and thirsty. They passed a lake and they saw a great big turtle.
One of them said to the other: it would be a fine thing for us
to rde on the turtle’s back. The other said: The poor fellow
would not like it if we rode on his back. But the other was a
foolish man. He kept saying, that it would be fine to have a ride
on the turtle. At last his friend did not say anything more about
the turtle. So the other walked up to the turtle and stood upon
its back, laughing and shouting and telling his friend to do the
same. His friend said to him, that he would not step on the poor
fellow’s back, but that he would just follow him and look on.
When the turtle was about to walk into the lake, the young man
tried to step off its back. His foot stuck to the turtle’s back as
it it was glued to it. He then called his friend to help him off.
By this time the turtle was walking into the lake. Then his friend
got hold of his arms and tried to pull him off the turtle’s back.
Then he got very much frightened. At last his friend gave up
helping him. It was knece-deep by this time. The turtle kept walking
with him into the lake until the man disappeared into the water.

Origin of the grass-dance.

Once upon a time (not very long ago) a Sioux Indian was living
i his lodge all by himself. Every day this man would go out
hunting on the prairie. One day he went out as usually. All day
he was out hunting on the prairie. Towards evening he returned
to his camp. Before he could reach his camp, it was dark. There
was a high ridge in front of his lodge. While going over this hill
he heard a big base-drum[?]. e stopped and listened to this noise.
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He heard men singing and beating the drum and he heard bells
jingling. He stood there for some time and it seemed very queer
to him. At the same time he was afraid and anxious to know what
this noise meant. Then he encouraged himself to go to his lodge
and to see what was going on there. Finally he went down the
hill to his lodge. Before he came near, the noise stopped. He kept
going on. All at once he saw roosters running out of his lodge.
He knew very well, that these roosters had been making the noise.
He went into his lodge. Tle went to bed and while he was lying
in his bed, he was keeping this drumming and jingling he had
heard in his mind all the time. He heard the song too. That song
was very beautiful and he was very anxious to know what this
dance could be. He fell asleep. In his sleep he saw these roosters,
that he had heard, coming into his lodge in the shape of a man.
This man said to thim, that he should not be sorry for being
disturbed : he would be given the dance. After telling him this the
man called to some people outside to come into the lodge. All of
them had painted their faces in many different colours. But they
had not painted their faces all in the same way. Thev were very
prettily dressed. Some wore huckskin suits, feather head-dresses,
porcupine-quill head-dresses, porcupine-quill moccasins and they had
bells round the legs. They were not dressed all alike. At the
east-end he saw four men sitting round a big drum and at the
west-end he saw several men who had feather dancing-belts. Some
had clubs, prettily beaded, and beaded hatchets. He also saw one
man at the east-end who had a whip and one man who had a
sword and, in the middle of the crowd, one who had a beaded
arrow and another with a beaded whistle. While seeing all this, he
was told by the man whom he saw first in his sleep: Now, look
at these voung men, how their faces are painted and how they
are dressed and at these men who have dancing-hbelts round their
waists and who are considered as the leaders of the dance. And
then the man told him to look at the man who had the whip and
he explained to him, that this man would whip any man who
was not willing to dance while the dance was going on. Then he
told him, that the man with the sword would do the same thing.
And then he spoke to him about the man who had the whistle
and about the drummers. He told him to look on closely and to
listen carefully and then he told the drummers to go on with their
songs. He saw the drummers beating the drum and he heard them
velling before starting their song and then theyv began to sing. He
heard very wonderful songs. He saw all these young men who were
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dressed up, dancing about. This dance went on for some time. Then
the man told him, that there would be sung a certain song for
the men who had the bells. Then these men were dancing round
in a- cirele, four times. Next came another song. The man with
the whip got up and danced on this song. Another song was sung
for the man who had the sword. And another for the man who
had the whistle and still another for the man with the arrow. This
arrow was used as a dog-meat fork. Then the man was told to
keep this dance in his memory, to establish it among his people,
for the voung men especially. After he awaked, he kunew it by
heart. Then he summoned all the voung men and they talked it
over. They all liked to see it and to dance this dance themselves.
So it was danced first by the Sioux Indians. To-day it is called
the .grass-dance”.

Another story about the grass-dance tells, that the Crows disco-
vered it. ‘One of them saw a band of antilopes, which were
dancing it.



APPENDIX II:
ETHNOLOGICAL COMMUNICATIONS.

Naming.

When a man has a child born and he is not able to give this
child a name himself, he will call a chief or some old man to
come to his lodge. He will tell him, that he has got a child,
that he wishes to raise this child, that he wants it to have good
luck, not to fall ill, and that he should like him or her to be
useful. He will beg the old man or the chief to pray for him or
her and to give him a name. Then this old man or this chief tells
the father to take his choice, which name he should like for his
child : after battles or after stealings or after the old man’s dreams
and what he heard from spirits and powerful beings. If the father
answers, that he should like to have his child named after stealing,
then the old man or the chief will ask the father which stolen
thing he wants to name the child after: a shield, or a horse; or
a spear, a gun, or anvthing he has stolen from their enemies. The
father of the child will reflect on it for some time. Then he will
think of a certain thing that would be a good name for the child.
He will then perhaps say, that the child should be named after
»gun”. Then the old man or the chief who is to give the name,
will think it over. He will then perhaps give it the name of
,, Takes-a-gun™ or . 'T'akes-gun-woman’. Then he will pray for the
child, that it may have good luck and may be safe from all illness
and that it may be useful when grown-up. Or suppose he is going
to name the child after battles he fought, he will give it a name
like .,Good-stah” or ., Many-strikes” or ,,Stahbing-him-with-his-own-
knife-woman (.\uatﬁxtsinmkei)" or ,,Many-kills” or ,,Crow”- or
LStoux”’- or ,, Assinthoin”’- or ,,Snake-Indian”’. 'These tribe-names
are given because the old man or the chief killed Indians of these
tribes.  When the child is a girl, ,,-woman™ will be put at the
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end of the name, when it is a boy ,,-man’” will be put at the end, for
Instance: ,, Many-massacration-woman’” or ,,Ma11)’-1|mssacrati(m-nmn”.

The old Mountain-chief gave several names after the stealing of
a black horse from the Crows. It was considered as the best horse.
He stole it in the day-time. He gave his son the name ,,Black-
horse-rider’” hecause he had the good fortune to steal this horse
without any trouble. And he gave his daughter the name ,,Day-
steals-woman’’ because he stole this horse in the day-time. He also
gave a nephew of his the name ,,Day-rider” because he rode this
horse during the day. He also named one of his daughters. He
fought the Cree Indians. He was chasing after a certain Cree Indian,
whom he expected to kill very easily. This Cree Indian was a big,
tall man. He overtook the Cree and got hold of his braid and
tried to pull him down backward, but he was not able to do so.
All at once the Cree Indian faced Mountain-chief. He got hold of
Mountain-chief’s hair. Then he [Mountain-chief] bent his head. The
Cree Indian drew out his big knife. When he was about to stab
Mountain-chief in the back, Mountain-chief parried the knife while
it was coming down. He then grabbed the knife and took it away
from the Cree Indian. He stabbed the Cree Indian between his
ribs and killed him with his own knife. So he gave this daughter
of his the name ,,Has-killed-himself-woman”. He also gave a name
to his grandson. Before giving a name to his children or grand-
children, he would first tell the complete story of how he did the
stealing or the tighting. Once, while fighting, he was wounded at
his leg. The Sioux Indian who shot him, alighted and ran away
from his horse. And Mountain-chief took the horse and got on it
and chased this Sioux. Ile- thought he would pay him for what
he had done to him. Then all the Sioux and all the Peigans did
not shoot for a while but watched Mountain-chief when he was
chasing the Sioux Indian. Before the Sioux Indian came to his
own people, Mountain-chief was about to run over him. All began
to shoot at Mountain-chief, but Mountain-chief did not turn back.
Finally he run over this Sioux Indian with his own horse. Before
the Sioux Indian had time to get up, Mountain-chief jumped off
the horse and straight upon the Sioux Indian and stabbed him
dead and scalped him. After relating this accident, he gave one
grandson of his the name ,,Chased-by-his-own-horse”. He then said,
that it had been a narrow eseape; and good luck, that he never
was hit by the Sioux who were near him when he stabbed the
Indian. That he wished, that the boy would have good luck and
that he may get out of his troubles all through his life.
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To another grandson he gave another name. Before he named
him, he spoke like this: In my younger days I often made mischief
around the camps, but I never got into trouble by it. Then he
told, that he stole lots of things and horses from his enemies. That
he fought in many wars, with many different tribes, and that he
was known by many different tribes. That he always got out of
danger without being much hurt. That he was shot but twice. He
then said: Now, my enemies had very good chances to kill me.
I do not see how they could possibly miss me when they were
standing in front of me, shooting at me with their guns. All the
different tribes heard my voice and would recognize my voice every
time we had war. This yelling during the fight 1 did because 1
always thought: It would be better for me to get killed by a gun
im a quick way. Now I shall give my grandson the name of
,» Bvery-body-heard”. May he have good luck, get no illness, may
he not get into trouble among his own people and be useful and
honest when grown-up.

He gave another name to another child (one of Tatsey’s children).
He told the story first. Once his own people were all camping
together to celebrate their medicine-lodge. Beyond the river was the
band of Flatheads and Kootenais. The river was very high; it was
the Missoula river, which the Peigans call ,the big river
(Omaykaytaye)”. From the other bank the Flatheads were making
signs to the Peigans to cross to them. Every-body of the Peigans
distrusted the Flatheads and Kootenais: they would shoot them if -
they crossed the river. Then Mountain-chief praised and encouraged
his people and asked who of them were willing to go with him.
Four other chiefs told Mountain-chief, that they were willing to go
with him. Then they went into a boat and pushed off from the
shore. A violent wind came, which made fierce waves. When
Mountain-chief looked at the four other men, he saw them all sit
shivering with frightened, pale faces. He saw, that these men were
frightened by the water and that the white man who was paddling
was also frightened, and he knew, that he could not do anything
with the boat. The boat was in danger of sinking. When Mountain-
chief looked back at the side where his own people were camping,
he saw everybody running up to the bank and watching them.
The same with the Flatheads and Kootenais. Then Mountain-chief
thought: It will.be a good thing to be drowned and not to be
killed by the Flatheads and Kootenais. Then he said to the four
chiefs who were with him: You are no children or women, you
should not be frightened by the water. He also told them, that
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the water has no knife or gun to kill them. That they should
conquer their fright and make their hearts big for that they were
to meet the Flatheads and Kootenais. He was talking loudly and
said, that he was willing to go to the land of Spirits, that no
one on this wide world can step over death. He then yelled and
sang aloud. This frightened the chiefs very much. The boat did not
upset. The wind abated. The white man kept paddling the boat and
they came across to the I'latheads and the Kootenais. The chief of the
Flatheads and Kootenais shook hands with them and invited them to
come to their camps. The four other men who were with Mountain-chief
were invited by other Flatheads and Mountain-chief himself was invited
by a young Flathead Tndian who was well dressed and who had a
beautiful-looking horse. This Flathead got on his horse and made
signs to Mountain-chief to get on behind him. He did. They went
full-speed to the camp. Before they went through the camp, he
heard women and men shout and he heard gun-shots. Then he had
bad feelings. At last they came to this man’s lodge. The Flathead
made signs to him to get off. Both got off the horse. Then they
went inside the lodge. As soon as they entered the lodge, this
Flathead made signs to Mountain-chief that he would have him
as his friend. Then he sat down with him. By this time the
lodge was crowded with Flatheads and Kootenais and Mountain-chief
still heard the shouting of men_ and women and the gun-shots.
Then he thought: The four others must have been killed already.
And he thought, that he himself would be killed last. He thought
so because the Ilatheads and Kootenais who were crowding this
lodge had their guns and knives with them, ready for use. He was
frightened but did not show it. Everybody in the lodge was watching
his eyes. The young man who took him into the lodge made signs
to him to look at him. So he did. Then the young man explained to
him with signs: I am the chief of the Flatheads and Kootenais.
I had many hard fights. No one ever frightened me in my life.
Nobody ever wounded me with a bullet. He also told Mountain-
chief, that he should not be afraid, that nobody in the camp would
hurt him. That the first man who showed a mind to kill Mountain-
chief would be killed by him. That Mountain-chief would see his
own people back that very day. This made Mountain-chief feel glad.
Then the man talked Flathead to his own people who were crow-
ding the lodge. As soon as he had done talking, they all went out.
The shouting and the shooting was ended. The whole afternoon he
stayed in the lodge with his new friend. After some time the man
told Mountain-chief to get ready to go back to his own camp. lle
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also got some presents from him and a race-horse. He and his new
friend got on their horses. He made signs to his friend, that he
was afraid to cross the river on this horse. His friend answered
with signs, that the horse was very strong and a good swimmer,
Then they crossed the river. When they came across, he took his
new friend to his lodge and gave him presents, also a race-horse.
Then he accompanied him to the river to take care that no Peigan
would hurt him. His friend went back to the other side and he
himself went back to his lodge. When he had finished this story,
he said again, that he wished, the child might have good luck,
no 1illness. And that he would give it the name of , Every-body-
watched”.

[Cf. Unrinseck, Geslachts- en Persoonsnamen der Peigans. Ver-
slagen en Mededeelingen der Koninklijke Akademie van Weten-
schappen, Afdeeling Lellerkunde, 4e Reeks, Deel XI p. 4 sqq.]
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COMMUNICATIONS ABOUT CLANS, FAMILY
RELATIONS AND INDIVIDUALS.

It is considered a mean, awful thing to marry a woman of your
own people. One is not allowed to marry anybody who is any
kind of relation to one.

The Fat-melters.

The Fat-melters are all pretty well-to-do people, honest and good-
natured. There are but few who are not honest among their own
people. They are very active people who go to the war and steal
horses. But a few of them are not active and never go to the war.
One thing is bad regarding this people: they like to enjoy them-
selves talking smut to each other, and their wives do the same.
These people like to marry their close relations among them [this
means: they intermarry]. The women like to do the same thing.
They also like to have sexual intercourse with their own brother’s
wife. The girls and the women do the same thing.

Main chief of the Fat-melters was: Nyokskatosi (Three-sun), called
by the whites Big-nose, married with Ksiskstekyake (Beaver-woman).
Nyokskatosi adopted Ixkitopyotapatstkami (Rider-crane), commonly
known as Charles Reevis, son of a half-breed woman, married with
Ttomauayake (First-strike-woman). Rider-crane’s daughter is Matsc- .
namayake (Fine-gun-woman). His sons: Louis, called Big-nose, Jim,
Charles and Apikitapi (Seabby-man). [is step-sons: Endkseekayi
(Little-mink), government’s name Sam  Scabby-robe, Akdinameayka
(Many-guns), g.n. David Scabby-robe, Joe Scabby-robe (no Indian
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name). Engkseekayi is married with Endksinopfxkumi (Small-fox-
howl-woman), belonging to the same eclan. His daughter is
Aismsipistﬁxkumi (Common-owl-howl-woman).

Chief after Nyokskatosi was: Kendksapopi (Little-plume), m.w.
Niykétsiso (Different-cut-woman). His sons: Inépota (Flew-down),
g.n. Louis Little-plume, Istekdni (Depend-on), Ixpokdnasteykey-
komiopi (Shot-down-both-the-horse-and-him), g.n. James Little-plume.
His daughters: Kayetsﬁxkumi (Howls-on-top), Mary and Jcsephine
Little-plume.
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In 1904 Ixpokdnasteykexkomiopi was committed to 40 years
of penitentiary. He killed a sleeping man who had once struck
him, while drunk, and that man’s wife and two children and a
little baby that the woman carried on her back. After doing this
he went back across the creek. While passing Running-owl’s house
he killed two gitls who were outside. He then went into his house.
He took out his wife to kill her, but the gun missed fire. Then
he threw her down and cut her throat. The woman died; she was
pregnant. Then he tried to cut his own throat. Iis face was
black. About nine o’clock in the morning people came to the place:
the sheriff, the agent and two doctors. The agent and the sheriff
asked who did the murder. He said: One tall man who had his
hair cut short and who was dark-complexioned and who wore a
pair of leather chapps [a kind of cow-boy trousers]. But this was
false. The agent and the sherift believed it. When he was taken
to the police-station in Browning, he thought, it would be better
to give himself away. Then he said to the agent: I shall confess.
I did the murder. T thought: T shall get quit with Wakes-up-last.
The night before yesterday Buffalo-hide and Henry Hungry came
in with some liquor and made me drunk. I was so drunk, that I
could not stand upright. T went to bed and fell asleep. When it
was day-light, T awaked sober and T remembered, that I had pro-
mised Wakes-up-last, that I would get quit with him some day.
So T took my rifle and a belt full of cartridges. I took my horse
out of the stable. T mounted it and rode across the creck to
Wakes-up-last’s house. I came to the door and knocked it. He told
me: Come in. I said to him: You have slept late. He said: Yes.
Then I told him: You remember what 1 promised you? Before he
had time to answer my question I sent a bullet into his eye. His
wife ran out. Then I sent a bullet into her head. Then I pitied
the three children, so I thought: It would be better to kill them
too. So 1 killed the two girls and the baby that was carried on
its mother’s back. I shot them all into their heads. Then 1 thought:
Now I shall go across the creek and clean up my own house first
and then Running-owl’s house. Thence I shall go and kill as many
people as T can and shall save one cartridge for myself. When I
passed Runmning-owl’s house, I saw two girls who were chopping
wood, both about twenty years old. I shot one of them. The other
was about to run into the house. T hit her and I went on to my
own house. Then I took my wife out of the house. When I shot,
my gun refused. 1 threw it down and took out my knife. While
I was trying to cut her throat, she was calling for help as loudly
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as she could. Running-owl is a damned coward. He should have
come out like a man and should have helped his sister. I got hold
of her and cut her throat. She fell down dead. It is lucky for
Running-owl that he was lying hidden in his bed like a coyote,
else T had butchered him. When I looked at my wife lying on
the ground, with her face turned upward, she looked just as if she
was only sleeping. Then I was very sorry that I killed her. Then
I thought: I shall go to the land of spirits with my wife before
she goes far away. 1 looked at her face once more and I kissed
her. That made me damned near crying, but I thought: No use,
I shall see her in just a minute. Then 1 took my knife again.
Then I cut my throat. I could just feel the blood running down
on my body. Then I thought: I shall not die from it. I cut my
left arm to cut the artery to bleed to death. And I just saw my
blood spouting up about ten feet high. All at once, while 1 was
looking up to the sky, 1 felt like being blinded by somebody. I
could not see any more. Then 1 was shaking all over, then T did
not know anything. T do not know how long I have been lying
there beside my wife. I awaked. I saw people surrounding us, the
agent, the sheriff and two doctors. The doctor cured me. This is
what T have done, as far as I know. My dear friends, do not be
sorry for me: it would be better for me to be killed by the white
men or to be hanged.

Then he was sent to penitentiary. He is twenty-six years old now
[1910]. He behaves well in penitentiary: he is in the [musical]
band and he is very skilful in braiding horse-hairs.

A nephew of Kendksapopi is Apoyotoksi (Yellow-kidney), m. w.
Immoyiski (Hairy-face). His son: Sadistsikixkinii (Flat-side-head), g. n.
Mike Yellow-kidney, was in penitentiary in the summer of 1910
for stealing horses.

Other heads of families belonging to the Fat-melters are:

Ekotsésapopi (Red-plume), m. w. Ekaistzpinnima (Catches-before),
blood Indian woman.

Otexkiisipistoyi (Yellow-owl), m. w. Margaret Spotted-bear (no
Indian name), Black-doors.

Makiyisapopi (Wolf-plume), m. w. Etomauayakeei (First-strikes),
All-chiefs. In 1910 Makiyisapopi was one of the two chiefs of
this clan. .

Omayksistsepanikim ~ (Sparrow-hawk), m. w. A ysiksipistakei
(Indian-pillow-woman), Fat-melters.

Penotiiyomaykani (Running-fisher), m. w. Netdsepiake (Chase-
after-enemy-alone-woman), Fat-melters.
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Manokini (New-breast), m. w. Inniske (Long-face), Fat-melters.

Enésikini (Buffalo-hide), m. w. Kixtsipimyake (Spotted-woman),
Black-doors.

Apautsisapoyi  (Looking-for-smoke), m. w. Epetsistayake (Dived-
out-woman), Buffalo-chips.

Etspyﬁxketopi (Middle-rider), m. w. Kaitaitdykyayake (Not-really-
bear-woman), Black-doors.

Neokskaunistayi (Three-calf), m. w. Namaimatake (Takes-gun-
woman), Blood Indian woman.

Apaisiksinemmi  (Black-weasel), either m. w. Pdstse[?] or with
Natoykstse (Medicine-shell), Bloods. The other chief of this clan
in 1910.

Sétapikstokitayi (Split-ears), m. w. Esindysenikei (Fine-killing).

[sistsekoani (Wolverine), m. w. Piyotapoanzykayi (Walking-
back-to), Fat-melters.

Stémiksesiksinemmi  (Black-bull), m. w. Akénausei (Makes-her-
looks-like-woman), Blood Indian woman.

Nis#mayokayi (Long-time-sleeping), m. w. Pdyotiinixkatayi (Calling-
hack), Fat-melters.

Oki (Root), g.n. Henry Hungry, m. w. Neétaytaitapiake (River-
people-woman), Cree Indian woman.

Sikskénayi  (Black-face-man), m. w. Sépisisoyake (Night-cuts-
woman), Fat-melters.

Aysinayi (Good-gun), g. n. Jim No-chief, nickname Dandy
Jim, m. w. Isksipyayi (Brings-back), Fat-melters.

Immoyésokasimi (Hairy-coat), m.w. Kandkani (Old-medicine-lodge),
Bloods.

Sépenamayka. (Takes-gun-at-night), g.n. John Night-gun, m.w.
Otykuikaisi (Yellow-squirrel), Fat-melters.

+ Sakyautsisei (Still-smoking), m. w. Istsitsiutdypotakei (First-
snowstorm-woman), Fat-melters, daughter of Apaisiksingmmi.

Sistsiuanayi (Bird-rattler), m. w. Ndipistsake (Rag-woman), Fat-
melters.

Staimiksesaxkfuna.pi (Bull-boy), g. n. Daniel Bull-plume, m. w.
A’ ysipiksakel (Good-strikes-woman), Bloods.

Apinakuipeta (Morning-eagle), m. w. Etfykitanayakei (Strikes-on-
top-woman), Buffalo-chips.

Makiyistapistani (Strangle-wolf), m. w. Nayistotsinni (Holds-on-
both-sides), Blood Indian woman.

Pétipuka (Eagle-child), m. w.?

Paksikixkina (Smash-head), commonly known as Mud-head, married?
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The Bloods.

In the olden times most of this pcople were active and brave
and rich and all of them were friendly and honest. They too
liked to talk smut, but they never married among their own
relations. To-day these people are still enjoying themselves talking
smut, but not to women nowadays. Most of them are still kind
and honest people, but a few of them are not honest. However,
they never get into any serious trouble (such things as killing,
stealing). They do not like to see their own people getting into
trouble by fighting, for they will fight together. But this never
happened yet. But few of the women are very honest now, most
of them are not. They can drink whisky, smoke and are crazy
after men and lie just as well as men.

Heads of families:

Ninaistzko (Chief-mountain), called Mountain-chief, m. w. Ksista-
pinamayake (Nothing-gun-woman), Blood Indian woman. One of
the two chiefs of this clan.

Sikimidykitopi (Black-horse-rider), g n. Walter Mountain-chief,
having been m. w. Ses¢kunski (Spotted-forehead), g.n. Annie Bull-
plume, Blood Indian woman.

[ssokuyomaykani (Heavy-runner), m. w. Ksistapiniskimmi (Noth-
ing-buffalo-rock) [a rock or stone, having the shape of a buffalo-
neck, that does not exist, but has been seen in a dream or something
like that and is worshipped; explanation of Sikimidykitopi],
All-chiefs.

Stémiksonista (Bull-calf), m. w. Naipistsake (Rag-woman), be-
longing to a different clan.

Natykotxkitopi (Double-rider), m. w. Ksistayetsima (Was-astray),
Northern Peigan Indian woman.

Nameayka (Takes-gun), m. w. Akémi (Woman-body), Fat-melters.

A’kaina (Old-chief), m. w. Apinikake (To-morrow-woman).

Ekasaxkumi (Shoots-ahead), son of A’kaina, g. n. John Old-chief,
m. w. Emma Morning-gun, Fat-melters.

Payotsinnautsei (Hold-each-other), g.n. John Kicking-woman, a
wrong translation of Kipitésoyekaksin, his father’s name, which
means Old-woman-stretches-her-leg, m. w. Matsoomdétsta (Fine-mas-
sacre), Buffalo-chips.

Sikdykeka (Chew-black-bone), m. w. Mani (Indian pronunciation
of Mary), Not-laughers.

Soatseixpotamiso  (Tail-feather-coming-over-the-hill) or Akdunfyi
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(Many-shots), Indian nickname, by the whites nicknamed Brockie,
m. w. Piksiksendtapyake (Snake-Indian-woman), Fat-melters.

Sépistokosi (Owl-child), brother of Ninaistako, m. w. Mani (Mary),
Blood Indian woman. The other chief of this clan.

Ayisuyisami  (Medicine-boss-ribs), m. w. Sikskyike (Black-face-
woman), Bloods.

Saukixtsoyi (Stretch-out), g.n. John Head-carrier, m. w. Sepéini-
make (Night-catches-woman), Camping-in-a-bunch-people.

Payotstso (Meet-together), g. n. Barney Calf-ribs, m. w. Matsésepii
(Fine-chase-after), Fat-melters.

Sepistiikimani (Owl-top-feather), m. w. Siksikekayike (Black-spot-
back-woman), Not- ]dughms

Issoksinamayi (Heavy-gun), m. w. A ysotamake (Fine-leader-
woman) and Sékitsoake (Black-good-looks-woman), full sisters, Bloods.

Ksimaskind (ITump-back), m.w. Niykitsoake (Good-looks-woman),
Skunks.

Enéstauase (Buffalo-grown), called Buffalo-body, m.w. Auotanyake
(Shield-woman), Buffalo-chips.

Peksi (Chicken), m.w. A4 ysaipemi (Came-inside-all-right), Black-
patch-people.

Emdyénam (Hairy-looks), g.n. Oliver Sandoval, half-breed, father
white, m.w. Sekayike (Mmk woman), Bloods.

]/Jl(\laatkﬁ.}’l (Meat-eater), g.n. Tom Kyaio, half-breed, father white,
m.w. 1 Ayikski (Shady-face), Bloods.

Piyi (Pemmican), g.n. Peter Marceau, half-breed, father white,
m.w. Maggie Rose (no Indian name), Lone-fighters or Lone-eaters
[S. told me that these are different names for the same clan; doubt-
less he is wrong].

Ispiksise (Thick-ass), g.n. Peter Cadotte, half-breed, father white,
m.w. Matséomotsta (Fine-massacre), All-medicine-men.

The Lone-eaters (or Lone-figthers).

They like to fight among themselves and they are stingy about
their grub and they are selfish even among themselves.

Heads of families: ‘

Kdtaisokasimi (No-coat), m.w. Méani (Mary), Not-laughers. Chief
of this clan.

Soyd (Wades-in-water), m.w. Sotoake (Knife-case-woman), All-
chiefs,
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Kdtaukyayo (No-bear), g.n. Henry No-bear, m.w. Tapake (ineaning
unknown to S.), same clan.

Mékaninnima (Painted-wing), m.w. [@tﬁxketaunynke (Strikes-on-
top-woman), Bloods.

Kaka (meaning unknown to 8.), g.n. Eddy Running-crane, m.w.
Otsikéani (Brown-calf), All-chiefs.

Makskeanikapi  (Bad-looking-face-young-man), m. w. Saxkake
(Short-woman), Fat-melters.

Sépyote (Night-comes), m. w. Auatiytsepiake (Chase-it-with-his-
own-woman), Camp-in-a-bunch-people.

Séksipa (Bite), his deceased wife belonged to the Black-patch-
people.

Népiinna (Old-man-chief), m.w. Natykosipistake (Double-owl-
woman), Flathead Indian woman.

The Black-patch-people.

These people always had black-patched moccasins.

Heads of families:

Imitaikoani (Little-dog), m.w. Soyanauayxkiye (Walking-in-water),
Bloods. Chief of this clan.

Omaxkokuyétose (Big-wolf-medicine), m.w. Matséomotsta (Fine-
massacre), Not-laughers.

Omaykaisto (Big-crow), m. w. Ameaseitsitsko (Bushes-up [?])
and Apiksistsimake (Glass-woman), both Lone-eaters.

Aikeytsei (Gambler), m.w. Méani (Mary), Not-laughers.

St&ytapautsimmi (Under-swims), wife belonging to the Bloods.

Pistspita (Falls-inside), nickname, m.w. Otsémi (Guts-woman),
Lone-caters.

StZmikséna (Bull-chief), m.w. Aikdypsiso (Many-cuts-with), Fat-
melters.

Manikdpeinimi (Young-man-chief), m. w. Auatfiytsiso (Cuts-it-
with-his-own), Blood Indian woman.
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The Buffalo-chips.

They do not like to go fetching wood: they just burn buffalo-
chips all the time.

Heads of families:

Apassis (Weasel-fat). Chief of this clan.

Py tsisimake (Stabs-by-mistake), m.w. Ksestsikiimikamosake (Steals-
in-the-day-time-woman), Bloods.

A'ykyapina (Home-gun), m.w. Akaydykuyinimake (Many-pipes-
woman), same clan.

Neokskaina (Three-guns), m.w. Siksistsiksena (Black-snake), Not-
laughers.

Auakima (After-buffalo), m.w. Ekaikxkane (Nose-cut-already-off)
and Aykayinimake (Pipe-woman), both belonging to the Buffalo-
chips.

Paykapsaykumapi (Lazy-boy), m.w. Otaki (Shadow).

The Skunks.

+ Omaykapekayekoani (Big-skunk-man). Former chief of this
clan. According to Paksikixkina (Smash-head) the clan was called
after this chief.

Soatsis (Tail-feathers), m.w. Apekayéke (Skunk-woman), Camp-in-
a-bunch-people.

Nis#moykotoki (Old-rock), m.w. Omaykatayike (Big-tiger-wo-
man), Camp-in-a-bunch-people.

Peyani (Far-robe), m.w. Natykotsikamosake (Double-steals-woman),
Camp-in-a-bunch-people.

Payotayakykumei (Aims-back), m.w. Kayetsiykumi (Howls-on-
top), Fat-melters, daughter of Kenaksapopi (Little-plume). '

Ekotsékakatosi (Red-star), m.w. Nxkéxksisake (Has-nose-woman),
Bloods.

Pate (Eating-grease), m. w. Natoisitsikumayka (Medicine-rattlers-
running), Bloods. '

Unistéssemme (Calf-looking), m. w. Otditapu (Weasel-went-to),
Bloods.

Omaxklnnikis (Big-teat), m. w. Natoyinimiskike (Medicine-pipe-
woman), Not-laughers.
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The Camp-in-a-bunch-people.

These people were called so because they always camped close
together, even when travelling about. They seem to be a good-
natured people, but mnot active. They were all very poor people
except a few who are pretty well-to-do nowadays. They are all
unclean, careless about their horses, their clothes and their homes.
Their women are crazy after men and can drink just as well as
men and get drunk; they are not very honest and steal just as
well as men.

Heads of families :

Mékskimyauyi (Iron-eater), m. w. Sikdipistsake (Black-blanket-
woman), Small-robes, and Pistaski (Night-hawk-face), Skunks. Chief
of this clan.

Unistiyi (Calf-robe), m.w. Etomauayake (Strikes-first-woman),
Small-robes, and Makike (Short-woman), Camp-in-a-bunch-people.

Katsikoméykitopi (Day-rider), m. w. Soyéniki (Kills-in-the-water),
Bloods.

Unistayakaupi (Calf-sitting), his deceased wife was Matséomotsta-
(I'ine-massacre), Bloods.

Omayksistoani (Big-knife), m. w. Akdikistsipimyike (Many-spots-
woman), Bloods.

Otxto (Heel), m. w. Kayixtsipiniki- (Spotted-kills), Bloods.

Métsipaupi (Sit-up-again), m.w. Natoomeykixkiniake (Medicine-
sheep-woman), Buffalo-chips.

Mékskimmekinni (Iron-necklace), m.w. Etsipstsenikyi (Kills-inside),
Not-laughers.

Ksindapi (Old-coyote), m. w. Imakséni (Orphan), Not-laughers.

Apuya (Light-face [light-complexioned]), m.w. Nitsitake (Lonc-
woman), Black-patch-people.

Omaykseksiskstake (Big-beaver), m.w. Sepydxkumi (In-the-night-
- howls), Blood Indian woman.

Aistskimautsisei (Flinter-smoker [?]), m.w. Staytsiksisksteki (Under-
beaver), same clan. .

The Not-laughers.

These people are mean and do not like any people but their
own. They are active, but not all of them. The women are not very
honest. They like to enjoy themselves with other men besides their
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husbands. They [the women] also like to drink liquor and to get
drunk. ’

Heads of families:

Ninnfykyayo (Bear-chief), m.w. Etsoyinokfiykomi (Howls-like-
an-elk-in-the-water), Blood Indian woman. Chief of this clan.

Kyayeputa (Bear-flying), m:w. a woman belonging to the All-
medicine-men,

Tsani (John), g.n. John Big-lake, m. w. Natokesumyake (1'wo-
times-waylay-woman), Buffalo-chips.

Akdinamayka (Many-guns), m. w. Omaykatayike (Big-tiger-
woman), Black-patch-people.

Omayksikeisdmii (Big-moon), m. w. Nis#munistaysi (Long-time-

calf), Black-patch-people.

The Small-robes.

These people were called Small-robes because they always wore
small robes. They were too lazy to tan their robes fully, so they
cut them to small picces.

Heads of families:

Nitsikapaypakiyesuyi (Double-blaze), m. w. Natoyiksiskstaki
(Medicine-beaver), Camp-in-a-bunch-people.

Péta (Eagle), wife Blood Indian woman.

Apyémita (White-dog), m. w. Soy#ksini (In-water-hog), Northern
Peigan Indian woman.

Mimmeksi (West-point-bank), m.w. Kiyiykyopi (Her-head-towards-
dry-meat), Bloods.

Nesotskinaa (Four-horns), m. w. Ikakotsenake (Short-Gros-ventre-
woman), Bloods [The Gros-ventres are called Atsénauaa (Legging-
chiefs) .

Pétautokane (Eagle-head), m. w. Etsimmake (Needy-woman),
Blood Indian woman.

Méksikiuaa (Red-feet), m.w. Ani (Annie), Black-patch-people.
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The All-chiefs.

They were called so because they do not have a cerlain chief,
like other peoples, but all like to be chief. They are not active.
They also like to fight and quarrel with each other. Their wives
like drinking whiskey and are not very honest. They enjoy them-
selves having intercourse with other men besides their husbands.
This people 1s not very kind and friendly.

Heads of families:

Pétaikixtsipimi (Spotted-eagle), m. w. Payotdykota (Hand-it-to),
Bloods.

Etskinz‘myi (Horn), m. w. Matséake (Good-looking-woman), Fat-
melters. 3

Stemiksatose (Medicine-bull), m. w. Etséka (Sore-back), Buffalo-
chips.

Etsaydykumi (Howls-in-the-water), m. w. Myanistsinamayake
(All-different-gun-woman), same clan.

Mottina (Chief-all-over), m. w. Endksiniskimmi (Small-buffalo-rock),
Camp-in-a-bunch-people. Chief of this clan.

Otsik6ixsoyis (Calf-tail), m. w. Ayoéxketsinamayake (Different-
gun-woman), Bloods.

Ome yksinistimmi (Lodge-pole), m. w. Seki (Greasy), same clan.

Net8xkina (Show-chief), m.w. T'éto (nickname for ,,louse’”’), Bloods.

Asendikoan (Cree), m. w. Akinis (Agnes), Black-patch-people.

Ekotsésinopa  (Red-fox), m. w. Matséomotsta (Fine-massacre),
Northern Peigan Indian woman. '

Ekotsotokani (Red-head), m.w. Natokyauayake ('I'wo-strike-woman),
Camp-in-a-bunch-people.

Akiukamani (Many-begs-for), m. w. Sapapistatsake (Spear-woman),
Small-robes.

Asoyatsima (Side-bag), m. w. Natykotsikamosake (Double-steals-
woman), Bloods.

Anatsanam (Pretty-face), m. w. Koni (Snow), Bloods.

Potéykuyi (Make-fly), m.w. Tsoni (Julia), Blach-patch people.

t Natokesapapistatsis (T'wo-spears), m.w. Natoyikana (Medicine-
light), same clan. .

Enapitsi (Marrow-bone), m.w. Potsinni (Hold-each-other), same clan.

Manaisto (New-crow), m. w. Otaikimake (Brass-woman), Camp-
in-a-bunch-people.

[Cf. UnLenBeck, Geslachts- en Persoonsnamen der Peigans, loc. cit. ]
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Some Clans of the Bloods, Canada.

The Fish-eaters (Mamyauyeks).

Mékesto (Red-crow), m.w. A4 ykuyinimake (Pipe-woman), Southern
Peigan woman.

Akdumeykstaukyotase (Many-mules), m. w. Nanatoyepiksi (Medi-
cine-strikes) and Maisté (Crow), both belonging to the same clan.

Akautase (Has-many-horses), m.w. Netasinni (Lone-praise), Southern
Peigan woman. Chief of this clan in 1910. _

Aposzki (W hite-back-fat), m. w. Kixtsipimyake (Spotted-woman),
Southern Peigan woman.

Unist&ysei (Calf-robe), m. w. Mydnistsekskimmake (Different-iron-
woman), same clan.

Sikanski (Black-forehead), m. w. a Southern Peigan woman.

Enékixkini (Destroyed-head).

Maistoisayi (Crazy-crow), m.w. Sipiomotstake (Night-massacre-
woman), same clan.:

Makaisto (Short-crow), m. w. Netasaipiake (Lone-chased-woman),
Shabby-coats.

Aistaykiuni (Shoots-close-by), m. w. 4xkiyinimake (Pipe-woman),
Bite-throats-people.

Asotaua (Shot-from-both-sides).

Akankitsi (Many-fingers).

T'seséna (Bob-tail-chief).

The Lone-fighters.

Pétasiksinam (Black-eagle).

Maistiimauansuyi (Crow-burned-west).

Natoanixke (Medicine-sings), m. w. Makdpipeiksake (Bad-bird-
woman), same clan,

Kyayakayemmi (Many-bears).

Apésomeykani (Running-wolf), m.w. Sapapistatsake (Spear-woman),
Southern Peigan woman. Chief of this clan in 1910.

Moksénepoka (Sewing-awl-soft-child).

Stemiksauotani (Bull-shield).

Imitaitsitapei (Dog-lone-person).
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Kaistoki (Crop-ear).

Stdokinid. (Ghost-breast), m. w. Istsimiski (Chubby-face), Southern
Peigan woman.

Apinikuyisistsi (To-morrow-bird), m. w. Netsitake (Lone-woman),
Shabby-coats.

Mika (Shorty[?]).

Bkaini (Died-already).

Kyayeniksi (Angry-bear).

Saysapikyko (Sarsi-scabby-bank).

Unistéina (Calf-chief).

Sikssapi (Black-looks), m. w. Natoyikimani (Medicine-puts-feather
[-on-head]), Southern Peigan woman.

Meatsinyauyi (Tongue-eater).

Péksspitoa (Got-shot-in-his-head-from-afar).

The Bite-throats-people (Putstarkéks).

Istogni (Knife).

Ekdmotstso (Straight-went), m. w. Pokinisomaake (Pipe-plant-
woman), same clan.

Saﬁxkinniﬁ. (Geese-necklace).

Namoasita (Cut-mane).

Pétzykyayo (Eagle-bear).

Omaykotsimyotake (L'akes-big-sorrel), m. w. Myénistaipistsake
(Different-rag-woman), same  clan.

Apiniikuyisipisto (To-morrow-owl).

Bkaskind (Low-horn). Chief of this clan in 1911.

Kseuaugkase (Spider), m. w. Ksikduotani (White-shield), Fish-
eaters.

Ponixtsipanikapi (Dying-young-man) [according to S. this man
was nicknamed by the whites ,,Biscuits”” because the Blood Indians
were not able to translate his name into English].

Natayotokani (liger-head).

Ninasaukixkind (Chief-prairie-head).

Akotake (Many-here-woman).
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The Shabby-coats (Esoisokasimeks).

Séatseayestse (Carries-tail-feather [-on-back]).

Otskoisipisto (Blue-owl).

Kétayixketoa (Never-baked [-bread]).

Sipésipistd ykumi (Night-owl-howls).

Emoyistemik (Hairy-bull).

Sikéykotoki (Black-rock [this means: coal]).

Maka (Shorty [7]).

Sikoapd ykumi (Last-howlings-about).

A yssimaki (Good-stabs).

Imitaukos (Dog-child).

Kepixtino (Scabby-cherry-bush).

Makuyapi (Wolf-old-man).

Siksdpekoani (Black-white-man [= negro]).

Emaykayepipiszmmi (Swan-howls).

Ixkitopyanakimayi (Horse-back-chase-after [-buffalo]).

Fkaisfykumi (Squirrel-howls).

Apﬁxsuyis (Weasel-tail), m.w. Istsimmake (Shabby-woman),
Southern Peigan (Buffalo-chips) woman.

Satdyts (Across-the[-mountains]).

Sépistuiszykumapi (Owl-boy).

Sépanixki (Night-singing).

Some English names in Peigan.

Peter: Péta, Pétanaa (Eagle).

Michel : Misiit, Mistiuaa (Hard-geese).
Baptiste: Matsels, Mutseisaa (l'ine-leggings).
John and Charlie: Tsani, Tséniuaa.

Mike: Maiki, Maikeua.

Louis: Noyéua, Noyéuaa.

Rosie: Noséua, Noséuaa.

Nancy : Nanisoa, Nanisoyimaa (Eight).
Isidore: Nisito, Nisitoaa (Five).

Joe: Tsé, Tsoaa.

Kipp: Kipa, Kipaa.

Jim: I'séma, Tsémeuaa.

George: Tsauts, Tsdutsenaa.

" Verhand. der Kon. Akad. v. Wetensch. (Nieuwe Reeks) DL XIV N° 4. 9
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Maggie : Maikeuna, Maikeuaa.
Arthur: Aseua, Aseuaa.

Eli: Ina, Inauaa.

Seville: Sipid, Sipiduaa.
Willie: Wini, Wincuaa.
Alex: Amik, A'nikaa.

Some nicknames.

Joe Tatsey: Istykydytso (Holds-his-head-down-Joe).

Joe Caton: Inyokakiny& ytso (Long-back-Joe).

Joe Evans: Amistsitsikiny@ ytso (Opposite-shoe-Joe).

Joe Mc Knight: Szykskyiytso (Short-face-Joe).

Joe Bull-Shoe: StZmiksetsikinyfiytso (Bull-shoe-Joe).

John Croff: Innayisoytsani (Long-buttock-John[?])).

Charlie Symous: Simépits§ ytsani (Drinker-Charlie).

Charles Conway: Soykitsoytsani (Big-belly-Charlie).

Charlie Buck: A“ykokakinapiksfiytsani (Bucking-Charlie).

John Polite: Matdpyauakstsoytsani (Ambler-John) [all his horses
are amblers].

John Morgan: Makapéytsani (Bad-John).
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Across the [-mountains], a Blood Indian................ 129
Adber-bullale, 8 PoldBi . s consnvisnssnspnssmimasanyoss 123
Agnes, wife of Cree.............. . ... viiriiinin... 126
Aims-back, a Peigan. . ... ... ... ... ... L L. 123
All-chiefs, & clan of the Pelgans. . . ..o cvvvrovevvonsmans 126
All-different-gun-woman, wife of Howls-in-the-water. . ... ... 126
Angry-bear, a Blood Indian .. ... .. .. ... ... ... ...... 128
Annie, wife of Red-feet.. . ... .. ... .. .. ... . ... ... ... 125
Antilopes QEREINY . vy s esvecmessos R T 8 S R 110
Antler, see Elk-antlex(s).

Anus, the Old Man’s, called by him ,bright eyve”. .. ... .. 10

Anus, the Old Man’s, watching his roasted gophers and after-
wards scorched by him as a punishment for negligence. 10 sq.

Anus, the OId Man’s, pulled out by him, dragged through
the snow to make bloody tracks and hung up on a branch 2

Anus, the Old Man’s, caused to fart by old women who

N

B B s sssnesnpsossininssan s an s naa B UERS Fab Ky 28
Arrow, brass-pointed, kills a buffalo. ................... 04
Arrow used as a dog-meat fork......... ... ... .. ... 110
Bierones, DRBBRL. < 55 s pms oms 5w s mmo 5w mEn w2 aw 44 sq.
Arvows congisting of duried guls. ..o vacvnismennrrminns 72
Arrows promised to boys by the Old Man . ............. 206
Arrows stuck in the ground in a row as a means used by a

father to catch his boys......... ... ... ... ... .. .. 45 sq.
Arvows used in broshing PobEE - . . ceswsvsnssmvanssws o 51
Arrows used in reviving somebody..................... 42
Avrow-sticking-game. .. ........... ... 26

") N.B. In this index ,Peigan(s)” means ,Southern Peigan(s)”. Women whose tribe

is not mentioned belong to the Southan Peigaus.
9%
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P
Ashes-chief, Stuck-behind-chief’s brother............ .. 40 sqq.
Assiniboin-Indian, a name........ ... ... .. ... ... .. ... 111
Bad-bird-woman, a Blood Indian woman, wife of Medicine-sings 127
Bad-looking-face-young-man, a Peigan................... 122
Ball-player, a woman who kills people, killed by Clot-of-Blood 79
Bear reviving a dead cub by magic. .. ........ ... 103
Bear throwing away her cubs...................... 102 sq
Bears acting like human beings....................... 103
Bears kept by way of dogs......... ... ... ... .. .. 83, 98
Bears robbing the people of their food, killed by Clot-of-Blood. 78
Bear-chiel, 8 Pelgifi ... scnvinivavessonsnssmesnnsams 125
Bear-cubs, spared by Clot-of-blood . . ................... 78
Bear-flying, a Peigan . ....... ... ... ... L. 125
Beavers making a dam by magic........... .. ... ... ... 78
Beavers pitying a young man. ..........cevvnuuesnn 86 sqq.
Boavers TAISHE BOYE o i i cuvnsivisniomasmismas e nss 45
Beaver-dance. . . ... ... ... 88, 90 sq.
Beaver-dance-outfit . .. ........ ... ... .. . .. 88, 90 sq.
Beaver-dance-songs.. . ... .. L 88, 90 sq.
Beaver-rolls, see Beaver-dance-outfit.
Beaver-diek . . .o .o inmivuinssanisaimanismi i . 86 sqq.
Beaver-woman, wife of Three-sun...................... 116
Belly of a woman used by a man without legs to put meat
o and cut open by Bii.. i ecsivsiwssniinime s nmea 39 sq.

Belly-fat, formerly called Stuck-behind-chief, a boy with super-

natural power, who becomes a great man among his tribe
38, 48 sqq.

Belly-fat, pieces of, thrown around by the Old Man during

g, frandulent magiedl 8ef..;cssvvsaionsinirmrsnsinnns 20
Berries used as food......... .. ... .. . .. ... . ... . ... 67, 79
Big-beaver, a Peigan. ............. ... ... ... ... ... ... 124
Big-crow, a Peigan. ............ ... ... ... . .. 122
Bipdenife, & PoIBi o . cosnwrsnruscamsmmrmoymmsons s 124
Big-lake, John, & PeIgil.. oo vcivsivassismssasmssnas 125
Big-moon, a Peigan............. ... .. ... . ... ... ... 125
Big-nose, surname ot Louis, son of Rider-crane........... 116
Big-nose, surname of Three-sun....................... 116
Big-sknnk-man, & Pelgafi.: v. . v urrvirniimsimsrmsrnss 123
Bigteat, a Peigan. . .........c.iuimiiniiaisniiniines 123
Big-tiger-woman, wife of Many-guns.................... 125

Big-tiger-woman, wife of Old-rock ..................... 123
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B
Big-wolf-medicine, a Peigan...........cciviiiienes 122
Birches stopping the Old Man, who is blown away by the

WABEL . g 5w s B P @ 2 RES G L E@ S BE 6 AL TE E G E S B DO 12
Birches, why they look as if there were notches in them... 12
Bird sitting on a branch, wounded by an arrow and getting

byghor anntl IBUEr, . . cosrasvnssnrcnrnnsrasnsvney 46 sq.
Bivd-puttler, & Polgin o« v ocv sucsvissssnisnssassnonassns 119
Biscuits, nickname given by the whites to Dying-young-man,

& DLt I « .o civrrvaspssmrprins spenenonss s 128
Eila, B PRIDME....cspcress00iuitcscatonsrprpaanssss 122
Bite-throats-people, a clan of the Blood Indians........... 128
Black-blanket-woman, wife of Iron-eater................. 124
Black-tmll, & Pelgaf. ... vnsraspniasssssasessansmssns 119
Black-eagle, a Blood Indian.......................... 127
Black-face-man, a Peigan............... ... . ...... ..., 119
Black-face-woman, wife of Medicine-boss-ribs . .. .......... 121
Black-forehead, a Blood Indian........................ 127
Black-fox killed by a poor boy, but stolen by a cheat. .. .. 49
Black-good-looks-woman, wife of Heavy-gun. ............. 121

Black-horse-rider, a Peigan, son of Chief-mountain (Mountain-
chief), called Walter Mountain-chief.. 1, 3 sq., 76, 112, 120

Black-looks, a Blood Indian. .. .. ... ... .. .. .. ... ...... 128
Black-patch-people, a clan of the Peigans. . .............. 122
Black-rock, a Blood Indian.. .. .. ... ... ... .. ... ... .. ... 129
Black-snake, wife of Three-guns..........ccoveineun.s 123
Black-spot-back-woman, wife of Owl-top-feather.. ... ....... 121
Black-weasel, & Peigan. ........cccviivinieincinecases 119
Black-white-man, a Blood Indian. . ... s £ S B E e Bl E e B 129
Blood, a clot of, becomes a child by being cooked ....... 76
Blood Bodan® o . o o crmsnninssmnonninmsmws mmesnis 127 sqq.
Bloods, a clan of the Peigans.. .. ............... ... 120 sq.
Blne-owl, a Blood Indian.......oecviinivniinivuann.n 129
Bob-cat eating the Old Man’s gophers and afterwards punished 11 sq.
Bob-cat, its penis-hairs pulled out by the Old Man........ 12
Bob-cat, its tail pulled out by the Old Man. .. .......... 12
Bob-tail-chief, a Blood Indian.............. .. ... ... ... 127
Boiling water used to bring a dead woman back to life.. 42 sq.
Boy becomes a baby again by crying................... 417
Boy killed by the Old Man, who has turned into a buf-
[T SR A P 75
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X,
Boys recognizing their father by tasting him........... 42, 46
Brass-woman, wife of Marrow-bone..................... 126
Breast-chief, one of the young men who turned into the
BEVEN BEars ; ... oo ivusamronsme e nm o me s my 34 sqq.
Brings-back, wife of Good-gun (Jim No-chief)............ 119
Brockie, surname given by the whites to 'T'ail-feather-coming-
R P P P T R 121
Brown-calf, wife of Eddy Running-crane................ 122
ISOOBIIIIIRS, s 5 5 5 6 o s 3 e o 6 0 1 0 O O 117
Buflalo nmrrying & WOED .. . cosnusam vonommssysses 92 sqq.
Buffalo to be killed with a brass-pointed arrow. .......... 94
Buffalo-body, see Buffalo-grown.
Buffalo-calf telling his father, who is a man, how he may be
recognized when dancing by.............. ... 5D sqq.
BOHalB-EORIM ¢ 1 56 558 00 2556+ 58585 0 v e w s ek wmn o s T4 «q.
Buffalo-chips, a clan of the Peigans..... ... ... ........ 1238
Buffalo-cow Marrylie & M. « . vosweiwnpss seesns on s 52 sqq.
Buffalo-grown, a Peigan, called Buffalo-body............. 121
Buffalo-head carryving children across a river.............. S4
Buffalo-head  drowning an old woman who wants to be car-
Pl B B BIIEE v v s w0 sm e s s N ERS AN ERE O (E R S
Buftalo-hide, & Pelgam. . oo vomscrnsrvnssnssnccnan 117, 119
Bull-boy, a Peigan, called Daniel Bull-plume ... ......... 119
Bull-calf, a Peigan .. ... ... .. ... ... . ... .. ... . ... 120
Bollshief. & POgaN. . . voccussosnsmsnsasns ymsvsnesesns 122
Bull-plume, Daniel, see Bull-boy.
Bull-shield, a Blood Indian.. ... ... ... ... ... .......... 127
Bullberries reflected in the water, taken for real ones. .. ... b
Bullberries thrashed by the Old Man, .................. 6
hutialeh BRI, 1 cos rao s ssEss A 65 Res B LS S EE § 5k $5 83 37 sq.
Burning fire-stick used to hit with ... ... ... ... ...... 54, 58
Burning the ground with magical leggings. ... ........... 9
Bushes-up, wife of Bigeorow. . ..o scovvvsscsinssnssesas 122
Cadotte, Peter, see Thick-ass.
Calf-chief, a Blood Indian............................ 128
Calf-looking, a Peigan.. .. ... ... . ... ... ... ....... 128
Calf-ribs, Barney, see Meet-together.
Calf-robe, a Blood Indian. . ....... ... . ... .. ... ... 12
Calf-robe, a Peigan. ... ..... ... ... ... ... .. .. ... .... 124
Calf-sitting, a Peigan......... ... ... .. ... .. ....... 124

Calf-tail, a Peigan. .. ...... ... ... .. ... ... .. .. ... ... 126
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Calling-back, wife of Long-time-sleeping. ................ 119
Came-inside-all-right, wife of Chicken. .. ................ 121
Came-up-over-the-hill-with-the-eagle-tail-feathers, see Tail-feather-
coming-over-the-hill.
Camp-in-a-bunch-people, a clan of the Peigans. ........... 124
Capmibal womanm, . .. c o cnvvvr v innmannas 64 sqq., 83 sq.
Carries-tail-feather [-on-back], a Blood Indian............. 129
Catches-before, a Blood Indian woman, wife of Red-plume.. 118
Central pole of the medicine-lodge . ... ................. 84
Charles, son of Rider-crane, a Peigan .. ................ 116
Charmer, a monster that inhales people, killed by Clot-of-
BlOOl . o v s sosmermpsmsnnssmsunsams vy v mmessymss s 79
Chase-after-enemy-alone-woman, wife of Rumning-fisher. ... .. 118
Chase-it-with-his-own-woman, wife of Night-comes . . ....... 122
Chased-by-his-own-horse, a Peigan, grandson of Mountain-chief 112
Cherries used as food ... ... ... ... ..o 51
Chew-black-bone, a Peigan... ........... ... ........ 120
Chicken, a Peigan.......... ... oo 121
Chiefs.. .. .......... . BB osqq., S84 osq., 91, 111, 114, 126
Chiet-all-over, & Peigli.. e ivvmssvrrvrvssisnsnesmms 126
Chief-mountain, a Peigan, called Mountain-chief 1, 112 sqq., 120
Chief-prairie-head, a Blood Indian...................... 128

Child becomes big by being held to lodge-poles... .. 48, 77, 84
Children causing pieces of fat to come out of the ice by dan-

7o 0 O VPRSP PR 71
Children cooked by the Old Man...................... 27
Children cooked by an old woman. .................... 83
Children deserted by their people. ............ ........ 83
Children painted black and tied to the central pole of the

medicine-lodge to be given to the Sun................ 84
Chubby-face, wife of Ghost-breast. ..................... 128
Clans of the Bleod Indians. . ... . ccvsammnanassoass 127 sqq.
(lans of the Peigang. . .. ... . ccccuvinvesassnnenss 116 sqq.
Closing the eyes during a magical act 36, 38, 63, 85, 87 sq., 96
Clot-of-blood. . . . .. ... ... . e 76 sqq.
Common-owl-howl-woman, daughter of Little-mink (Sam-Scabby-

PORIBY « o v e e o oo o e ais s st e e 8 R e G A e 116
Counting the new moous by means of sticks. ............ 86

Coyote fooling and outrunning the Old Man, and calling
different animals together to eat the elks, Kkilled by the

O BB, . o o e s s me v g s Ry S 13 sqq.
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P

Coyote fooling the Old Man when he is blind, but seized by
him and deprived of his eyes..................... 22 sq.
Crazpcrow, & Blovd I0QI80 . w5 sasswrsesnnons snosmsvns 127
LT08, B TOIBBI < 00 6w s 56 25 2 ik 3 62 6 BRI S 54 5EEBSS DSBS & 126
Cree Indians . ....... ... .. .. ... .. .. it 112
Crop-ear, a Blood Indian............... ... ... ...... 128
Crow, a Blood Indian woman, wife of Many-mules... .. ... 127
W JOORR: s 0265 icnsinmrmmbaioninssbsdngs 89 sq., 110
Crow-arrow, Belly-fat’s enemy...................... 48 sqq.
Crow-burned-west, a Blood Indian..................... 127
Crow-Indian, a name.. . ... ... .. .. . . . ... .. ..., 111
Curly, name of a dog............ ... ... ... ........ 84 sq.
Cuat-mane, a Blood Indian......... ... ... ............. 128

Cuts-it-with-his-own, a Blood Indian woman, wife of Young-
il s s ssvsonsmcnes HAIR LI SEs SoRBERRES B T 0E 122
Dances 6, 29 sq., 55 sqq., 71, 79, 86, 88 sqq., 101, 108 sqq.
Dandy Jim, nickname of Good-gun (Jim No-chief)........ 119

Daughters neglecting their old parents and killed by their
aopEs BEOtBar - . s v sov it smsratst smasReEErnnBs 77
Day-rider, a Peigan............ ... . ... ... .. ... ... 124
Day-rider, a Peigan, nephew of Mountain-chief. .. ........ 112
Day-steals-woman, daughter of Mountain-chief.. .. ......... 112
Diiitliy 08 OPWIE . o« v v o s bw s wmmrmd b G d R AR SR EREE C R 29
Depend-on, a Peigan, son of Little-plume . ... ... ....... 116
Destroyed-head, a Blood Indian........... ... ....... 127
Died-already, a Blood Indian . ... ....cooiversncansrpos 128
Different-cut-woman, wife of Little-plume. ... ............ 116
Different-gun-woman, wife of Calf-tail................... 126

Different-iron-woman, a Blood Indian woman, wife of Calf-robe. 127
Different-rag-woman, a Blood Indian woman, wife of Takes-

DREABEREL. . . oo v v s e s B A D F B W E R 128
Disappearance of a boy in trying to get a bird, sitting on a

branch, and wounded by an arrow ................ 46 sq.
Dived-out-woman, wife of Looking-for-smoke ............. IE9
Doctoring, see Medicine-men.
Dog helps old woman to save deserted children........... 84
Dog-ahald, 8 Bload THOIN ., cuencovsommums onsvmsswnan 129
Dog-lone-person, a Blood Indian....................... 127
Double-blaze, a Pagan. . ... oo o vsaiscivirsssnennsns 125

Double-owl-woman, a Flathead Indian woman, wife of Old-
man-chief. . . . .. .. .. 122
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Double-rider, a Peigan........... ... ... ... ........ 120
Double-steals-woman, wife of Far-robe . ................. 123
Double-steals-woman, wife of Side-bag................... 126
Dreams........... ... ... ......... 44, 80, 105, 109 sqq.
Dress thrown away to detain pursuing buffaloes ... .. ... .. 94
Ducks, see Geese.
Dying-young-man, a Blood Indian..................... 128
Beles 8 POIBI. . so o soisw v amvsuinmiha i sas mni s asdsss 125
Eagle-bear, a Blood Indian............. ... ... ... ... 128
Bagle-child, a Peigan........... ... ... .. ... ........ 119
Eogle-head, 8 Pelfit. . . oo onsosnsomsnasamminnansames 125
Bating-grease, 4 Pelgai. .. ..« convosssmssiinasmssnnsns 123
Elk, pregnant, spared by the Old Man................. 13
Elk fooled and killed by the Old Man. ................ 13
Elks jumping down from a cliff with a fire-stick for fun ... 13
Elk-antler used as a sewing-awl ...... ... ... ... ..... 98
Elk-antlers used as a bow... ... ... .. ... ... ... ....... 73
Elk-antlers, why they are used as scaper-handles.......... 7
Elk-head as a place for mice to have their dance in....... 6
Elk-head fooling an old woman to save children pursued by her 84
Elk-head, the Old Man putting his head into it.......... 6
Elk-teeth promised to girls by the Old Man............. 27

Everyv-body-heard, a Peigan, grandson of Mountain-chief. ... 113
Every-body-watched, a mixed-blood Peigan, son of Joseph

Tatsey . ..o 115
Excrements of the child of the owner of a medicine-pipe are

medicine-shells. . . ... ... .. L 83
Eye-juggling.. ... .. ... . 21 sq.
Falls-inside, a Peigan . ....... ... . ... ... ... ... ... 122
Far-robe, a Peigan . ... ... ... ... . . i 123
Fat-melters, a clan of the Peigans . ................ 116 sqq.
Father-in-law treated badly by hisson-in-law........ ... 76 sq.
Fine-chase-after, wife of Stretch-out (Barney Calf-ribs). .. ... 121
Fine-gun-woman, daughter of Rider-crane............. ... 116
Fine-killing, wife of Split-ears................. .. ... ... 119
Fine-leader-woman, wife of Owl-top-feather............... 121
Fine-massacre, a Northern Peigan woman, wife of Red-fox.. 126
Fine-massacre, wife of Big-wolf-medicine.. . .............. 122
Fine-massacre, wife of Calf-sitting. ..................... 124

Fine-massacre, wife of Hold-each-other (John Kicking-woman. 120
Fine-massacre, wife of Thick-ass (Peter Cadotte)........... 121
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P
First-snowstorm-woman, wife of Still-smoking. . ......... .. 119
Iirst-strike-woman , wife of Rider-crane ... .. ... ... s e 116
First-strikes, wife of Wolf-plume .. ........ ... ... ... 118
Fish-eaters, a clan of the Blood Indians .. ... ........ ... 127
Flat-side-head, son of Yellow-kidney, called Mike Yellow-kidney 118
Flathead Indians. ... ... ... .. ... ... ... .. ........ 113 sq.

Flew-down, son of Little-plume, called Louis Little-plume. . 116
Flight with obstacles thrown in the way of the pursuer 35 sq., 94

Flinter-smoker, a Peigan ... ...... ... ... ... ..... 124
Four arrows used in trving to revive a person........... 42
Four, by howling four times a coyote summons all the animals 14 sq.
Four men beating the drum during a grass-dance......... 109
Four nights dancing of buffaloes . ... . ... ... ... ... 5D sqq.
Four people-killing heings killed by Clot-of-blood . .. .. .. 79 sq.
Four sweat-lodges built for Round-cut-scabby-robe. ... ... .. S8
Four sweat-lodges built for Scar-face ................... Sl
Four, the Old Man steals his brother-in-law’s leggings four times 7 sq.
Four, the Old Man’s anus makes noise four times ........ 11
Four times asking for something . ........ ... ... .... SO sq.
For times being forbidden to do something ... ....... ST sq.
Four times frightening butfalo-chips to transform them into buftalo 50
Four times praying to a snake. ....... ... ... ... ..., 105 sq.
Four times using a pine-tree as an arrow . ............. .13
Four times warning a dead woman i order to revive her 12 sq.
Fonr wives obtained by Round-cat-scabby-robe ... ... .. 89 sqq.
Four-horns, a Peigan. . ... ... ... .. ... . . ... ... 125
Gambler, a Peigan. ......... ... ... ... .. ... ... ... 122
L g T TIT T I T Y 43, 96
Geese and ducks, a few of them spared by' the Old Man.. 73
Gieese and ducks fooled and eaten by the Old Man..... 72 8q,
Geese-necklace, a Blood Indian .. .. ... ... .. ... ........ 128
Ghost ..o 102
(shost-breast, a Blood Indian............... P 128

Girl killed by the Old Man, whom she had allowed to have
sexual intercourse with her as a payment for wiping her

blanket ... ... 23 sqq.
Pl WETVInE & S8Fa. v s nirasnersasnnvmnsnnsmss 95 sqq.
Girl to be won by shooting a prairie-chicken and trapping a

black fox ...... .. ... ... ... .. ... e 48 sq.

Girls bandling the Old Man’s penis, taking it for a strawberry — 2:
Glass-woman, wife of Big-crow ....................... 122
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P.
Good-gun, a Peigan, called Jim No-chief . . ... ... .. 119
Good-looking-woman, wife of Homm. . . . . . . . . ... .. 126
Good-looks-woman , wife of l‘lump-b;wk. B A |
Good-stab, a name . . . s R A A M s s me e s T
Giood-stabs, a Blood ]n(h.m S 129
i0()(l-<trikcs-w01mn wife of Bull- bO\ (l)amcl Bu]l 1)lume) 119
Gopher, pregnant, b])‘ll(‘d by the Old Man. . . . . . 10
Gophers burying each other in hot ashes, killed by the Old \l‘m 10
Got-shot-in-his-head-from-afar, a Pcwm. R BB RGN F a9 LD
Grass-dance. . . . . D [
Greasy, wife of Lodffc p()l(’ RN 114
Gros-ventre Indians . . . . . c s v wy o mow s w s e on s os 10D
Guts-woman, wife of l‘:l“\]]l\]d(‘ D R W E oo o BB LD
Hair of a person is a means of reviving him . . . . . . .57 sq.
Hairy-bull, a Blood Indian . . . . . . .. .. .. ... ... 129
le\cat‘Ll’(‘wm... . )
Hairv-face, wife of Yellow- l\ulne @ 5 @ e s s 34 s o 118
Hairy-looks, a half-breed l’elgml, called ()Ilve \ml(lo\'al. .. 121
Hand-it-to, wife of Spotted-eagle . . . . . . . .. . ... .. 1206
Has-killed-himself-woman, daughter of Mountain-chief. . . . . 112
Has-many-horses, a Blood Indian . . . . . .. . ... . ... 127
Has-nose-woman, wife of Red-star. . . . . . . . . . .. ... 123

[Tead-carrier, John, see Stretch-out.
[Teart of the Charmer, a monster. cut to pieces by Clot-of-blood 79

Heavy-gun, a Peigan . . . . . . . ... ... ... .... 121
llen.v_\'-rnnner BPEOZIN. o . ohopowover s g e e s 120
Heel, a Peigan . . . ... ... ...............124
Her- }l(‘l(l towards-dry- lll(‘(lt wife of West-pomnt-bank . . . . . 125
[old-cach-other, a Peigan, called John Kicking-woman. . . . 120

[Tolds-leg-up, a calf bov, son of a buffalo-cow and a man 52 sqq.
Holds-on-both-sides, a Blood Indian woman, wife of Strangle-

wolf. . . . . .19
Holy Family Mission . . . . . . . ... ... ... ..... 4
Home-gun, a Peigan . . . . .. . ... ... . .......123
Hoofs, necklace of, . . . . . e . 22

Horn that may be taken off l)\ the buﬁal() hmhelt and that
sounds when his wife is t‘lll\mg with her former husband. 93

Hovi, 8 Polgin . v « w ¢ w v s wwuw s s s apcvcwnssss 156
Horses given as a present. . . . . . . . ... ...... 114 sq.
Horse-back-chase-after [-buffalo], a Blood Indian . . . . . . . 129

Howls-in the-water, a Peigan . . . . . . ... ... ..... 126
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Howls-like-an-elk-in-the-water, a Blood Indian woman, wife of

Bear-chief . 125
Howls-on-top, \\1fe of Anns-lnck dauorhter of thtle plume 110 123
Hump-back, a Peigan. 121
Hungry, Henry, see Root. :
Hunting. . . . 27, 32, 37 sq., 40, 50, 59 sq. 69, 74, 76 sqq.
In-the-night-howls, a Blood Indian woman, wife of Big-beaver 124
In-water-hog, a Northern Peigan Indian woman, wife of

White-dog. e 125
Indian-pillow-woman, wife of Sparrow-hawk. 118
Iron-cater, a Peigan. 124
Iron-horn, a Sioux-Indian . 107
Iron-necklace, a Peigan . - 124
Jim, a Peigan, son of Rider-crane 116
Josephine, daughter of Little-plume. 116
Julia, wife of Make-fly . . D 126
I\lcl\mg-\\ oman, John, see Hold- mch ()thu
Killing a man by hammering an elk-antler into his ear while

he 1s sl('cpmw €8s 8§ % § s s 100
Killing enemies first st(utod h\ Round-cut-scabby-robe .. .89 sq.
Kills-inside, wife of IlOll-mcklacc 124
Kills-in-the-water, wife of . Day-rider. 124
Kit-fox accompanying the Old Man. 15
Knife, a Blood Indian e 128
Knife-case-woman, wife of Wades-in-water ... 121
Kootenai Indians. . . . . s h s B ESEER e EE & ¢ LIS
Kyalo, Tom, see Meat- eatu
Last-howlings-about, a Blood Indian 129
Lazy-boy, a Peigan o 123
Leggings beaded by ants . . . . . . .. .. ... ... .99 sq.
Leggings, consisting of tough flesh 6w om i 72
Leggings, magical, procuring deer, but, when used too often,

causing the ground to burn; stolen by the Old Man from

his brother-in-law. . . . . . cee e Tosqq.
Legging-chiefs, Peigan name ot the (ﬂOb-\*Glltl(‘ lndl'm\ 125
Light-face, a Peigan . 124
Little-dog, a Peigan. P ] .52
Little-mink, a Peigan, stepson of Rider-crane, called Sam

Scabby-robe . C a0 B E F B B E ¥ B E B W TR 116
Little-plome, a Peigan. . . . TEEE 11() 118°

Little-plume, Jamcs, sec Shot- down botll the llOl‘be and- hnn
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P.
Little-plume, Louis, see Flew-down.
Lodge-pole, a Peigan . . . . C e e e e e s e s ks s 120
Lodoepolea, why they are cut out ot pine- tlee\ S e
Lone-chased-woman, a Blood Indian woman, wife of tht -crow 127
Lone-caters, a clan of the Peigans . . . . . . . . . ... 121 sq.
Lone-fighters, a clan of the Blood Indnns R -
Lone-fighters, a clan of the Peigans. . . . . . . . . . .. 121 sq.
Lone-praise, wife of Has-many-horses . . . . . . . . . . ... 127
Lone-woman , a Blood Indian woman, wife of To-morrow-bird 128
Lone-woman, wife of Light-face. . . . .. ... .. ... .. 124
Long-face, wife of New-breast. . . . . . . . ... ... ... 119
Long-time-calf, wife of Big-moon . . . . .. ... ... ... 123
Lonfrtlmesleepmv, a Peagan . . . ... 119
Looking-for-smoke, a Peigan . . . . . ... ... .. .. .. 119
Louis, a Peigan, son of Rider-crane . . . . . . . .. .. .. 116
Louse, wife of Show-chief. . . . . . . . . . . ... ... .. 126
Lousing. . . . . . .. .. ... ... ......22, 84,93, 100
Low-horn, a Blood Indian . . . . ... ... .. ... ...128
Magic, see Arrows, Bear, Beaver, Bird, Child, Children,
Closing the eyes, Dreams, Four, Gambling-wheel, Leggings,
Magical, Medicine-man, Old Man, Plume, Revival, Snow-
shoes, Spell, Transformation. .
Magical corralling . . . . . S R
Magpies sent out to seek tlu, remains ot a de(ul person l)y
means of which he may be revived . . . . . .. ... 57 sq.
Make-fly, a Peigan . . . . . . .. ... ... ... .....1206
Makes-her-looks-like-woman, wife of Black-bull . . . . . . . . 119
Man dressed in fat ete.. . . . . .. .. .. ... ... T2
Man left on an island by his friend, who wants to have his
wives . . . . . . e e e 66 sqq.
Man using a charm t]mt auses buffalo to fall down at each
side of him, imitated by the Oid Man, who gets into
trouble . . . . . .. s s 8w s ow 18 Bl
Man without legs using human b()dl(bb to eat from . . ... 39
Many-bears, a Blood Indlan T 2
Many-begs-for, a Peigan . . . A /]
Many-cuts-with, wife of Bull- ch1ef I N .
Many-fingers, a Blood Indian. . . . . . .. ... ... ... 127
Many-guns, a Peigan . . . . ... . ... 12

Many-guns, a Peigan, stepson of Rider-crane, called David
Boabbiyrobg . » « v 5 ¢ « v v 5 v s 8 s v e s a0 v LB
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P
Many-here-woman, a Blood Indian woman. . . . . . .. .. 128
Many-kills, a name . . . . . .. ..o 111
Many-massacration-man, a name. . . . . . . . . . . . . R B 5/
Many-massacration-woman, a name . . . . . . . . . . . . . . 112
Many-mules, a Blood Indian . . . . . . ... .. ... ... 127
Many-pipes-woman, wife of Home-gun . . . . . . . .. . .. 123
Many-shots, see Tail-feather-coming-over-the-hill.
Many-spots-woman , wife of Big-knife. . . . . . . . .. .. . 124
Many-strikes, a name . . . . . .. ... ..o 111
Marceau, Peter, see Pemmican . . . . . . . . . . . .. ... 121
Marriage, how it was instituted. . . . . . . . .. ... .. 31 sq.
Marvow-bone, & PeiSal « o « « 5 « 5 s o 5 5 s % w8 5 ¢4 1 3 126
Mary, a Blood Indian woman, wife of Owl-child . . . . . . 121
Mary, daughter of Little-plume. . . . . . . .. ... . ... 116
Mary, wife of Chew-black-bone. . . . . . . ... ... ... 120
Mary, wife of Gambler . . . . . . .. ... .. ... ... . 122
Mary, wife of No-coat. . . . . . . . . . . .. ... ... .. 121
Meat-eater, a half-breed Peigan, called Tom Kyaio. . . . . . 121
Medicine-beaver, wife of Double-blaze. . . . . . . . . . . .. 125
Medicine-boss-ribs, a Peigan. . . . . . . . .. ... . ... 121
Medicine-bull, a Peigan. . . . . . . ... ... ... ... 126
Medicine-light, wife of T'wo-spears . . . . . . .. ... . .. 126
Medicine-man. . . . . . .. ... L. 70, 103, 105 sqq.
Mediplne-plps « « « » % « v 6 8 6 s s 5 6 s v ¢ 8 » 5 % 5 3 . 83
Medicine-pipe-woman, wite of Big-teat . . . . . . . . . . .. 123
Medicine-puts-feather [-on-head], wife of Black-looks . . . . . 128
Medicine-rattlers-running, wife of Eating-grease . . . . . . . . 123
Medicine-sheep-woman, wife of Sit-up-again. . . . . . e s » v LA
Medicine-shell, wife of Black-weasel[?] . . . . . ... . ... 119
Medicine-sings, a Blood Indian . . . . . . . . . .. ... .. 127
Medicine-strikes, a Blood Indian woman, wife of Many-mules 127
Meet-together, a Peigan, called Barney Calf-ribs . . . . . .. 121
Men and women living in separate bands . . . . . . . . .. 31
Mice, dancing i an elk-head, imitated by the Old Man, who
gets into trouble by it . . . . ..o o000 6
Mice eating the elk-tongues of the Old Man. . . . . . . .. 15
Mice gnawing oft the hairs of the Old Man. . . . . . . .. 6
Middle-rider, a Peigan . . . . . . . . .. e e s B i3 ot o 119
Milky Way. . . . .. o000 29 sqq.
Mink-woman, wife of Hairy-looks (Oliver Sandoval) . . . . . 121

Missoula river. . . . . . . . . . . e e 113
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P.
Moccasins beaded by ants. . . . . . . .. e ow s n JOE
Moccasins thrown away to detain pursuing buﬁaloes N 1!
Mole freeing the Sun, who has been trapped. . . . . . . 104 sq.
Monster inhaling persons and killing them, killed by Clot-of-blood 79
Moon, wife of the Sun . . . . . .. .. ... ... ... 80 sqq.
Morning-eagle, a Peigan. . . . A B S

Morning-gun, Emma, wife of Shoota qllc(ul (]0 m Old chief) . 120

Morning-star, son of the Sun and the Moon, befriending
Scallace,.... G owom BOEE E M owm s & www s D)

Mother, see Youngest mothu

Mother-m-law, the Old Man’s, having sexual intercourse
with Bl o » o« e s s s s s p s mw s s s s s w s ¢ % 2 » SO B

Mountain-chief, Walter, see Black-horse-rider.

Mountain-chief, see Chief-mountain.

Mud-head , see Smash-head.

Myths should be recorded in the vernacular . . . . . . .. 1 sq.
Names, English, in Peigan . . . . . ... ... . ... 129 sq.
Naming . . . . . Ev s e e s o mawsoey s LLE SHY
Needy-woman, a Blood Indmn woman , wm, of Bagle-head . 125
NC\u baked [-bread], a Blood Indian . . . . ... . .. .. 129
New-breast, a Peigan . . . . . .. . ... ... ... ... .119
Nicknames, Peigan . . . . . ... .. .. ... .. .....130
Night-catches-woman, wife of Stretch-out (John Head-carrier) 121
\Wht -comes, a Peigan. . . . R (5.
hlght-cuts-\\om(m, wife of Bl(ld\ tdce SVIT11) U 1 )
Night-gun, John, see Takes-gun-at-night.
\wht lmes blowing a rock into pieces . . . . . ... ... 17
nght -hawks, why they look as they do nowndau. wiowww BT
Night-ha\vk-fau,, wife of Iron-eater. . . . . . .. ... ... 124
Night-massacre-woman, a Blood Indian woman, wife of Crazy-
crow . . . A 11
Night- o\\lh()\\ls, a Blood lndmu. e m Eowwww e s LS
Night-singing, a Blood Indian . . . . . . . .. C 129
\ohear, a Peigan, called Henry No-bear. . . . . . . .. .. 122

No-bear, Henry, see No-bear.
No-chief, Jim, se¢ Good-gun.

No-coat, a Peigan. . . . . . . .. ... ... ... .....121
Nose-cut-already-oft, wife of After-buffalo . . . . . .. .. .. 123
Not-laughers, a clan of the Peigans. . . . . .. . . . .. 124 sq.
Not-really-bear-woman, wife of Middle- 11de| T ¢

Nothing-buffalo-rock, \vne of Heavy-runner . . . . . . .. .. 120
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Nothing-gun-woman, a Blood Indian woman, wife of Chief-
mountain (Mountain-chief). . . ...... . ... ... .. ... .. ..
Old Man, the, and a woman agree that people shall die hence-
forth if a certain stone sinks in the water: the stone sinks
and the woman’s child dies. .. ............ ... .. ..
Old Man, the, dives after bullberries and is nearly drowned 5
Old Man, the, finds women who play dead, examines their
vulvae, tries to take them with him, but they escape.. 18
Old Man, the, fools geese and ducks and kills them .... 72
Old Man, the, gives his robe to a rock, takes it back and
is pursued by the rock, which is blown into pieces by
night-hawks; the Old Man stretches out their young ones’
mouths and the old ones spoil his robe............ 15
Old Man, the, imitates a man who makes buffaloes fall down
by magic, but uses forbidden words, is trampled and turns
into a buffalo-calf, is taken home by an old woman and
kills her grandson........ ... ... ... ... . ... .. 74
Old Man, the, imitates boys who use elk-antlers as a bow
and a pine-tree as an arrow, but breaks the spell by doing
it to6 often. ses o inisnvinaimssmisnismannsmsmyss
Old Man, the, imitates children who cause pieces of fat to
come out of the ice, but breaks the spell by doing it too
often . ...
Old Man, the, imitates spring-birds that are juggling with
their eyes, loses his eyes by doing it too often, robs a coyote
of its eves....... .. .. 21
Old Man, the, imitates wolves that cause things to come out
of the ice, does it on the wrong river, whereupon the wol-
ves go up to the sky with the other river.......... %9
Old Man, the, kills a girl by having sexual intercourse with
her, exchanges penes with a spring-bird but is found out,
pretends to doctor the girl and makes two old men and
two old women kill each other, is pursued, flies to old
women whom he makes believe that he is about dying, goes
out hunting and hangs his anus up on a branch after having
dragged it through the snow to make bloody tracks, orders
the old women to fetch the beef, cooks their babies, 1s
pursued and flies into a hole, comes out of it transformed
and pretends to have killed the Old Man in the hole,
smokes the old women to death after they have gone into
B Bl s s smrus iy mamymmaEm s s 23

sqq.

5q.

73

71

sqq.

8qq.

8qq.
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Old Man, the, kills elks by making them jump down on a
hard place, is robbed of them by a coyote, with which he
FUOB B PROE « os swsaasomsas P AN SSBAOEE B E AN o 13 sqq.

Old Man, the, orders a musk-rat to carry his penis across
the river to a sleeping beaver: the musk-rat purposely puts

it into a thorn-bush... ... ... ... ... ... . ... . ... 19 sq.
Old Man, the, pretends to go to the war with his mother-

m-law and has sexual intercourse with her........... 20 sq.
Old Man, the, puts his head into an elk-skull and is robbed

of s boir By M. s v cvssnasnnsranpnssenesssanss 6 sq.

Old Man, the, refuses the leader of the women, who wants

to marry him, is therefore selected by none of the other

women and turns into a pine-tree.................. 31 sq.
Old man, the, roasts gophers, is robbed of them by a bob-

cat while sleeping on though his anus keeps making noise,

wipes his anus with a fire-stick, maltreats the bob-cat, is

blown away by the wind and stopped by birches, which

he punishes by cutting notches in them............ 10 sqq.
Old Man, the, steals his brother-in-law’s leggings four times,

receives them as a present and causes the ground to burn

by neglecting his brother-in-law’s advice regarding their use 7 sqq.
Old Man, the, sticks his penis out of the ground among

strawberries: girls bite it and one of them sits down on it 23
Old Man, the, swindles a person dressed and armed with

eatables onf of eVerPIBINIE. « ceunvurssevamvsmorunsnnus 72
Old Man, the, while being blind, tries to prevent a woman

from running away by tying a necklace of hoofs round

Ber BEok . v crvuvnonnmesnssmrvesneomenne wuasnsinis 22
Old-mgi-ehiel, & POIgI « i cosrrssnsswrsnamesnanwssmes 122
Old-medicine-lodge, wife of Hairy-coat.................. 119
Old men, two, stabbing cach other by order of the Old Man,

who pretends to be doctoring. . ...... ... ... . L 26
Old woman killing children and cooking them............ 83
Old woman killing people, by smoking......... ...... 43 sq.
Old woman saving deserted children.................... 84
Old women clubbing each other by order of the Old Man

who prefends to be dootoring. . .cocnvvvivnivninnns 25 sq.
Old women having pity on the Old Man, who flies into their

lodge when pursued ........ e b Bl B L BB S L O R 21
Old women keeping bears by way of dogs............ 83, 98

Old women making the Old Man’s anus fart by chewing it 27 sq.
Verhand. der Kon. Akad. v. Wetensch. (Nienwe Reeks) DL XIV. N° 4. 10
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P.
Old women smoked to death by the Old Man........... 28
Old women’s dresses burned.. ... ... ... ... ............ 75
Old-chief, a Peigan....... ... ... .. ... ... ... ... ... 120
Old-chief, John, se¢ Shoots-ahead.
Old-coyote, a Peigan. ... ... ... ... ... . ... ... ..... 124
Old-rock, a Peigan. ... ... ... ... ... ... ... .. .. .... 123
Old-woman-stretches-her-leg, a Peigan. ... ....... ... .. .. 120
Orphan, wife of Old-covote.. . ...... ... .. ... . ... .. ... 124
Owl-boy, a Blood Indian. ... ... ... ... ... ... ....... 129
Owl-child, a Peigan, brother of Chief-mountain (Mountain-chief) 121
Owlfop-feather, 8 PRIPEH & . covanisnsnnsssisncnasnmsns 121
Paint, consisting of mashed meat. . ... ... ... ... ... ... 72
Paint thrown away to detain a pursuing woman’s head..... 36
Painted-wing, 4@ PoIgATL, ..o onnisarsmermsnmesmvnmerse 122
PRI . oo csmisaramesmonmn i ominmss 64, 84, 103, 109
Parents, having deserted and disowned their children, are
killed by their own bov...... ... ... ... ... ... .. ... 85
Pembrance, Louis, a half-breed Peigan.................. 1
Pemmican, a half-breed Peigan, called Peter Marceau.. . . .. 121
Penis, the Old Man's, dangerously big............... 24 sq.
Penis, the Old Man’s, exchanged for a spring-bird’s. ... ... 25
Penis, the Old Man’s, put across the river into a thorn-bush
by a musk-rat. ... 19 sq.
Penis, the Old Man’s, at a girl’s request shortened by means
of @ Cross=string. .. ... ... 24
Penis, the Old Man’s, stuck out of the ground by him and
taken for a strawberry by givls.. . ... ... oo o oL 23
Penis-hairs mentioned in a song of mice, dancing in an elk-
skull. . oo 6
Penis-hairs of a bob-cat used by the Old Man as whiskers. . 12
Pine-tree used as an arrow. .. ... ... 73
Pine-trees, why they are used as lodge-poles. ... ......... 73

Pipe of peace smoked by the Old Man with geese and ducks 73
Pipe-plant-woman, a Blood Indian wowan, wife of Straight-

went . ... GEmiam i Ea ..., 128
Pipe-woman, a Blood Indian wonran, wife of Shoots-close-by 127
Pipe-woman, wife of After-buftalo. .. ... ... .......... .. 123
Pipe-woman, wife of Red-crow. ....................... 127
Plume, magical . . ... ... .. ... ... ... 36, 44

Poor boy becomes a man of importance by his supernatural
power.. . ............. 48 sqq.
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P.
Poor boy despised by a girl on account of his ugliness beco-
mes beautiful and scorns the girl, who now wants to be
his wife. . . . ... ... ce v e e oe . 49 sq., 80 sqq.
Poor young man, pitied l)y beavers beu)mo% a chlet .. 86 sqq.
Prairie-chicken shot by a poor boy and claimed by a cheat to
have been shot l)) himself . . .. ... .. ... ....48 sq.
Praying to a snake in order to become a me(ll(me -man . 105 sq.
Imymg to insects . 99
Pretty-face, a Peigan S 126
Quills, thrown away to detain a pursuing woman’s head. 35
Quiver, consisting of buffalo-bowels . 72
Rag-woman, wife of Bird-rattler. 119
Rag-woman, wife of Bull-calf . . 120
Rattle-snake, a Peigan who got \ll[)Cll]dtUl 11 power from a
snake . ... ... L 107
Rattle-snakes bestowm'r \upelnatuml powel on a man who
prays to them. . . . . . ... .o L 69
Recognizing one’s father by tasting him . . . . . . .. . 42, 46
Red-crow, a Blood Indian. 127
Red-feet, a Peigan 125
Red-fox, a Peigan. . . . . . .. ... 126
Red-head, a man who killed ]nx wives an(l was kllle(l lnmself
by a young man, turned into a woman . . . . . . .. 97 sqq.
Red-head, a Peigan . . . . . . .. ... ... ... ... 126
Red- p]unm a Peigan vl 118
Red-scar, a buffulo who nmmcd a woman . . . . .. .. 92 sqq.
Red-star, a Peigan . . . . . .. ... ... .. .......123
Reevis, Charles, see Rider-crane.
Revival by magic . . . . v ox w s ow s 8w A 5 103
Rider-cranc, adoptlvc son of 'Jhlee -sun, called Charles Reevis 116
River-people-woman, a Cree Indian woman, wife of Root . . 119
Robe, consisting of th ... T2
Rock receives a robe as a present fr()m thu Old Man pur-
sues him when he takes it back, but is blown into pieces
by night-hawks . . . . . ... ... 000000015 sqq.
Roosters dancing. P N1
Root, a Peigan, called Henry Hoogey . . . . ., .« 117, 118
Rose, Maggie, w1fe of Pemmican . R | 1 |
Round-cut-scabby-robe, a young man who lived among the
beavers . . . . . . . e e e e e e e e oo 86 sqq.
Running-crane, Eddy, a l’ eigan . 122

10%
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P.
Running-fisher, a Peigan . . . . . . homE B B B E B A E B N 118
Running-owl, a Peigan . . . . . . .. ... .. ... .. .. 117
Running-wolf, a Blood Indian. . . . . . .. ... ... ... 127
Saorifice fo the Bl « « s & « s 5 5 s s o 2 5 5 2 5 = 2 x 84
Sandoval, Oliver, see Hairy-looks.

Sarsi-scabby-bank, a Blood Indian. . . . . . ... ... ... 128
Scabby-cherry-bush, a Blood Indian. . . ... ... .. ... 129
Scabby-man, a Peigan, son of Rider-crane . . . . . . . . .. 116
Scabby-robe, David, see Many-guns.
Scabby-robe, “Joe, a Peigan, stepson of Rider-crane. . . . . . 116
Scabby-robe, Sam, see Little-mink.
Sealpifig o « s s s s s s s v s w5 4 w6 © 55 & 5 34, 89 sq., 100
Scar on the face a cause of being rejected by a girl. .. 80 sqq.
Scar-face . . . . ... 80 sqq.
Scraper thrown away to detain a pursuing woman’s head . . 35
Scraper-handles, why they are cut out of elk-antlers. . . . . 74
Seven Stars . . . . .. ... .. e e 32 sqq.
Sewing-awl-soft-child, a Blood Indian. . . . . . . ... ... 127
Shabby-coats, a clan of the Blood Indians . . . . . . . . .. 129
Shabby-woman, wife of Weasel-tail . . . . . . ... ... .. 129
Shadow , wife of Lazy-boy. . . . . . .. ... ... ... .. 123
Shady-face, wife of Hairy-looks (Oliver Sandoval). . . . . . . 121
Shield-woman , wife of Buffalo-body (Buffalo-grown) . . . . . 121
Shoes, consisting of beef-steak. . . . . . .. .. .. ... .. 72
Shoots-ahead , a Peigan, called John Old-chief . . . . . . . . 120
Shoots-close-by, a Blood Indian. . . . . . .. ... ... .. 127
Short-crow, a Blood Indian. . . . . . . . . . .. ... ... 127
Short-Gros-ventre-woman , wife of Four-horns. . . . . . . .. 125
Short-woman , wife of Bad-looking-face-young-man . . . . . . 122
Short-woman , wife of Calf-robe. . . . . . . . ... ... .. 124
Shorty, a Blood Indian. . . . . .« . . v v v v v c s s s 128
Shorty, a Blood Indian. . . . . . . .. ... ... ... .. 129
Shot-down-both-the-horse-and-him, a Peigan, called James Little-
plume . . . ..o Lo 116 sqq.
- Shot-from-both-sides, a Blood Indian . . . . . . . . . . . .. 127
Show-chief, a Peigan . . . . . . ... ... ... ... ... 126
Side-bag, a Peigan . . . . . . .. .. .. L. 126
Sioux Indians . ., . . . . . .. ... ... 107, 108, 110, 112
Sioux-Indian, a name . . . . . . . . .. .. ... ... .. 111
Sit-up-again, a Peigan. . . . . .. ... .00 124

Skunks, a clan of the Peigans . .. . . .. . ... .. ... 123
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P.
Skunk-woman, wife of Tail-feathers. . . . . . . . . . .. .. 1238
Small-buffalo-rock , wife of Chief-all-over . . . . . . . .. .. 126
Small-fox-howl-woman, wife of Little-mink (Sam Scabby-robe) 116
Small-robes, a clan of the Peigans . . . . . .. .. ... .. 125
Smash-head, a Peigan, called Mud-head . . . . . ... ... 119
Smelling the fire in a lodge causes death. . . . . ... ... 60
Smoking . . . .. .. 54, 73
Snake bestowing supernatural power on a man. . . . . 105 sqq.
Snake, female, spared by Clot-of-blood. . . . . . . . . . .. 79
Snake having sexual intercourse with a woman. . . . . . . . 33
Snakes robbing the people of their food, killed by Clot-of-
BloGd. « o v+ o 5 5 s v i s s 8 . ks 5 Eh ok R E s 78 sq.
Snakes, see Rattle-snakes.
Snake Indians. . . . . . .. .. ..o 90 sq.
Snake-Indian, a name. . . . . . .. .. ... ... ... .. 111
Snake-Indian-woman, wife of Tail-feather-coming-over-the-hill
(Brockie) . . . . . . .. 121
Snow, wife of Pretty-face. . . . . .. ... ... ... ... 126
Snow-shoes, magical. . . . . . . ... 0000 o 64 sq.
Son-in-law starves his parents-in-law and is killed by their adop-
tive sonm. . . ... L L 76 sq.
Songs 6, 26, 71, 74, 82, 88 sqq., 101 sqq., 107, 109sq., 114
Sore-back, wife of Medicine-bull . . . . . . . . . ... ... 126
Sparrow-hawk, a Peigan. . . . . . . ... .o 0oL 118
Spear-woman, wife of Many-begs-for . . . . . ... ... .. 126
Spear-woman, wife of Running-wolf. . . . . . . .. . .. .. 127
Spell broken by looking. . . . .. ... ... .... 85, 87 sq.
Spider, a Blood Indian. . . . . ... ... ... ...... 128
Split-ears, a Peigan . . . . . .. ... L 000 119
Spotted-bear, Margaret, wife of Yellow-owl . . . .. .. .. 118
Spotted-eagle, a Peigan . . . . . v . i s v s eswr e e ow s 126
Spotted-forehead, a Blood Indian woman, former wife of Black-
horse-rider (Walter Mountain-chief). . . . . . . . .. . .. 120
Spotted-kills, wife of Heel. . . . . . . ... ... ... ... 124
Spotted-woman , wife of Buffalo-hide . . . . . . ... .. .. 119
Spotted-woman, wife of White-back-fat . . . . . .. . .. .. 127
Spring-birds juggling with their eyes, imitated by the Old
Man, who loses his eyes by it. . . . . .. ... ... 1 sq.
Squirrel-howls, a Blood Indian . . . .. . ... ... .... 129
Stabbing-him-with-his-own-knife-woman, a name . .. . . .. 111

Stabs-by-mistake, a Peigan . . . . ... ... ... 0. 123
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P.
Star, a certain prairie-weed, the child of a woman and a star 97
Star marrying a girl. . . .. ... o000 95 sqq.
Steals-in-the-daytime-woman, wife of Stabs-by-mistake. . . . . 123
Still-smoking, a Peigan . . . . . . .. i3 s sesnansns IS
Straight-went, a Blood Indian. . . . . . .. .. .. ... .. 128
Strangle-wolf, a Peigan . . . . . . ... ... .. I B
Stretch-out, a Peigan, called Iohn IIe(Ld -carrier . . . . .. . 121
Strikes-first-woman, wife of Calf-robe . . . . . . . ... ... 124
Strikes-on-top-woman, wife of Morning-cagle . . . . . . . . . 119
Strikes-on-top-woman, wife of Painted-wing. . . . . . . . .. 122
Stuck-behind-chief, afterwards called Belly-fat. . . . . . . 40 sqq.
Sun, husband of the Moon, father of the Morning-star . S0 sqq.
Sun trapped . . . .. .. L0000 104 sq
Swan-howls, a Blood Indian . . . . . . .. ... ... .. . 129
Sweat-lodges . . . .. . . L . ... 81 sq, 88
Swinging-woman, killing pcople l)y causing them to fall into
the water, killed by Cl()t plhlofd = & o 5 50 5 % % 5 % 2 5 3 .80

Taboo transgm»ed 8 sq., 20 sqq., 30 sq " 38 sqq., 43 sqq.,
54 sqq., 71, 73 sq., 87 sq.
Tail-feather-coming-over-the-hill, a Peigan, nicknamed by the

Indians Many-shots, by the whites Brockie . . . . . . 120 sq.
J(ulfeathel,aPuwn P B3
Takess-gun, a name . . . . ... .. ... .........1I1
Takes-big-sorrel, a Blood ]n(lmn S T B2
Takes-gun, a Peigan . . . . . ... .............120
Takes-gun-at-night, a Peigan . . . . . . . . ... .. .. o119
Takes-gun-woman, a name e e e e . 111
Takes-gun-woman, wife of Three- cali BE N R E B N W RE & & 119
Tatsey, Joseph, a mixed-blood Peigan . . . . . . .. .. 4, 113
Teasing old women by burning their dresses. . . . . . . 75 sq.
Thick-ass, a half-breed Peigan, called Peter Cadotte. . . . . 121
Three-calf, a Peigan. . . . . R
Thregeguns, & Peigan « s o o v v s s s s 5 s s w2 22 9 5 3 123
Three-sun, a Peigan. e e m m momom w  & w 8 116
Tiger-head, a Blood Indian. . . . . . .. ... ... .... 128
To-morrow-bird, a Blood Indian . . . . . . .. e e e 128
To-morrow-owl, a Blood Indian. . . . . . .. ... ... .. 128
To-morrow-woman, wife of Old-chief. . . . . . .. .. ... 120
Tongue-eater, a Blood Indian. . . . . .. .. .. .. .... 128

Transformation of a man into a buffalo, then 1nto a sparrow-
hawk and finally back into a buﬁalo. N mm s EE S B W s 107
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P.
Transformation of a man into a rabbit, then into a grizzly-bear
and finally into a rattlesmake. . . . . . .. ... ... .. 107
Transformation of a man into a stick. . . . ... ... ... 41
Transformation of a white stone into a white calf . . . . . . 50
Transformation of a wolverine into a woman. . . . . . . 59 sq.
I'ransformation of a young man into a bug v xomowon OB
Transformation of a young man into a woman and back into
ayoung man. . .. . .. . .. .. e oo 98, 101
Transformation of boys 1nt0 stdl"\. R e e e e e e .. 38
Transformation of buftalo-chips into l)uﬂalocs. . 1 (]
Transformation of snow into cherries . . . . .. . ... ... 5l
Transformation of the Old Man into a buffalo-calf. . . . . . 74
Transforniation of the Old Man into a pine-tree . . . . . . . 32
Transformation of the Old Man into semebody else . . . . 28
Transformation of young men into stars. . . . . . . . .. 36 sq.
Trapping. . . . . . . . ... Lo ... 49,104
Travoys . . . . . . .. .. ... ... . oo 15
Two-spears , a Pewan £ & % % Chox s on s S 126
'l‘wo-strike-\\omun, wife of Red lle‘ld . 821
Two-times-waylay-woman , wife of John Bl()‘-l(‘ll\e i od ow d 125
Uhlenbeck, C. C. 1 sqq., 6 sq., 12, 15, 18, 23, 25, 31 sq.,
37 sq., 52, 59 sq., 72 sqq., 80, 82, 85, 91, 95, 101,
115, 126.
Under-beaver, wife of Flinter-smoker . . . . . . . .. .. .. 124
Under-swims, a Peigan . . . . . . .. .. ... .. .....122
Wades-in-water, a Peigan. . . . ... ... .........121
Wakes-up-last, a Peigan. . . . T O W {
Walking-back-to, wife of Wolvcrme cm e e s s swn 118
Walking-in-water, wife of Little-dog . . . . . ... ... .. 122
War-dance . . . . . . . . . . e e e e e e e e e 101
Was-astray , a Northern Peigan woman, wife of Double-rider 120
Waylaying buffaloes . . . . . ... ... ... ........ 76
Weasel-fat, a Peigan . . . . . .. ... .. .........123
Weasel-tail, a Blood Indian. . . . . . . . ... ... ....129
Weasel-went-to, wife of Calf-looking . . . ... ... .... 123
West-point- b(ll]lx, a Peigan . . . . . 5 s« 126
Whistle used as a means of compellmv a gu'l to lovc a pcr
son whom she has scormed . . . . ... ... ....... 82
White-back-fat, a Blood Indian. . . . . .. .. . ... ... 127
Whltedog,aPelgan..... fwwe e e e i ks s LED

White-shield, a Blood Indian woman, wife of Spider . . . . 128
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.
Wife killed by her husband for having sexual intercourse with
BRI, » v s v e s 6 R G e R R g m omm ek R 33
Wife killed by her husband from jalousy. . . . . . . .. .. 95
Willows, red, branches of them used to make a plate. . . . 10
Wind blowing away the Old Man . . . . .. . ... . ... 12
Wind ordered to blow hard by the Old Man . . . . . . .. 12
Wives obtained in exchange for scalps and weapons of the
(L O 89 sqq.
Wolves acting like human beings. . . . . .. ... .. ... 102
Wolves causing things to come out of the ice by dancing on it 29 sq.
Wolf-old-man, a Blood Indian . . . . . . . . .. .. .. .. 129
Wolf-plume, a Peigan. . . . . . . .. .. .. ... ... 118
Wolf-road, see Milky Way.
Wolvoring, o PElgall & « - c oo s s anass 65 s amswso 119
Wolverine taking the shape of a woman . . . . . . . .. 59 sq.
Wolverine woman turning her face away while eating. . . . 59
Wolverine-skin used as bracelets. . . . . . . ... ... ... 98
Woman brought back to life by magic. . . . .. .. .. 42 sq.
Woman deliberating with the Old Man whether or not people
will die heneeforth . . . . . . .« o o v oo v v 60 0 aw s 9
Woman having sexual intercourse with a snake . . . . . .. 33
Woman intending to ornament a hide with her brothers’ scalps 34
Woman killed by a man without legs . . . . . . .. .. .. 40

Woman killing people by making them swing and then caus-

ing them to fall into the water, killed by Clot-of-blood. . 80
Woman killing people, playing at ball, killed by Clot-of-blood 79
Woman killing people, throwing them down on a knife, killed

by Clot-of-blood. . . . . . . . ... ... ... ...... 79
Woman, see Girl(s), Wife, Wives.
Woman who could only be killed by burning . . . . . . .. 66
Women imitating their lovers in their way of dressing, while

EBEIRE & s 5 2 » € 9 ¢ A L6 v A C FE T LB R FAED P Y S 86
Women playing dead to fool the Old Man. . . . . . .. 18 sq.
Women selecting husbands . . . . . . . ... ... ... 31 sq.
Woman’s head pursuing her brothers. . . . . . . ... ... 35
Woman’s head seraping a hide'. . . . . .. .. .. ... .. 34
Woman-body, wife of Takes-gun . . . . . . ... ... ... 120

Wrestler, a woman who killed people, killed by Clot-of-blood 79
Yellow-kidney, Mike, see Flat-side-head.

Yellow-kidney, a Peigan, nephew of Little-plume . . . . . . 118
Yellow-squirrel, wife of Takes-gun-at--night (John Night-gun) 119
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P.
Young man living with beavers. . . . . . . . .. .. .. 86 sqq.
Young man paralyzed after shooting a ghost . . . . . . ... 102
Young man poisoned by eating the flesh of a mysterious
Ml & « o 5 5% 5 5 5 v s s ke ow B B R E B W N R E s 101 sq.
Young man stuck fast on the back of a turtle. . . . . . .. 108
Young-man-chief, a Peigan . . . . . . . .. ... L. 122
Youngest daughter feeding her parents, who are starved by
her husband and neglected by her elder sisters . . . . . . 77

Youngest mother offered by a girl to the Old Man as a payment
for wiping her blanket . . . . . . .. ... 0000 24



ADDENDA ET CORRIGENDA.

y aracter & has exactly san aning as .
The character & has exactly the same meaning as :

P.

P.
P.

P.
P,

Pp.
p.

P.
P.

P.

p.
E.
P,

p.

)

P.
P.

p.

o

P.

P.

9,

31,
35,

37,

40,
41,
41,
49,

70,
74,
78,
S0,
82,
83,
S4,
85,
89,
91,
91,
93,
96,
96,

l. 6. A full stop should be put after nitakoytsitoykuix-
tscemokuyveaua.

l. 14 from beneath. Read: Then (instead of: (Then)).

. 15 from beneath. Read: StZmoykananznetiiypeeiists
(instead of : StZmoykanauanetaypeeists.

l. 10 from beneath. Read: etseniyeyaua (instead of: etse-
niyeyaua).

. 5 from beneath. A full stop should be put after /lodge.
I. 4. Read: stomat- (instead of: stomat).

1. 15, Read: O;Cpsests (instead of : Oy psests).

I. 6 from beneath. Read: maitapistotzkeua (instead of:
matapistotekeua).
10. Read: aykotaitsema (instead of: & ykotaitsema).
7. Read: with (instead of: wtik).

12 from beneath. Read: Zeisure (instead of: leasure).
6 from beneath. Read: Sun (instead of: suz).
8. Read: Swn (nstead of: sun).
3. Read: who (instead of: which).
9, 11 from beneath. Read: Swn (nstead of sun).

15. Read: meantime (instead of: meantine).

14, 4 from beneath. Read: /o (instead of: which).
17 frem beneath. A colon should be put before which.
12, 2 from beneath. Read: w/ho (instead of: which).
17. Read: who (instead of : which).
17. Read: who (instead of: which).
. 4 from beneath. Read: who (instead of: which).

PSS S ) ST U —

105, 1. 11 from beneath. Read : doctoring (instead of : doctering).




	00001_Josselin de Jong, J.P.B. de_661.pdf
	00001_Josselin de Jong, J.P.B. de_661.pdf
	00002_Josselin de Jong, J.P.B. de_661.pdf
	00003_Josselin de Jong, J.P.B. de_661.pdf
	00004_Josselin de Jong, J.P.B. de_661.pdf
	00005_Josselin de Jong, J.P.B. de_661.pdf
	00006_Josselin de Jong, J.P.B. de_661.pdf
	00007_Josselin de Jong, J.P.B. de_661.pdf
	00008_Josselin de Jong, J.P.B. de_661.pdf
	00009_Josselin de Jong, J.P.B. de_661.pdf
	00010_Josselin de Jong, J.P.B. de_661.pdf
	00011_Josselin de Jong, J.P.B. de_661.pdf
	00012_Josselin de Jong, J.P.B. de_661.pdf
	00013_Josselin de Jong, J.P.B. de_661.pdf
	00014_Josselin de Jong, J.P.B. de_661.pdf
	00015_Josselin de Jong, J.P.B. de_661.pdf
	00016_Josselin de Jong, J.P.B. de_661.pdf
	00017_Josselin de Jong, J.P.B. de_661.pdf
	00018_Josselin de Jong, J.P.B. de_661.pdf
	00019_Josselin de Jong, J.P.B. de_661.pdf
	00020_Josselin de Jong, J.P.B. de_661.pdf
	00021_Josselin de Jong, J.P.B. de_661.pdf
	00022_Josselin de Jong, J.P.B. de_661.pdf
	00023_Josselin de Jong, J.P.B. de_661.pdf
	00024_Josselin de Jong, J.P.B. de_661.pdf
	00025_Josselin de Jong, J.P.B. de_661.pdf
	00026_Josselin de Jong, J.P.B. de_661.pdf
	00027_Josselin de Jong, J.P.B. de_661.pdf
	00028_Josselin de Jong, J.P.B. de_661.pdf
	00029_Josselin de Jong, J.P.B. de_661.pdf
	00030_Josselin de Jong, J.P.B. de_661.pdf
	00031_Josselin de Jong, J.P.B. de_661.pdf
	00032_Josselin de Jong, J.P.B. de_661.pdf
	00033_Josselin de Jong, J.P.B. de_661.pdf
	00034_Josselin de Jong, J.P.B. de_661.pdf
	00035_Josselin de Jong, J.P.B. de_661.pdf
	00036_Josselin de Jong, J.P.B. de_661.pdf
	00037_Josselin de Jong, J.P.B. de_661.pdf
	00038_Josselin de Jong, J.P.B. de_661.pdf
	00039_Josselin de Jong, J.P.B. de_661.pdf
	00040_Josselin de Jong, J.P.B. de_661.pdf
	00041_Josselin de Jong, J.P.B. de_661.pdf
	00042_Josselin de Jong, J.P.B. de_661.pdf
	00043_Josselin de Jong, J.P.B. de_661.pdf
	00044_Josselin de Jong, J.P.B. de_661.pdf
	00045_Josselin de Jong, J.P.B. de_661.pdf
	00046_Josselin de Jong, J.P.B. de_661.pdf
	00047_Josselin de Jong, J.P.B. de_661.pdf
	00048_Josselin de Jong, J.P.B. de_661.pdf
	00049_Josselin de Jong, J.P.B. de_661.pdf
	00050_Josselin de Jong, J.P.B. de_661.pdf
	00051_Josselin de Jong, J.P.B. de_661.pdf
	00052_Josselin de Jong, J.P.B. de_661.pdf
	00053_Josselin de Jong, J.P.B. de_661.pdf
	00054_Josselin de Jong, J.P.B. de_661.pdf
	00055_Josselin de Jong, J.P.B. de_661.pdf
	00056_Josselin de Jong, J.P.B. de_661.pdf
	00057_Josselin de Jong, J.P.B. de_661.pdf
	00058_Josselin de Jong, J.P.B. de_661.pdf
	00059_Josselin de Jong, J.P.B. de_661.pdf
	00060_Josselin de Jong, J.P.B. de_661.pdf
	00061_Josselin de Jong, J.P.B. de_661.pdf
	00062_Josselin de Jong, J.P.B. de_661.pdf
	00063_Josselin de Jong, J.P.B. de_661.pdf
	00064_Josselin de Jong, J.P.B. de_661.pdf
	00065_Josselin de Jong, J.P.B. de_661.pdf
	00066_Josselin de Jong, J.P.B. de_661.pdf
	00067_Josselin de Jong, J.P.B. de_661.pdf
	00068_Josselin de Jong, J.P.B. de_661.pdf
	00069_Josselin de Jong, J.P.B. de_661.pdf
	00070_Josselin de Jong, J.P.B. de_661.pdf
	00071_Josselin de Jong, J.P.B. de_661.pdf
	00072_Josselin de Jong, J.P.B. de_661.pdf
	00073_Josselin de Jong, J.P.B. de_661.pdf
	00074_Josselin de Jong, J.P.B. de_661.pdf
	00075_Josselin de Jong, J.P.B. de_661.pdf
	00076_Josselin de Jong, J.P.B. de_661.pdf
	00077_Josselin de Jong, J.P.B. de_661.pdf
	00078_Josselin de Jong, J.P.B. de_661.pdf
	00079_Josselin de Jong, J.P.B. de_661.pdf
	00080_Josselin de Jong, J.P.B. de_661.pdf
	00081_Josselin de Jong, J.P.B. de_661.pdf
	00082_Josselin de Jong, J.P.B. de_661.pdf
	00083_Josselin de Jong, J.P.B. de_661.pdf
	00084_Josselin de Jong, J.P.B. de_661.pdf
	00085_Josselin de Jong, J.P.B. de_661.pdf
	00086_Josselin de Jong, J.P.B. de_661.pdf
	00087_Josselin de Jong, J.P.B. de_661.pdf
	00088_Josselin de Jong, J.P.B. de_661.pdf
	00089_Josselin de Jong, J.P.B. de_661.pdf
	00090_Josselin de Jong, J.P.B. de_661.pdf
	00091_Josselin de Jong, J.P.B. de_661.pdf
	00092_Josselin de Jong, J.P.B. de_661.pdf
	00093_Josselin de Jong, J.P.B. de_661.pdf
	00094_Josselin de Jong, J.P.B. de_661.pdf
	00095_Josselin de Jong, J.P.B. de_661.pdf
	00096_Josselin de Jong, J.P.B. de_661.pdf
	00097_Josselin de Jong, J.P.B. de_661.pdf
	00098_Josselin de Jong, J.P.B. de_661.pdf
	00099_Josselin de Jong, J.P.B. de_661.pdf
	00100_Josselin de Jong, J.P.B. de_661.pdf
	00101_Josselin de Jong, J.P.B. de_661.pdf
	00102_Josselin de Jong, J.P.B. de_661.pdf
	00103_Josselin de Jong, J.P.B. de_661.pdf
	00104_Josselin de Jong, J.P.B. de_661.pdf
	00105_Josselin de Jong, J.P.B. de_661.pdf
	00106_Josselin de Jong, J.P.B. de_661.pdf
	00107_Josselin de Jong, J.P.B. de_661.pdf
	00108_Josselin de Jong, J.P.B. de_661.pdf
	00109_Josselin de Jong, J.P.B. de_661.pdf
	00110_Josselin de Jong, J.P.B. de_661.pdf
	00111_Josselin de Jong, J.P.B. de_661.pdf
	00112_Josselin de Jong, J.P.B. de_661.pdf
	00113_Josselin de Jong, J.P.B. de_661.pdf
	00114_Josselin de Jong, J.P.B. de_661.pdf
	00115_Josselin de Jong, J.P.B. de_661.pdf
	00116_Josselin de Jong, J.P.B. de_661.pdf
	00117_Josselin de Jong, J.P.B. de_661.pdf
	00118_Josselin de Jong, J.P.B. de_661.pdf
	00119_Josselin de Jong, J.P.B. de_661.pdf
	00120_Josselin de Jong, J.P.B. de_661.pdf
	00121_Josselin de Jong, J.P.B. de_661.pdf
	00122_Josselin de Jong, J.P.B. de_661.pdf
	00123_Josselin de Jong, J.P.B. de_661.pdf
	00124_Josselin de Jong, J.P.B. de_661.pdf
	00125_Josselin de Jong, J.P.B. de_661.pdf
	00126_Josselin de Jong, J.P.B. de_661.pdf
	00127_Josselin de Jong, J.P.B. de_661.pdf
	00128_Josselin de Jong, J.P.B. de_661.pdf
	00129_Josselin de Jong, J.P.B. de_661.pdf
	00130_Josselin de Jong, J.P.B. de_661.pdf
	00131_Josselin de Jong, J.P.B. de_661.pdf
	00132_Josselin de Jong, J.P.B. de_661.pdf
	00133_Josselin de Jong, J.P.B. de_661.pdf
	00134_Josselin de Jong, J.P.B. de_661.pdf
	00135_Josselin de Jong, J.P.B. de_661.pdf
	00136_Josselin de Jong, J.P.B. de_661.pdf
	00137_Josselin de Jong, J.P.B. de_661.pdf
	00138_Josselin de Jong, J.P.B. de_661.pdf
	00139_Josselin de Jong, J.P.B. de_661.pdf
	00140_Josselin de Jong, J.P.B. de_661.pdf
	00141_Josselin de Jong, J.P.B. de_661.pdf
	00142_Josselin de Jong, J.P.B. de_661.pdf
	00143_Josselin de Jong, J.P.B. de_661.pdf
	00144_Josselin de Jong, J.P.B. de_661.pdf
	00145_Josselin de Jong, J.P.B. de_661.pdf
	00146_Josselin de Jong, J.P.B. de_661.pdf
	00147_Josselin de Jong, J.P.B. de_661.pdf
	00148_Josselin de Jong, J.P.B. de_661.pdf
	00149_Josselin de Jong, J.P.B. de_661.pdf
	00150_Josselin de Jong, J.P.B. de_661.pdf
	00151_Josselin de Jong, J.P.B. de_661.pdf
	00152_Josselin de Jong, J.P.B. de_661.pdf
	00153_Josselin de Jong, J.P.B. de_661.pdf
	00154_Josselin de Jong, J.P.B. de_661.pdf
	00155_Josselin de Jong, J.P.B. de_661.pdf
	00156_Josselin de Jong, J.P.B. de_661.pdf
	00157_Josselin de Jong, J.P.B. de_661.pdf
	00158_Josselin de Jong, J.P.B. de_661.pdf


